FAN EXP O. 
ſition of certayne 
words of S. Paule, 


to the Romaynes, ciiti- 
teled by an old wry- 
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DET LIES AVING INTEL 
MET, If: lygence of a certayrie 
I £22 4 wozke done out of laten 
into Engliſh, by the lear⸗ 
ned Father, the loꝛd Bi⸗ 
, = ſhop of Chicheſter, at the 
requeſt of a learned4 vertuous Ladys. 
And alſo vnderſtanding of an other 
treatiſe touching the truth of Chriſt his 
naturall body, made by him, both of thein 
Tecretly-aving among ſome god men, 
who were greatlye delighted wich tht 
reading ol the ſame: We laboꝛed by gl 
meanes poble to obtapne the toppy of 
the ſayd wontze, as well fo: the fi nguler 
tommelſſdation that went of the excelies 
rie of the niatter as allo foꝛ the woꝛtchi⸗ 
neſſe of the perſon, who had franaifed 
therein, whoſe indgement we knew, #6 
de ſaeh; as could make beſt choyſe of ar⸗ 
guments, and learning ſs p2ofound; as 
might molt clearckiy bewtify the ſame; 
0 - Adperafing the ſayd wozke eractly, 
, Aj, "AS 
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as we found it both in ſubſtaunte & alſo 
in handling,aunſwerable tothe repozts 
geuen abꝛoade thereof: ſo we thought it 
very merte, that the ſame ſhould be pubs 
liſhed to the commodity of ;nany, which 
now being ſhutte vp in certayne mens 
keeping, did p;ofyte but a few. 

In the ſaid wozke thers is notably ſet 
fo:th,the maieſtie, the power t might of 
the eternall and euerlaſting GDD, the 
whole diſcourſe whereof ſemeth to ber 
grounded bpon the wozds of S. Paule, 
in his Epiſtle to the Romapnes, che firſf 

ter. 

That the inuiſible thinges of God arg 
from the beginning of the world, nowen 
by the viſible things made of God. his e- 
uerlaſtiig power alſo and diuinitie. So it 
conteineth very delightfull 4 alſo much 
pꝛofptable matter to the Chꝛiſtian and 
Godly reader, in theſe dayes, 

The other treatiſe, intreating of the 
true pzeſence of the moſt ſacred, bleſſed 
and natural bodie of our ſauiour Chꝛiſt. 
is a Jewell fo pzecicus, of ſo great eſti⸗ 

mation and value, with each true Chꝛi⸗ 
| fitan, 
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tian, that we thincke al men will moꝛe 
del pꝛe to reade the woꝛke, then to Hears 
the commendation thereof. 

Nou touching the perſon, the fruites 
ol whoſe ſtudy and paynes, we haue ol⸗ 
tentimes herefofoze, and doe now alſo 
reape to our great comfoztc,we thought 
god both foꝛ truth ſake, which cuerye 
man is bound in coſctence tomayntein, 
t alſo foꝛ confutation of ſuch bad x flaun- 
derous ſperches, as by ſome lewde and 
euel diſpoſed people are ſpꝛed at tables, 
Alchouſes, and ſuch other oddc places, 
agaynft ſo graue, wyſe,learned, 4 bers 
tuous a paſtour, ⁊ alſo to ſet downe ſuch 
god vertues to the view of the woꝛld, as 
we of our aſſured and pꝛoper knowe- 
ledge haue experienced to be in him. 

And foꝛ that the glozy of God is chiel⸗ 
ly and pꝛincipallp to be ſet foꝛth, by ex⸗ 
tirpation of ſtrange and irronious opy- 
nyons, and by planting of true religion, 
thꝛougb dilliatt pꝛeaching, and teaching 
of the woꝛd of god: Frſt oner and beũds 
his oꝛdinarp pꝛeaching vpon Bondayes 
and Holidapes, he hath gone thꝛer times 

| though 


Tothe Reader. 
thzongh this whole Diocclle of Chiche⸗ 
ſter (which is almoſt foureſcoze myles 
in length) pꝛeaching himſelf at the grea- 
teſt fownes, and many learned P2ea- 
chers with him in other places: And this 
fait Sommer was accepted of the ſub⸗ 
ſtaunce, both of gentlemen pꝛeachers 
and people of the whole ſhire exteeding 
well, and in ſuch ſozte as the like hath 
not bene ſeene in the memozy of man, 
to any of the calling in this countrep: 
Notwithſtanding,that there wãted not 
ſome, though not many, which pꝛiuily 
both by fayze mcanes # foule, laboured 
the contrary, 

And whereas if wasa rare wing ber | 
fo:e his time, to heare a learned Serms 
in Suffer, now the pulpittes in molts 
plates ſounde contynually with p voyce 
ol learned and Godly Preachers, he hin 
ſelfe as Dux gregis, geuing god example 
vnto the reſt in ſo graue 4 learned mans 
ner, that the people with ardent zeals 
wonderfull reiopcing, + in great ntms 
ber take farre and long io2neyes, to bes 
pertakers of his god and godly _ 
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- Weare aſſured, and the moſt irreli⸗ 
gious and back warde perſones that are 
Acquaynted with his pꝛocædinges, fan⸗ 
nat but confeſſe (ex cepte they will wiizs 
lingly ſpeake agaynlt their cowne Con⸗ 
ſctences)that the : ting cut of bad and 
vnlearned Curattes, and the planting 
of zealous and learned Pꝛeachers, bath 
bene occaſion to him of great expenſes & 
charge: and ſo within theſe ſixe peres, 
he hath bꝛought into this Dioceſſe, and 
pꝛeferred, oꝛ ben the meanes of the pꝛe⸗ 
ferring of twenty Pꝛeachers, which be 
well able to pꝛeache in anpe learned 
Audience in this realme: And by the dil⸗ 
ligent pꝛeaching and other cxcerciſyng 
of himſelf, and theſe in the ſcriptures, 
bath trayned vp a. xl. moꝛe, in ſuch ſoꝛt, 
that they be ſufficicnte ynough fo 
p:each to any oꝛdinary Audyence : ard 
almoſte euerp miniſter by hearing of 
theſe and ſuch trauayle in the Scrip⸗ 
tures, as they haue bene by the layd paſ- 
tour, and other his officers put vnto, be 
growne ſo rype in the Scriptures, that 
they can and doe, ſo paintullꝑ, dili gent⸗ 
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Ip, and competently inſtructe the ſimple 
ſozfe in the p2inciplcs of Religion, that 
cuen childꝛen can now geue a better an 
accoumpt of the true fayth, thẽ in times 
paſt ſuch as were reputed great clcarks 
could haue dene. 

But becauſe it is not yneugh to deli⸗ 
uer vnto the pcople of C D holſome 
and godly doctrine, but alſo to confirms 
the ſame by example of god and vertu⸗ 
ous life, how well he hath trauayled in 
both the ſuppꝛeſſinge of Macheuils, Pas 
piſtes, Libertines, Atheiſts , and ſuche 
other erroniaus perſons, the mayntey⸗ 
ning of poꝛe fatherleſſe thildzen againſt 
the oppꝛeſſoꝛ, p pꝛotecting of widdowes 
from the vyolent, the releaſing of ffran- 
gers fo2 the Goſpels ſake, the puniſhing 
of Foꝛnicatoꝛs x adulterers, the with⸗ 
ſtanding of robbers and Pyꝛates, the 
reſtrapning of ſuch as vnnaturallp cars 
ry away arayne, victuals, and other the 
commodittes of the Realme, to foſter 
ſuch as be knowen enemies to ETD, 
and doubted to this gouernment, and 

the meeting wit h moniacall pzaciſes 
Are 


Tothe Nea der. 


area ſuffitient teſtimonp. 

Pa soꝛ the which god deedes(ſuch is the 
malice of Sathan and his lims) moſt 
bitter and bad ſpeeches art th:owne out 
againſt hym : pea, and eertapne hyꝛed 
and ſuboꝛned to go from Noble n:an,to 
Noble man, from Juſtitiaris, to Juſfft- 
tiaris, from common table, to common 
table, and to be bꝛiefe, from place and 
perſon, to place and perſon , to carrye 
ſuch tales ſurmiſes as the enfoꝛmet 
knoweth to be falſe, and the repoztcr 
is miere ignoꝛant of, 

But the ſcholler is not aboue hys 
maſter, and the woꝛlde is ſuch that diſ⸗ 
ſembling Phariſes, godleſſe Saduces, 
Epitures, and ſuch other offenders and 
faudurers of oſſenders in the pꝛemiſ⸗ 


fes, will euer hate thoſe that ſerue Cod | 


and their pꝛinte dutifully. 

And ſurely we fo2 cur partes, haue 
oftentimes wondered at his conſtancie 
and patience that wheras we ſee others 
ſoonercome with impoztunity cf ſlaũ⸗ 
derous and infamous repoꝛtes, æ great 
Ny when he hearcth any lewde 
b.i. and 
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and oppꝛobꝛious ſpeeches ſp2cade of | 


him, he is no whitte moued, but onely 
aunſwereth, it is foꝛ doyng my durtie: 
My mapſter Chzilt eſcaped not cuill 
tongues, and laint Paulc counſelleth 
vs to go on by god repoꝛtes, and cuill 
repoꝛtes, &a malis vituperari laudari 
eſt, And Benedicit michi Deus propter 
maledictiones iſtas. God will bleſſe me 
fo2 theſe curſes, 4 neuer thinketh moze 
of the matter. 

It is alſo apparant to the eics of me, 
what coſte he hath and doeth from tyme 
to tyme beſtewe, in repapꝛing of hys 
heuſes, and holpitalptie to men of all 
doeg rere, and eſpeciallp vppen the poze, 
whoin he doth often and in great num⸗ 
bers fedc in hys Hall, after his Ser⸗ 
mons, Neyther can we but earneſtlye 
charge luche, whereſoeuer they be, as 
long haue heard wyth their eares, and 
ſame wyth they: epes, hys learnyng 

aid god conuerſation, and nowe ſo ea⸗ 
ſelp eyther credite oꝛ gine care to ſuch 
repoꝛtes as knowen and iudicially cõ⸗ 
uicted bad perſons carry vp and down, 
repi⸗ 
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repining at his bolde and free pꝛeaching 
of the Goſpell, and ſuppꝛeſling of vice. 

And here we moſte earneſtly beſcech 
almighty god, ſo to increaſe in him theſe 
god giftes which he hath already beſto⸗ 
wed vpon him, that neyther he flake in 
furthering his Goſpell, noꝛ be diſcoura⸗ 
ged with the ſtraunge attemptes of bad 
perſons, from ſuppꝛeſſing of tinne and 
wickedneſſe. 

Fo: Goliath may vaunte himſelfe in 
his helmet, his Armour, and his ſpeare, 


| fazty dapes, the wicked may alo2y in 


their fine deuiſes, and pꝛating pꝛactiſes, 
in their ſlaunders and ratings foꝛ a ſea⸗ 
ſon, but pet let not Dauid, let not the 
beloued of — Lo2d faynt oꝛ feare: Fo2 
the eyes ok the Loꝛd, are vpon ſuch as 
put their truſt in him, and they ſhall bo 
ſafe vnder the winges ol his Maicſty, 
And the God of all comfozte and con- 


ſolation, grant vnto bs al the aſſiſtance 


ol his holy ſpirite , that we may featc 
} God,be dutifull to our moſte gracious 


Paince Nucene Elizabeth, loue Gedlye 
and learned men, embꝛace vertue, and 
hate 
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hate and treade downe vice without res 
ſpec cf perſons to the glo2y of God, and 
the comfozte of his people. 

Jn Suſlex,15,Dccember.15 76, 


Your beloned in the Lord, 


the Preachers ofthe Dyoceſſe of Chi- 
, Cheſter. 
Henry Blaxton Mapſter of Arte, of 
Clare hall in Cambzjdge and pzeacher, 


Thomas Gillingham apſter of Arte 
of Coꝛpus Chꝛiſt. Colledge in Or⸗ 
foʒde and Pꝛeacher. 


Danyell Gardner Payſter of Arte, of 
Clare hall in Cambꝛidge, and pꝛeacher. 


9 Will. Coell Maiſter of Arte, of Saynt 
John his Colledge in Cambꝛidge. 


Ric. Fletcher ſacrz theologiz Baccha- 
Laurcus,nuper ſocius ct præſes Coll. Cor. 
Chriſti in Accad. Cãt. nunc Naumnſter fir 

0 


cz Dei,quz eſt Reiz, 


| - Willyam Hoſkinſon Wayfter of Arte 
- . Johns in Cambzidge, and Pzea- 
er. 


Thomas Kickebye Graduat᷑ of bꝛaſen⸗ 
nale in Orfoꝛde, and pꝛeacher. 


Iohn Motley Hayſter of Arte, ot Tri- 
— tolledge in ann and Pꝛea⸗ 
er. 


Thomas MaudiſteyG Graduat ot Lin⸗ 
coln Colledge in Dxfszd, and pzeacher. 


Stephen Bathurſt Oraduat e pꝛeacher. 


Richard Burnoppe Pꝛeacher, and Wis 
car of Gaſt Orensſted. 


1 Iohannes Beeching, in Artibus Maii- 
er. * | 


Thomas Large, Perſon of Meſterne 
Pzeacher, 


Edward 
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Edward Rogers Pꝛeacher. 


Willyam Ridley , Graduat in the 
Nuenes colledge in Drfozd x pꝛeacher. 


Thomas Frenchham Pꝛeacher. 


Henry Oliuer, Parſon of the churche 
at Dalington P2eacher, 


Tohn Myles Paſtour of the Church at 
Heithfeld Pzeacher, | 


Iohn Wharton, Paſtour ofthe Church 
at Tiſhurſt, and Preacher. 


Fn Dodde Pzeacher of the wozd of | 
od. 


Thomas Smith Pꝛeacher, and Ba⸗- 
ſto; of the Church of Henfeld. | 


Denis Hurſt, Pzeacher and iniſter | 
of Alfriffon, 


Lohn 


Iohn Coorteſſe, Pꝛeacher and ꝓini⸗ 
fer of the church of Bapton, 


William Smith Pzeacher,Parſen of 
Fo2d, 


Edward Tickridge, Pꝛeacher and mi- 
niſter, in the Church at Aitimber. 


Thomas Willyamſon Graduat in the 
vniuerſitp ef Cxkoꝛde in the Colledge 
of Bzaſennoſe Pzcacher, 


Richard Whealakar, Pꝛeacher, Pini⸗ 
ſter of the Church of Auberlp. 


Richard Strong, Miniſter of the church 
of climping and P2eacher. 
Anthony Hobſon Pzcacher, ꝙiniſter 
of the Church of Lymiſtar. 
By mee Chriſtofer Wraye , Par⸗ 
ſon cf Cltwithering, and Pzcacher, 
Thomas Godlyf Pʒeacher, Finifter 
ofthe Church of Garnelcy, - 
Henry Wiſcman, Curate cf Btſham 
and P2eacher, 


Richard 
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Richarde Hickes, Battheler of Arte 
of Trinitie Colledge in Cambzidge 
Pꝛeacher. 

Iohn Goodman, Miniſter of Ferring 
and pꝛecher. 


Matthæus Allen miniſter, & concio- 
nator Horſhamizx. 


Phillip Muſtian minifter, Pzeacher 
of Slindfolde, 


Iohn Lerkyn Preacher, and Paſto: 
of the Church of J chirigfclde, 

Samuel Norden, mayſter of Arte of 
Peterhouſe in Cambꝛidge # Pꝛeacher. 


George Sympſon. Uitar of Synden 
and Pꝛeacher. 


Thomas Michell, Parſen of Purft; 
and Pꝛeacher. 


Tohn Hudſon, mayfter of Arte, of 
Bꝛodegates in Drfozde , and Uicarof 
Patcham, 


Anthony Douglas, Parſon of Sowth- 
The 


GO D, that is, his eternal power and 
Godheade, be ſeene by the Creation of 
the worlde, beyng conſydered in hys 
woor kes. 


2 Preface. 


HE I NVISIBLE 

=>) 02 not tobe ſœne graces 

Fin GOD, beplaynely 

5 TR knowue by the thinges, 

"9 IJ which haue beene made, 

and done ſincc the ma- 
king of the woꝛlde. 

The ſayde graces be thꝛet, Power, 
Vliſdome and Mercy. From thele thꝛer 
doe all things ſpꝛing, in theſe thꝛee do all 
things ſtande, by theſe thꝛer be al things 
guyded. | 

Power maketh, Wiſdome gupdeth, 
Mercle pꝛeſerueth. 

Which th2& as they be in God after a 
maner, which cannot be vttcred , fo in 
woꝛking they cannot be ſundered. 
The power by the mercie doth wifely 


make, 
B.i. The 


« The inuiſible thinges of nan 


An Expoſition of certayne worde: 
The wiſdome by the power, doth mer⸗ 
cifully guyde. 


The mercye by the wyſcdome, docth [| 


mtichtely pꝛeſ erue. 

The infiniteneſſe of creatures doth 
ſhewe the power. 

The bewty doth ſhewe the wiſdome, 

and the pꝛofitableneſſe the mercie. 

The infinifcnelle of the Creatures, 
reſteth in the number and greatneſſe, 
the number conſiſteth in lpke thinges, 
bnlpke things and mixte. 

The grcatnelle is in the bigneſſe and 
ſpace, the bigneſſe is in the lumpe , and 
weight, the ſpace ſtandeth in the length, 
bꝛedth, depth, and heigth. 

The beutie of the creatures, lpeth in 
the ſight, mouing, ſhape, and qualitie: 
the ſight in the framing and oꝛder: the 


oꝛder in the pꝛoperneſſe, the tyme and 


the place. 

Mouing is of fower ſoꝛtes. The firſt 
of place. the ſecond of nature, the thirde 
of lyfe, the fourth of reaſon, 

The mouing of place is fozewarde 
and back warde, to the right hande, and 
to the left hande, vpward, downeward, 

and 
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of S. Paule to the Romaynes. 
and rounde aboute, 

The mouing of nature is in growing 
and decaping. 

The mouing of lyfe is in ſence, and 
appetite, 

The mouing of reaſon$s in deeds and 
counſell. 

The ſhape is in the ſcene foꝛme, which 
the eye beholdeth, as tolours and tapes 
of bodyes. The qualitie is in the inner 
pꝛoperneſſe, which is perceiued by other 

ences, as pleaſantnoſſe in the fownde, 
by the hearing of the eare:ſweteneſſe in 
ſauoꝛie, by the taſting of the mouth: de⸗ 
tightfulneſſe in ſmelles, by the ſmelling 
of the noſe; Softneſſe in the body by the 
touching of the hande. 

Lhe pꝛofitableneſſe of the creatures 
doth lande in that, that is delightſome, 
fitte, commodidus, and neceſſarie, 

Delichtſome is that which pleaſeth. 

Fitte, is that which agreeth. 

Commodious ts that which p2ofyteth, 

Neceſſary, is that wythout the which 
a thing cannot be, 

Nowe let vs runne ouer againe from 
the beginning, the loꝛeſaide bzaunches, 
B. ij. and 


— 
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An Expoſition of certayne wordes 
and let vs ſearch in cuery one, howe ey- 
ther the power of the maker is platacly 
knewneby the number of things made, 
o2 hrs wiſedome by the veauty , oꝛ hys 
mcrcie by the pzofttableneſſe , And by- 
cauic thenumkcr was the firſt in pare 
ting, it ought to be the firſt in ſearching, 
Therkoʒe marke well what 4 ſhall ſap, 


A The firſt branche. 


W Hen there was nothyng, to make 
ſomthipg, how great power was 
it? pea, what ſence can perteaue, what 
power it is, fo of nothing to make ſome⸗ 
thing, yea ſome one thing, although ve⸗ 
ric little: if then it be ſuch power of no- 
thing, to make ſome verye little thing, 
that it cannot be taken by anye ſence, 
what power is it to be thought to be, to 
make ſo man things: 

Yowe manye 2 Number the ſtarres 
at the ſkie, the ſande of the ſea, the duſt 
cf the earth, the dꝛoppes of water, the 
feathers of birdes, the ſcales of fyſhes, 


the heires of beaſts, the graſſes of fields, * 


che leaues oꝛ fruites of tres, and tho::- 
landes thoulandes moe, that _— 
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of S. Paule to the Romaynes, 
be reckened. 
Things that cannot be numbꝛed, be 


| like things, vnlpke things, oꝛ both toge⸗ 


ther, which be lyke things, Things of 
one kind: : As man and man, Lion and 
Lion, Egle and Egle, Babion and Ba⸗ 
bion, euerpe cf theſe, and other ſuch in 
their kinde be like. 

Which be vnipke things? ſuch as be 
indued with diuers qualities, as a man, 
and a Lion, a Lion 4 an Egle, an Cale 
and a Babian: theſe be one vnlyke to 
another. 

Mhich be of both ſoztes 2 All things 
bewed toacther, 

Nowe marke howe there be innume⸗ 
rable in things like, things vnlyke, and 
things of both ſoꝛtes. 

Man is ene kind, but there is not one 
onelp man. fo2 who can ſette downe the 
iuſt number of men: Lyon is one kind, 
but chere is not one only Lyon, foʒ who 
can ſet 22wn the iuſt number of Lions? 


And ſo there be infynite kinds cf things 


in other things without number, and in 
every kinde, infpnite lyke things. And 
altogether inkynite 4 without number. 

B. ij. But 


—— 
—— 


An Expoſition of certayne wordes 

But peraduenture ſome will ſap, that 
hey made ſo manye things, made them 
little things, but coulde not make many 
and great together. Let him conſpder, 
what it is to meaſure the hugenes of the 
mountapnes, the courſes of the waters, 
the ſpaces of the feyldes, the heyght of 
heauen, the depth of the ſea. Thou mar⸗ 
neyleſt that thou canſt not doe it. But 
thou ſhalte doe better to eſppe that octa⸗ 
ſion is miniſtred vnto thee, fo pꝛayſe 
GO D in that thou canſt not do it. To 
thoſe that conſpder of the number ok the 
creatures, we haue giuen a kind of faſt, 
Nowe will we go about to ſet foꝛth the 
beautie of the ſame. 

Although the beautie of the creatures 
reſteth in many and diuers pointes, yet 
there be ſome chiefely, in the which all 
the beautie of the ſame doeth ſtande. 
Sight, mouing, ſhape, and quality. The 
which if a man were able fully to ſearch 
out, he ſhould fpnde with all them, the 
meruaplous light of God his wiſdome. 
And woulde God, J coulde as plainely 
ſpie them, and as fully ſet them downe, 
as J doe earneſtlie loue them, foꝛ it de⸗ 
6 lighteth 


* 
— 


of S. Paule to the Romaynes. 

lighteth me greatly, bicauſe it is ercees 
ding ſwerte and pleaſant, often to deale 
about thoſe things: foꝛ both the ſence is 
taught by reaſon, and the minde deligh⸗ 
ted with ſwetenes, and the affection 
ſtirred vp with further deſire, inſomuch 
that amazed and meruayling , we crye 
oute with god King Dauid: How mar- 
uaylous are thy wozkes, D Loꝛde, in 
thy wiſdome haſt thou made all things, 
thou haſt delyghted me with thy handye 
wozkes of thy hands, and in the woꝛks 
of thy handes wyll Jretoyce. An vns 
wiſe man doth not knowe this, and a 
fle doth not conſider of it. 
Fe: the whole woꝛld which is knowne 
by ſence , is as it were a bake wꝛitten 
with the fynger of God: Chat is to ſay, 
made by the power of God. And enery p 
| creatures be, as it were certaine letters 

founde out not ip the ſkill of man, but 
oꝛdepned by the iudgement of God, to 
make knowne, and as it were after a 
certaine maner fo ſignify the inuyſible 
wiſdome of God, And as an vnlearned 
man ſe a boke open, he loketh vpon the 

letters, but knoweth not what they 
| meane: 
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meane : Do a foliſhe man end carnall, 
doth not vnderſtande the things that be 
of God, but in theſe ſeene creatures, he 
beholdeth the outwarde ſhape, but doth 
not perceyuc the wiſedome of God in 
them. But he that is of the ſpirite, and 
can giue true iudgement of all things, 
in that, that is outward doth beholde the 
beautie of the wozke, and inwardlpe 
ſpyethhow marueplouſiy the wiſcdoꝛne 
of the maker is. And therefoꝛe there is 
none but he meruapleth at GO D hys 
works. Fo: the foliſh and vnwiſe man 
doth wonder at only the outward ſhape: 
but the wiſe man by that which he ſ&th 
outwarzlye , docth picke out the derpe 
knowledge of God his wiſedome, as tf 
in one and the ſcife ſame wꝛyting, one 
man pꝛaiſe the colour and pꝛopoꝛtion ot 
the letters, and an other the ſcnce and 
meaning. 

Thertoꝛe it is very god continnallp, 
to beholde and loke vppon the woꝛkes 
of God, but to him which cannot tourne 
the beautic of bodily thinges to an heas 
ucnlye vſe , fo2 therefo:e the wozdeof 
God doth ſo often moue vs to think vp⸗ 
ou 
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en the wonderfull woꝛkes of God, that 
by the outward things which we lee, we 
may come to the knowledge of inward 
truth. Mherevpon King Damd docth 
tell it often, as a great matter, that he 
hath ſo done, and pꝛompſeth ſtyll ſo to 
doe, ſaying : J haue remembered thy 
dayes of olde, and haue muſed vpon tho 
woꝛkes of thy handes,and will be crer- 
ciſed in thy wiſedomes , Yercvpon alſo 
the Pꝛophete Eſay deth ſay to certayne, 
which not knowing their Creatoz, doe 
giue vnto the creatures the honoꝛ due to 
God. M ho hath meaſured the waters 
in his fyſt, and tompalled the Yeauens 
with his ſpanne? and tompꝛehended the 
duſt of the earth with his fpngers? o2 
| hath weyghed the Pountapnes in hys 
- ſkayles,and the hilles in balances 2 He 
that ſitteth vpon the circle of the earth, 
and befoze whom the inhabitants ther- 
of be as Graſhoppers, he that ſtretcheth 
out the heauens as a Curtaine, «+ ſpzea- 
deth thbẽ out as a Tent to dwell in. And 
agayne, King Dauid ſapeth in another 
plate, repꝛmuing the woꝛſhipping of 7- 
mages: All the Gods of the gentyls be 
C.j. Deuila, 


Au Expoſition of certayne wordes 


Deuils, but the Lo2de hath made te 


heauens. 

Vlhy then doe pou thinke , that the 
woꝛkes of God be ſo plainly aduouched 
to maintaine the true goohead, and that 
it is ſaide, the Loꝛde made the heauens: 
but bicauſe the creature well cõſidered, 
doth teach a man to know his Creatoꝛ. 

Let vs alſo therfoꝛe note the wonder⸗ 
full wozkes of God, & by the bewtyful- 
neſſe of the things made, let vs ſeeke out 
that bewtiful, moſt bewtiful of al bew⸗ 
tifull things, which is ſo merueplous, 
vnſpeakable, that al bewty in reſpec of 
itis nothing. And if it were any thing in 
deede, vet in no poynt to be cõpared to it. 

And bicauſe we haue ſayd befoꝛe, that 
all bewtie of things ſcene, doeth conſiſt 
in fower pointes. Let vs nowe runne 
ouer euerpe one of them in oꝛder, and 
learne how by them the hid wiſdome of 
God doth appeare. 

A know truelp, that J can ſpeake no⸗ 
thing wozthy enough: pet notwithſtan- 
ding it is notmeete, that we ſhoulde be 
altogither dumbe in that point, of the 
which we are moſt bound to ſpeak _ 

e 
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4; The ſecond branch. 


Ie mention of fower: Sight, mw⸗ 
I uing, ſhape, and qualitie. 
Let vs fpꝛſt diſculſe the fy21k, | 
| Sight is in compownding and oꝛder, | 
that is to ſap, in ſetting things together, | 
and placing them in oꝛder. | 
| - Compownding ought fo haue two | 
_ pointes, fitneſſe ⁊ fyꝛmneſſe, that things | 
to be compownded oꝛ put together, may 
ittelp, 4 me&tely agree, and bepng com- 
| powndedo? put together, may fp2mely 
ſticke together. Such compolonding is 
verie commendable, | 
Fitneſte is reputed to be in the quan⸗ 
titie t quality, In quantity, leſſe things 
| berythin and ſmale be ioyned to things 
thicke and coꝛpulent. In qualitie leaſt 
things verie mopſte, be mirt to things | 
dap, very hote to culde, ver light to hea⸗ | 
up, and fo foꝛth without diſcreation. | 
Parke if anꝝ of theſe fower be wan- | 
ing in the beautifulneſſe of GDD hys 
wozks, and if thou fynde nothing wan⸗ 
ting,now haſt thon ſomthing, whervps 
thou mapeſt in this behalf glozify God. 
C. j. And 


An Expoſition of certayne wordes 
And ſp2it trucly,if vou note the frame 


of this whole woꝛlde, vou ſhall ſ& howe 


- maruayloudy , + wiſelp the compown⸗ 
ding of all thinges is perfected, Powe 
fyttely, aarceingly and fy2mcly, and in 
all popntes abſolutely. In the which not 
only lpke things do agree : but alſo thoſe 
which the power hath made diuers and 
differing,the wiſedome hath tyed ⁊ linc- 
ked as it were in one friendſhyp & true. | 

Nhat can be moꝛe contrarie then fpꝛe 
aud water? which yet in the nature ol 
things, the wiſdome of God hath ſo tems 
pered together , that not oncly they doe 
bꝛeake the common band of friendſhip, 
but alſo ytelde liuelp nouriſhment to all 
things newly bo2n,y they may cõtinue. 

That ſhould J ſpeake of the frame of 
man his bodye , in the which eche parte 
topned together, do ſo agree among the- 
ſelacs , that no member at all can be 
founde, which doth not helpe an other. 
Do euerp nature, loueth the ſelfe, and 

p agreeing of manp, and diuers thinges 

merueylouſly pace together in ene, ma⸗ 

keth one harmony in all. 

I graunte ſay you, that ts compoun⸗ 
ding 
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ding of thinges is fit and agreeing: but 
hob is the ſame fyꝛme and ſtrong, who 


doth not wonder at it? Behold the Beas 
uens which imbꝛaſe all thinges, hows 
firme and ſtrong they be, and as it were 
ſpꝛed and powꝛed downe round aboute 
of molten bꝛaſſe. The earth ballanced 
with her weight in the middeſt, doth c- 
ner tontinew vnmoueable, that on the 
one ſyde the fyꝛmenelle of the Beauen, 
and on the other ſpde, the ſtableneſſe of 
the earth, may kepe together, and as if 
were, binde ogether all other thinges 
flowing in the middeſt, leaſt they run⸗ 
ning out of their bowndes, bzeake the 
concozd of the woꝛld. 

Behold, how the vapnes of water in- 
wardly ſpꝛed thzough the bowels of the 
earth, and outwardly bꝛought koꝛth by 
Channels oꝛ ſtreames into diuers pla⸗ 
ces, do inwardly glue together the earth 
thinking, leaſt it Gould be ſcuered, and 
outwardly water it being dꝛpe, leaſt it 
ſhould chinke oꝛ choppe. 

Bcholde how in ths frame af mans 
body, the bondes of the ſincwes,do bind 
together the ioyntes ofthe bones, _- 
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the Parowe being inwardly diſperſed 
by the pipes of the bones,the Conduites 
of the baynes , doe carry liucly blod, 

2ough the whole body, and then wꝛap⸗ 
peth the tender fleſhe within the ſkin, 
that both the ſtrength of the bones may 
inwardly beare vp the body, and the 
fence of the ſkin may outwardly defend 
and kepe harmeleſſe the ſame, 
- Whocanexp2efle the hardneſſe of the 
ſtones? o2 the fpꝛmneſſe of Mettals: the 
ſtrength of Dkes : the holding faſte of 
Glue: and infinite ſuch others: where- 
by it appeareth how fy2zme the bondes 
of thinges be, and how all thinges very 
ſtrongly coupled together do mainteine 
their nature and being. Neither can 
thep euer beſeueredat once, from the 
conco2d of their fellowſhip, 

Now that we haue ſpoken of the com⸗ 
pounding # putting together of thinges: 
Let vs ſpeake of the diſpoſing and ſet- 
ting of them in oꝛder, fo2 this muſf 
neev:s b:ede great admiration » if any 
mill dilligently marke, that the wiſc- 
dome'of GDD bath appointed tocuery 
place, to eucrp time, to euerp thing — 
tourſe, 
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tourſe, ſo that the oꝛder of thinges in no 


poynt is bꝛoken. 


Behold, the Firmament is aboue, and 


the earth beneath, God hath ſet the Sun 


and the Pone , and the Starres in the 
Firmament, that they may geue lighte 
to all thinges belowe : God hath made 
pathes in the ay2e,fo2 the windes , and 
the clowdes, that they being diſperſed 
thꝛough their moning mighte poure 
rayne downward, 

God hath commaunded the heapcs of 
waters to be kept in the boſome of the 
Carth,that at his becke they might run 
any whether, 

God hath appoynted the ay2e ſo2 the 
Byꝛdes, the water foꝛ the Fiſhes, the 
earth foꝛ the Beaſtes and Serpentes, 


- andinfinite thinges that crepe, and 


Moꝛmes. 0 

God hath inryched fome Countrepes 
with Coꝛne, ſome with Uines, ſome 
with Notes, ſome with Cattell , ſome 
with Hearbs of great vertue,ſome with 
p:ectous Stones, ſome with monſtrous 
Beaſtes, ſome with diuers coloures, 


ſome with the knowledge of dyuers 


Artes, 
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Artes, fome with Pettalles,fome with 


diuers kinds cf Spices and perfumes, '|* 


in ſo much, that there is no Country in 
the woꝛld, that hath not ſome rare, and 
ſpeciall thing, that the other haue not. 
And pet mape each Countrey receaue 
ſome other rare and ſpeciall thing fram 
another. 

What nc&de J tell howe the pꝛoui⸗ 
dence of God hath layde thoſe thinges o⸗ 
pen, which be ncceſſarp fo2 mans vſe, 
but thoſe thinges which nature doth not 
deſp2e fo neceſſity, but appetite fo: 
pleaſure, it hath hid in the ſecret bowels 
of the earth, hat whome the louc cf ver⸗ 
tue cannot reſtrayne, the tediouſneſte of 
laboure might bꝛidle. 


S&T he thirde branch. 


TF Vus much ol the diſpoſing ofthe pla- 
| ces. Now to the diſpoſing cf times. 
Mho can ſuffictently co: mend and 
ſet fozth the pꝛouidence of God ? that 
bath ſo ex elentiy diſtinguiſhed tymes. 
Behold, after the nighte commeth the 
day, that laboure may exterciſe ſuch as 
haue bene lluggiſh, after day followeth 
night, 


— 
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night, that reſt may comfoꝛt and refreſh 


the weary . Neyther the day is euer, oz 
the night cuer, noꝛ the day and the night 
euer equall. Leaſte eyther to much la⸗ 
bour ſhould kil the weakned, oꝛ to much 
caſe bꝛe de diſcaſes, oꝛ the ſame cont1- 
nuing £ill, ſhould grow tedious, and 
vꝛkeſome to the minde. 

Alſo, enen as the mutuall rechange cf 


day and nighte, doth refreſhe all liuing 


thinges : So the fower ſraſcns of the 
vcare, following one an other in courſe, 
doe alter the fate of the whole peare. 

Firſt, bp warmneſſe of the Spꝛing, 
the woꝛld is after a ſoꝛte, boꝛne againe. 

Then by the heat of Sommer. it gro⸗ 
weth as it were, into ſtrong youth, 

Affcrwerd in the fall, it wareth rype. 

Laſt of all in Minter, it doth as it 
were dye. 

Therefoꝛe it doth cuer decay , that af- 
ter the detay, it may be amended agayn. 
Foꝛ extept the old ſhould firſle wyther, 
the new could net ſpzing, p old kerping 
the place. 

Alſo, this diſpoſing paſſeth all pꝛapſe, 
that the times fo channgeable doe keepe 

D.j. their 
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their courſe,and ſeaſons ſo vnchaunge⸗ 
ably,p not at any time, they leaue their | 1 
offices vndone, o2 bꝛeake the o2der of f 
their courſe o2 appoyntment. * 
d 


V The fourth braunch. 


AR D thus much ſhall ſuffice fo2 ths 
diſcourſe of times. Now will J ſet 
down that ozder, which is in eucry thing 
acco2ding to a meete diſpoſing of p parts, | 
one inwardly, mo cutwardly,accozding |?! 
to the time and place. And in this poynt i 
appeareth the moſt excellent foꝛce of the 
wiſdom of god, which hath placed cuery 
thing in this woꝛld ſo fitly,y the ioining 
together of pai ts doth not at any time 
bꝛede any diſagretngofgualifics, Ag 
of many,fo2 examples ſake to ſet downe 
few. In the ioyning together ofthe parts 
of mans body, how clearelp doth þ wife- 
dome of the maker ſhew the elfe. Up⸗ 
ward man is of one ſoꝛte: Dont ward ö 
of two. Foꝛ the greund cf the mind, that 
is reaſon, is of one ſozte, and reſpeceth [. 
Bcauenly thinges. Vut the ſoule hath 
two qualities, anger, and deſp2e, which 
icke dou neh ald to carthlp thinges. 
£o2eoner 
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Moꝛeouer the frame of mans body, is 


--freatched out in bꝛeadth by the armes, 


| and pitched downwarde by the legges, 
foz both theercerciſe of wozking doeth 

ſtretch out the mind, and the affections of 
| deſp2es doth pitch it. 

Alſo the ſame body of man is ſfreaf- 
ched foꝛth, and bownded acco2ding fs 
the bꝛedth one wap, by the fingers of the 

| handes,and down wardes another way 

be the toes of the feete into flue. Becauſe 
that whether the minde doeth couet to 
wozk abꝛode by intention of the woꝛke, 

0deſy2e fo loke downward by affecti⸗ 

on, there be fpue ſences by the which it 
may woꝛke the purpoſe, 

Alſo the fingers,and the foes hane ech 
tne their iopntes ſeuered in ſpace, which 


un the hands grow out of one palme, and 


in the fete out of one ſole, Becauſe that 
at of one Fountapne of ſence, doe fyue 
ences ſp2ing , in p which by thꝛer ſteps, 
"2ſt the foꝛce of feeling, next the action 
ffeling,thirdly the thing to be felte is 
und. Laſt of al the head oꝛ end of euery 
ioynt, either offpnger oꝛ toe, hath 
nayle as it were an Helmet, that ey- 
D.y. ther 
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ther the hand being reached out, oꝛ the | | 
fate ſet foꝛward ſhould hit agaynſt any 
thing, it might keepe the ſelf whole, and 
defend the ſeife with the own helmet, 

So alſo theſe earthly thinges which 
cl?aue to the fences outwardly , accozs | 
ding ts the reſemblaunce of the naples, 
doe as it were neceſſarilp helpe vs in 
ſome parte. But further and aboue the 
necellarie vſe, they ought to be pared | 
away, as growne aboue the fleſhe, and | 
without ſence, 

Note alſo in man his face, beholdhow 
plainely the inſtrument of the ſences be 
placed. The ſight in the eyes is higheſt, | 
next the hearing in the eare, then ſmel- | 
ling in the noſe, and after that taſting in 
the month, And we knowe that all other 
ſcnces wozke by receauing outwarde 
thinges inwarde, Dnely the ſight woꝛ⸗ 
keth out wardlp, and being ſet a farre of 
doth much moze quickly then any of the 
reſt perccaue and ſe, And therefoze like 
a god watchman, vpon god conſidera- | 
cion, is ſet in higher place, that it mighte | | 
fozſee the danger, which may happen to 
the other ſences, 

The 
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The hearing is ſecond, both in plate 
and quickneſſe, chen the cmeilin! x > buf 
the taſt which can feele nothing, but that 
it toucheth, as flower then the other ſen⸗ 
ces, is tuſtly ſet beneath them all in the 
bottome. 

Touching hath no ſpecial ſeat oꝛ place, 
and is made vniuerſali, vecauſe it woꝛ⸗ 
keth with all the ſences, and therefoꝛe 
the Zhumbe, which repꝛeſenteth tous 
ching, whereas the fingers be all roted 
together,aunſwereth themall, becauſe 
none of the ſences can be without tou- 
ching. 

Note alſo in mins body,how $ p bones 
be placed within, becauſe the ſtrength 
of them, doth beare the weight of the bo- 
dy, then the flcſh docth cloth the bones, 
that the hardneſſe of them, ſhould not 
hinder touching. Laſt of all,theſkinne 
doth couer the fleſh,that after a ſoꝛt with 
the fyꝛmeneſſe it might defend the body 
fcom things that would oufwardly hurt 
it. And macke wel this, that that which 
is ſoft and weake, is placed in the mid⸗ 
deſt, as in a ſafe place, leaſt either in⸗ 
wardly it wanting ſtay ſhould fall, oꝛ 
D. iu. outwardly 
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dutwardlp not hauing defence, ſhoulde 
decay, 

And that Þ J haue ſefdown in one, is 
true in all kind of things, foꝛ the barke 
defendeth the trees, and the feathers and 
beakes, the Byꝛds, and ſcales the fiſhes, 
and God hath appoynted to euerp thing 
a defence, accoꝛding to the pꝛopꝛietp of 
che nature. 


N Thefifte branch. 


T bus rre of the ſight. Now let vs 

come to the mouing: Bouing is of 
fower ſoꝛtes. Place, Nature, Life, and 
Reaſon, 

Ok the which ſeuerally J cannot ſpeak 
much, but bziefely J will run ouer each 
one. Aeygh how the wiſdom of the ma- 
ker doeth appeare in the mouing from 
place to place. Conſider how the waters 
runne ſtil from y ſp2ing.Conſider from 
whfce p motion of the winds doth come. 

Who canne meaſure the perpetuall 
courſe of the ſtarres: 

Wha doth commaund the Sunne fo 
goe d3wae by the Winter ſignes 2 and 
to gde vp agayne by the ſummer ſignes 
and 
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amd ſtarres. 

Who bzingeth the Sunne frem the 
Caſt to the Meſt, and frem the Weſt 
to the Caſt agayne ?onely Cd can do 
theſc merueyleus thinges. 

What ſhall I ſpeake of the meuing of 
nature 2 Who doth ncuriſh all thinges 
growing, and bꝛing them ludding as it 
were out of a cerfayne ſccrete wombe cf 
nature, in ſight agay ne: 

And agayne when they wither, doeth 
cauſe them retourne frem whence they 
tame: He that pendzeth theſe thinges 
well, ſhall fynd them to fo wonderfull, 

Now the mouing ot life, which conſi⸗ 
ſleth in feeling and deſy2ing., Thinle 
with yeur ſelfe, how mighty he muſt 
needes be, which geueth ſence to cucry 
liuing thing, 4 ozdzeth what cuery one 
ſhall deſyze, 

Inb:efe, the moning cf reaſon in 
derdes, and counſayles paſſeth al pꝛayſe, 
ita man will marke how notable that 
wiſedome is, which doth fra me all the 
deedes of men, and temper all the willes 
and thoughtes of hartes ſo to the cwne 
vurnoſe. that voti im an be none in the 
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An Fxpoſiticnof certayne wordeg 
whole wo2lde , wherewith Wiſedewe 
doth bewtifp her woꝛkes, either by coms 
maunding oꝛ ſuftering. 


The ſixte branch. 


Ou followrth the ſhave, which is 
ibe ſeene ſoꝛme, centeining fraures 
and colicures. 

The figures oſ things be merueylous, 
ſometime foꝛ the greatut ſſe, ſcmetimes 
fo: the littlenes, ſomtimes foꝛ the rare⸗ 
nefe,femetinies fe2 the bewiiſulnelle, 
ſomet:nie becauſe they be ill ſaucured, 
ſometimes be in one is many, lometime 
becauſe many be in ene. 

Let vs ſpcakc cf ech one cf theſe in oꝛ⸗ 
der. nd fyꝛſt the greatneſte is, when a⸗ 
ny cne thing is bigger then any other 
thing of that kind, as a Oyaunt among 
men, a e hale among Fiſhcs,a Griffin 
among Brdes, an Elephaunte among 
Braſtes, a Dꝛagen among Serpentes. 

Littiencflc is when a thing is leſle 
then all other ol that kind, as the Ten 
and the Moth, the Flye ⁊ the Onat, and 
ſuch like which line as other things do, 
pet be the leaſt of all other, 

Tell 
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Cell me which is moze ffraunge, the 


7 tethofthe Boze, m of the Poath, the 
minges ol the Griffin, oz of the nat: 


Che head of the Hoꝛſe, oz of the Graſſe⸗ 
hopper : The thigh of an Elephnunt, o: 
of a Flpe: The ſnowte of a Sow, oꝛ the 
beake of a Menne: An Cagie, oz an 
Ante: A L pon, oꝛ a Gnat: A Tiger oz 
of a Snavle: You muſe at the bigneſſa 
of the one, g the littleneſſe of the other. 
A uttle body made with great wyſe⸗ 
dome. Great wiſdom in the which there 
is no ouerſight, but hath geuen them 
eyes, which the eye tan ſcantely ſpye, 
and in ſs littte bonpes, all the partes be 
ſofitly,+ futly fyniſhed, that there wan⸗ 
teth nothing in the leaſt of all the ſame 
thinges, where with nature hath bewtt- 


|. fyedthegreateſt, 


A The ſeuenth branch. 


Next followeth thinges rare, which 
therfoꝛe bꝛeede meruaple. Fo2 there 
be foure things, y therfoꝛe men y rather 


woͤder at, betauſe they fe them ſeldom, 


epther becauſe there be fewe of 5ᷣ kind, 


dz elſs becauſe they be farre of, oꝛ hid = 


E.j. 


| 
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An Expoſition ofcertayne wordes 
the ſecrete placcs of nature , which the 
wiſedome of the maker ſetteth alone: 
that the fellowſhip of man, ſhoulde not 
be hurte, with thoſe that be nopſome: 
that the deſpꝛe of man, ſhould be tryed 
with the bewty cf ſuch as be pꝛecious: 
that the ſlownes of ma ſhould be quick 
ned with p nouelty of ſuch as be ſtrange 
to conſider the wiſedome of God, Laſte 
of all, that the ſe both god and euill ſette 
together, as it were a far ek, might after 
aſozte ſpeake vnto man, and councell 
him earneſtly to flpe eternall euill, and 
deſpꝛe eternall God, ſith that he taketh 
ſo great paynes to get fading gods, and 
flpe the cuils that laſt not long. 

Nou follow ſuch as be reckned of, ſoz 
the bewtifulneſſe. Of certapne thinges 


the pꝛopoꝛtion is liked greatly, becauſe. |. 


that they be ſo ſæmelp, and pꝛoperly fra⸗ 


med, that the very pꝛopoꝛtion doth ſhew 


a ſpeciall care in the maker. 
Agayne, ſome things we like, becauſe 


they be monſtrous oꝛ ridiculous , the 


making whercof, the moꝛe ſtraunge if 
is to mans vnderſtanding, the leſſe fo2ce 


it hath to cauſe man to pzayſe God + = | 
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that the Codꝛill eating, doeth not moue 


the lower iawe, noz the Salamander 


burne the fp2e. 
* Whogane the Hedghogge pꝛickes, x 
taught it to wallow it ſelf in apples ſha⸗ 
ken downe with the winde, with the 
which being loden, and going, it maketh 
a noyſe like a carte. 

And the Ante which fozeſ@ing winter 
to come, fplleth her barnes with coꝛne: 
And how the Spyder weaueth her web 
out ot her bowels to take her pꝛaye in. 
Theſe be witneſſes of SOD his wyſe- 
dome. 

There is vet an other true and plaine 
argument of God his wilcdome , that 
euery like bꝛtedeth the like, and that one 
likeneſſe diſpearſed into ſo many doeth 


» kepe ſtil the fourm of the fyꝛſt oꝛiginal. 


An Cwe doth not bꝛiig foꝛth a Calfe, 
noꝛ a Cow a Lambe, noꝛ a Do a Hare, 
noꝛ a Lpon a Foxe, but ech thing doeth 
extend the pꝛopagation into the like. 


This oꝛder keepeth nature that wan- 


tcth ſence, The Aſhe is of one kinde, the 
Beech of another,+ the Dke of the third, 


andeucry one of them hath their ſeue- 
Cy. rall 


An Expoſition of certayne wordes 
rall kinde,andeueryone kepeth p likes 
neſſe of the kinde. | 

Marke the leafe, how it is rounde as 
bout, as it were iegged like the teeth of 
a law, how within it is wouen with cer⸗ 
taine roes oꝛ lines. Tell the one, tell the 
other, euerpe one that is of the ſame 
kinde is a like, ſo many teth in the one 
as in the other, ſuch foꝛme in the one as 
in the other, ſuch colour in the one as in 
the other. 

Behold the Pulberies, # the Straw⸗ 
beries, howe being knit together, they 
are diſtinguiſhed by certayne heades, 
ſuch as the one is, fuch is the other, and 
ech nature, as though it followed the 
commaundement of ſome inwardly di- 
recing,at no time goeth about to bꝛeak 
their bondes, 

This alſo is merueplous, that in one 
body,there be ſomany partes, and ſo 
many ſhapes, places, and offices of the 
partes: As in mans body, the eare, the | 
tongue, the epe,the noſe, the fote, the 
hand, and ech one of thole , hath a ſeue⸗ 
rall ſhape, place, and office. And though 
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they together make all thinges. 


The eyght branch. 


A ter. the figure, followeth $coloure. 
Jt is not needefull to ſpeake much 
of the collour of things, ſeeing that ſight 
pꝛoueth what nature getteth, when the 
is bewtifped with ſund2y colloures. 
What is godlier then lighte?! which 
though it haue no collour in it, pet after 


a ſoꝛte by lighting, it doth colloure che 


collour of all thinges, 

What is moꝛe pleaſaunt to beholde 
then the ſkye 2 when it is fayze, Which 
chineth as the Saphy2e, and doch mach 
delight the eye with the moſt piealaunt 
cleerenefle. | 

The Sunne gliſtreth like Golde, the 


Pane ſhynech lyke Amber, the ſtarres 


ſome of them lake as red as fyꝛe, and 
ſome of them be as bꝛight as the Roſe, 
and ſome of them ſeme ſometimes red, 
ſometimes grene,and ſomtime whyte., 

What ſhoutde A ſpeake of p2ecious 
tones, whoſe 3 and 
collour ga 

The earth tbe let with fowers, howe 

E. ii. plea⸗ 


leaſant is it to the ſight: how ſweete fo 
ſmel: how doth it comfozt the ſpirites, 
to ſe the Koſe red, the Lilly white, the 


ly the belotp, but alſo the ſpzinging is 
wonderfull, how the wiſedome of God 
ſhall fetch ſo god a thing out of the duſt 
of the earth. Fynally,aboue all the reit, 
greenefſe delighteth the mind of ſach as 
loke vpon the earth, when as inp new 
ſpꝛing, buddes come foꝛth, as it were in 
anew life, and rearing them ſelues vp- 
ward in ſpyndalles, and afterward tro⸗ 
den downe, as it were by death, ſhew an 
Image of the reſurrection to come. But 
what ſhauld wor ſpeake fo much of God 
his wozkes? ſith that we doe wonder at 
the ſubtilties of man: when by a toun⸗ 
terfeyte ſhew, he doth deceaue the ſight, 


The ninth branch. 


NExte to the ſhape, Jam to ſpeake of 
che quallitp. Foz this cauſe hath the 
pꝛouidence of GDD giaen ſo many dt- 
ners qualities to thinges, that ech ſence 
— man might fynde ſome thing to de⸗ 


. he 


AnExpoſition of certayne wordes | 


Uvolet purple, in ail the which, not one⸗ 


| 
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The light perceaueth one thing, the 


hearing an other, the ſmelling the third, 


the taſte the fourth, and the fœling the 
fyfte. | 
The bewty of colloures doth ferde y exe. 
The pleaſantneſle of Puſicke deligh⸗ 
teth the care, 
The cxcelency of ſauours the ſmeling. 
Theſwetencſle of that that is ſauo:y 


the taſte. 


Softnelle the feeling. And nowe who 
can recken vp all the delights of the ſens 
tes, Which be ſo many in ech one, that if 
à man do conſider every one by it ſcife, 
he hall fynd euerp one by it ſelfe very 
rich, foꝛ we fynde ſo many delightes, in 
diuerſties of ſounds fo2 the care, as we 
kynde diuerſities cf collours foꝛ the cye, 

Among the which the chickc is PU fe 
tonferente of ſpeeches, by the which me 
bꝛeaking together their minds, declare 
thinges paſt,ſhew things p2eſent, ſoꝛe⸗ 
teil thinges to come, open things hidde, 
in ſo much, that if mans lite wanted 


fſhele, it were no better the the besſtes. 


Tithat ſhould I ſpcake of the ſinging 
of Bpꝛdes: of the \weetenclic cf mens 
Loyce? 


— —— — 
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An Expoſition of certayne wordes 
vopce: of the pleaſaunte tunes of all 


ſowndes? foꝛ the ſoztes of the harmo- + 


nies beſo many, Þ neyther the tongue 
can expꝛeſſe them, noꝛ the thoughts con- 
ceaue them, which all fede the hearing, 
and are deuiſed to delight the ſame. 

And ſo in ſmelling, Perfumes haue 
their peculyer pteafauntnelſe , Dynt- 
ments another,and ſo boꝛders of Ro- 
ſes, and likewiſe bꝛpars, Mountes, Me⸗ 
dowes, Modes, flowers, and fruites, 
and all thinges which bꝛeede a pleaſant 
ſmell, and make the apꝛe werte, doe 
fede the ſmelling, and are created foz 
the ſame. 

In like manner the taſt and touching 
haue their delightes, which may eaſilye 
be conceiued by the likeneſle of the firſt. 


N The tenih branch. 


1 Haue ſpoken of ths infiniteneſſe of 
creatures and bewty,as J could, but 
not as J would, 
Now mutt 3 intreate of the pzofyfa- 
bleneſſe of the ſame, 
The pofytableneſſe loketh fo fours 


things, 
Nedefulneſſe 
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— — ſnefre,Con- 
jentnefe,and Delightſomnelle. 
is neceſſary to cuerp things 
1 cannot wel 
be. As in the diet of man, bꝛead and wa⸗ 
ter, in his apparell, cloth oz leather, oz 
ſome ſuch Garmentes, 


That is commodious, which although 


it carry with it ſometimes a further de⸗ 
light, pet without that a man may liue: 
As in the diet of man, wyne and Flcſh, 
in his apparell, Silke and fine Linnen, 
and ſuch other ſofte apparell. 

Chat is miete and conuenient, which 


| though it be not p2ofytable to the vſers, 


pet it is ſcemely to the vſe,as colloures, 
and pꝛecious ſtones, and ſuch like, 
That is delightſome, which is not fo 


, anygreat vſe, and pet is pleaſaunte to 


the ſhew, as hearbes, and flowers , cer⸗ 
faine beaſtes, and fyſhes, and ſuch like. 
It is wozthy ſearching out, why Gov 
would make thoſe thinges , which he 
fozeſaw would not be neceCarp fo2 the 
ble of man, foꝛ who he made all things. 
But this will ſone appeare, if we con⸗ 
ſider of the cauſe and manner of mans 
a F. f, eftate, 


— ——ä— — 
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eſtate. 


God made man foꝛ himſelfe, and al o- 


ther thinges foꝛ man. 

God made man fo2 him ſelfe, not be⸗ 
cauſe he needed man, but to geue him⸗ 
ſelfe to be inioped o man, becauſe he 
could geue no better thing. 

Ech other creature is ſo made, that 
both it is ſubiec to man by the ſtate, and 
Iyable to his pꝛofpte.So man being ſet 
as it were in the middeſt, hath God a⸗ 
bone him, + the woꝛld vnverneath him, 
And by body is toyned downeward tg 
the woꝛld, but by the ſpirite he is lifted 
vpward to Cod. And therefo2e it was 
neceſſary that the ſtate of thinges ſeene 
ſhould be fo appoynted,that man might 
by them outwardly ſee, which a thing 
the vnſcene god were, which he ought 
dutwardly to deſpꝛe, that is to ſay, that 
he might ſre in the woꝛld below , what 
hr ſhould deſp2e in heauen aboue. 

Lhercfo2etit were not conueniente, 
that there ſhould be any want of things 
ſerne, to this end and purpoſe, that the 
plentifulineſfe-of the ſame,might ſhews 
the ineſtimable abundaunce of _ 
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ſting god thinges . This is the cauſe, 


-  whyas J haue ſaypd, God would alſo 


make thinges, which he foꝛeſaw, ſhould 
not be necefſaxy foꝛ the vic o man. 

Foꝛ if GDD had geuen man eneiy 
thinges neceſlary, he ſhould haue ſhew⸗ 


ed himſelfe god, but not rich. But nom 


that he geueth oucr and aboue neceſſary 
thinges, alſo commodious , he ſhe weth 
the richeg of his gadacſſe. But when he 
putteth to thinges neceſſary., and com⸗ 
modious, alfo thinges conuenient, he 
ſhe weth the aboundaunt riches of his 


 godnefſe.. Andfpnally when to thoſe 


| 


* » 


| 


th:& , he addeth thinges delight ſome, 
what doth he elſe but male knowne the 
aboue aboundant riches of his godnes. 


The eleuenth branch. 


D thus much b2iefely ſhall ſuffice 
foꝛ the pꝛołgtab leneſſe of the crea- 
tures, 
But foꝛ the better ſetting foꝛth of the 
pꝛayſe of God: Let vs marke wel, how 


merusiloully god dath ſtil keepe togither 


thaſe thꝛes thinges in his wazke, which 
we hall ſo moze eaſily ſce, haw meruey- 
J.. lous 


—— —— —- ——_—_— 
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lous it is, if afterwards — view, bal 


the ſame cannot be together in mans 


woꝛke. 

Truelp, as man doth deſyꝛe to do ma 
ny things, ſo he cannot do great things, 
fo; ſo much the lefſe he doth pꝛeuayle o 
pꝛoſper in euery one, as the thinges be 
moꝛe in number, vpõ the which he doth 
imploy the fo2ce of his indeuour, 

Agayne when he coueteth the greaf- | 
nes,he is hindered by the number , foz 
he is not able to beſtow ſtrength vppon 
many, which he hath ſpente vpon one. 
Likewiſe he may afoard the le ſſe laboz 
to the bewtifying ol the woꝛke, p moꝛe 
he beateth his minde vpon the diſpatche | 
eyther of the number, oꝛ of þ greatnes. 
We fynd by common experyence, that 
the Þcrinener doth moꝛe readily weite 
little letters, and is moze payned with 
the greater, and the faſter the Pen run 
neth, the wozſe the letters be, that be 
wzitten. 

Alſo in making of Garmentes, ſuch 
as ſeke to haue them to line, oſten loſs 
the p2ofyte, and they that ſerke p;olite, 
often want hanſomneſle, wat 
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But in the wozkes of God, neyther the 


number doth hinder the greatnelle, nei⸗ 


ther the greatneſſe the number ney- 
ther the number and the greatneſſe, the 
bewtifulneſſe.But they all be made ſo 
fully, as though, that but one were 
made, that when man doeth loke vpon 
all, he map wonder at euery one of the. 

But it may be that ſome will thinke 
this to much of ſeene thinges: it maye 
pleaſe them to conſider, that ſo large a 
matter cannot be eaſily compꝛyſed in 
few woꝛdes. 

Foz wheras the Apoſtle doth ſay, j by 
thinges ſerne in the woꝛld, the inuiuble, 
and the not to be ſene graces in God be 
playnely known : It is neceſſary , that 
whoſocuer would come to-the knows 
lege of the not ſeene by the ſcene, ſhould 
ſyꝛſt know the ſane, | 

And therfoze J,acco2ding fo my ſmal 
ability, thought alſo this the beſt war. 
to fynd out the not thꝛer ſane thinges, 
ſet downe in the beginning by the thꝛer 


_ . thingesſ&ne , appoſed agaynſte them, 


that firſt , J ſhoulde ſomewhat make 


knowne the thinges| ſcene , and after⸗ 
F. ii, — 


An Expoſition of certayne wordes 
wards when the doꝛe of contemplation 


were as it were opened, then to goe on 


fo find out the thinges not ſerne. | 

And now fo2 that J haue made an end 
of that J had to ſay of the thinges ſæne, 
it remayneth to ſee, how by theſe. we 
maye goe vp fo the knowledge of the 
thinges not ſcene, 


AT hetwelfe branch. 


T graces in God nat ſerne, J ſayd 
were Power, Wyſdome, and Mer⸗ 
cy, Therfoe it is to be ſought, which of 
theſe is fp2it to be knowne in contem⸗ 
plation,and J think, that that not ſerne 
grace, will fyꝛſt appeare in contempla- 
tion, which is moſt lively and playnly 
reſembled, oꝛ erp2eſſedin the ſcene J- 
mage. And the ſcene things be called the 
Images of the not ſ&ene,as the number 
of creatures, is the Image of the not 
ſcene power: The bewty of þ creatures 
is the Image of the not ſene Wiſdom: 
The pꝛofptableneſſe of the creatures is 
the Image of p not ſ&ne mercy . And 
euerꝑ creature þ nearer it commeth to 
the likenes of the creatoꝛ, ſo much moze 
plainly 


ee 
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plainly doty it reſemble and expꝛeſſe the 
'/* creatoz, 

Bo that, the ſcene Jmage ought fyꝛſt 
to ſhebw the not ſcene patterne, which 

* | hoſvethinhimſelfe, the Image of the 

| | Godhead moꝛe lively ſet ont, 

The number ofthe creatures doth ra- 
ther erp2cſſe the ſubſlaunce o2 matter. 
The bewty ofthe creatures doth rather 

expꝛeſle the fourme and the ſubſtaunce, 

oꝛ matter immagined without foꝛm, is 
foꝛmeles. and that that is foꝛmleſſe in 
reſpect cf the ſubſtaunce, is like vnto 

; Gov. But that, that hath foꝛme is moꝛe 

| like vnto God, thẽ that, p wateth ſoꝛme. 

M hereppon it is plapne, that the 

bewty of creatures, which reſembleth 

| fourme is a moꝛe euidente Image, then 

theſe the number of creatures, which 

reſembleth ſubſtaunce. | 
Ako the bewty of creatures, though 
the naturall fozme,belcnacth to the ha⸗ 
bite, the pꝛoſitableneſſe to the action, foꝛ 
in that his creatures be pꝛokytable, that 
they be lyable to the vſe and commodity 
of man, 
But that, that belongeth to the habite 
is moe 


— ——— — 
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is moze pꝛoper, that is moze certapne, 
then that that belongeth to the action, 
Becauſe nature hath ingratted the has 
bite, but excercyſe hath bꝛed the action, 
Therfoꝛe p Image of bewty doth extell 
in knowledge both the number, and the 
pꝛofptablenes. And therfoze as fyꝛſt in 
knowledge, becauſe it is moꝛe eupdent 
in repꝛeſentation, oꝛ reſemblaunce. 

Fy:ſt therfoꝛe in this Image, p foun- 
dation of contemplation is to be layd, 
that when we haue layd the foundation 
of ſearching thoꝛow the direction ther⸗ 
of, we may moze ſtronglp, and readily 
buyld the reſt of the woꝛke. 

And now in ſearching ont wiſedome, 
the beginning of the ſearching is excel- 


lently well taken from the very Jmage | 
of wiſedome, betauſe the father is made 


manifeſt thozow his wiſedome, not on⸗ 
ly , when he ſent his wiſedome to fake 
fleſh vpon him, but then alſo , when by 
his wiſedome he made the wozld. 

The bcwty of creatures, which we 


haue eftſwnes ſayd to be the Image k 
Ood, his wiſdame, doth conſiſt in loure 
thinges 


Sight, 


. 


| 


—— — 


” 
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wvight, Pouing, Shape, and Quality. 
| But in thoſe fonre thinges, it is many⸗ 
dot, that ming bath the pꝛehemintce, 
ſoꝛ that, things that can moue, are nea4 
at unto life, then thinges that cannot 
moue. 77 

Muing is offourc fozt6; Plate, Life, 


Nature, and Reaſon. 

But mouing of Nature, is better the 
muing of plane, | becauſe that in mo· 
wing of natore;uot only-þ Atiage of life 
is erp2elſed,but lyfe it leite after a (ozte 
is hegone⸗ | 

— of ofa, doth lo farre 
— — of nature, as that, that 

kedle, dath pale that that cannot feels. 
——— reaſon doth ſur- 
uur all, becnuſe in that, not only the 
Cences be moued to quicken ,- and geue 
uta, but atſoreafon ta underſtand . A⸗ 
mong all creatures, there is no mage 
mode tuident then this, becauſe that, 
Ahich ſaudureth of wiſdome, doth moſt 


| Playnlyſhrwethe:not ne wiſedome. 


-Therefv2c the fysſt e paincipall Jmage 
of wifdome e, is wiſedom made. 


Wot is the 232 with rea- 
Gf, ſon, 


An Expoſitiom of eertayne wordes 
fon, which becauſe it is in ſome reſpente 
ſeene,and in ſome reſpett not (ene, it is 
both the gate cf colltemplation, and the 
wap. 

be gate in that,that it isfizns we 
way in that, that it is not ſcene. 

The Gate becauſe it both ſhewe the 
entry to the mind, chat entreth n 
templation! | 

The ways z becnnſe it bꝛingeth. the 
minde running err Age n 
Ende. 3484683 814355 $36; 6. 167 

The Gate, becauſe after a ſarles q 

Hedthinges inuiſtbto; viſibly;. 

The wa, becauſe it doth bꝛing mas 
golrigby the Urner taufe anüble; £9 

#«& the Maher of beth bite ze inuiſille. 
* ——ů— in /houſelfe . Im 
yꝛſt none cun ve recknon to haue any 
*witte; that voth not : ſda that de is and 
pet ita man will weigh with hanſelfes 
that that he ie he ſhel fynd that he is na 
ching or the thinges , whichenther:bee 


ſerne , oꝛ tan be ſeene in hm. 


that Which in vs is partarer of reaſon, 
and as might ſay poured into vs and 


mies n. 638 


* 


ww 


ws 
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Ph 4 the ſubſtance of the 
ficth, x iudge the ſelfe to be diuers from 
ff. hy thenſhould man doubt of the 
thinges not ſerne ? which eth-that, that 
is not ſeene, which in derde man is, of 
the being of d wich he doth not doubt. 

--Therefozoa Gate of contemplation 
is opened to man, when he beginneth 
to enter to know himſelfe by diredion 

ol his ownreaſon, And lohert he is en- 
tred in the wap, to run to the end, doeth 
romapne that euery one map tome by 
the knowledge ol his maker. 

Foz that in vs, which hath not tbe 
ſubſtaunce of fleſh.hath no matter from 
the fleſh,but at it is parteafrom p fleſh. 

And pet it doeth moſt certeinip knowe, 
that it hath a beginning in that that it 
doth know that it is, and doth not re- 
member that it hath bene euer, where 
Is the knowing vnderſtanding cannof 

6 certayne; 31:3 : 

C7; ; Whorefdzo if the vnderftanding can 
not be, except it doth vnderſtand, it fol 
-toweth that fvſe-thinges , which we 

'know2 , daveinot ever vnderſf we, we 

ee eee euer bene, that 

G. i. is to 


An tida df certaynęe wordes 
ä ntunes-hanehndabeguy 


ning. 

But enzas I favdbeinze; that which 
hath a ſpirituall ſubſtance, cannot haue 
a bovilp beginning. Foz io hatſoeuer is 
bought from the fozmer matter, is ap- 
pꝛoued ta be bodilp. Therefoꝛe if that 
which is not ſeene in vs haue a begin, 
ning, it muſt nerdes fal out, that it was 
— madeofafozmer matter, but of no⸗ 

ng. 2 

And that which is nothing , cannot 
geue ſubſtaunte to the ſeife, and therey 
foze, whatſoener hath had a beginning, 
tertaynip hath reteiued ſubſtance from 

another. And that which is not of itſeih, 
cannot geue being to an other: And 
therefoze whoſoener he is, that hath go- 
nen being to other thinges , hath not 
receiued his being of an other thing. 
Which map be euidently waued thus, 
if that we beleene that euer thing that 
is, is a creature, there wil neuer he end 
wunde. 

Therefo28 our nature doth teach vs, 
that our Paker is euerlaſting, which 
hath hys owne and pzoper; that 0 to 
| ay, 
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 ſapbe is of himſelf. F92 it he had taken 
.| his being krom an other thing, he coulde 
not be called trusly the-firlt oꝛiginall of 
things: Foz if at any time he were not, 
he had not beginning of himſelte, ncy- 
ther can be called ſirſt, if he toke his be⸗ 
ginning ol an other. Thorefoze if he bs 
te fpꝛſt maker, he was euer. * 
Alſo that, which is of the telle, uuiſte 
needs be. Foz whoſoeuer is of the ſcite, 
to that it is one thing to be, i chat that 
it is. This is plapne, bycauſe nothing 
tan be parted 92 ſeuered from the ſelfe: 
That therefoze , to the which it is the 
ſame, the being, and that that it is, muſt 
nedes be euer, becauſe nothing can he 
ſeueredfrom tbe ſelfe. Af therſoꝛe what- 
ſoeuer be of the ſelfe. to the ſame the be⸗ 
, ing, and that that it is be all one, he that 
hath not receaued his being from an o⸗ 
ther, muſt conſequently of necellitie be 
euer. Neither can be taken. awap from 
another, that was not giuen ot another. 
ä L ace Ns fallow, that the 
|” thinges, which we be eue the maker o 
bes, that we ronfeſſe the ſame, can nex⸗ 
| r ending; hs t 
ii. 


AnFxpoſition of certayne wordes : 


hath no beginning which was —— 


that hath no ending, which en 

ner. Then nepther is there etern Fre 
ſides the maker, neyther can the maker 
be but eternall. 

This knowledge haue we founde fn 
the mouing of reaſon, which we hane 
accoꝛding to the eternall maker, which 
tacketh beginning, becauſe if was ever, 
Che other mouings doe confy2me this 
knowledge, J mean the mouing of life, 
nature, and place, Foz in the mouing of 
Iyfe,be feeling and deſpꝛe, and eche na 
turall deſyꝛe maꝝ be ſatiſfyed, neyther 
is there any oꝛdinary delpꝛe, but it ma 
tompaſſe the deſpꝛe. Joꝛ example ſaks; 
L puing thinges hunger, and they finde 
thinges which llake their hunger, they 
thirſt, and finde things which quenche 
their thirſte ; they be colde, and fynde 
things to warme them. Thereloꝛe thys 
is plaine, that the pꝛouidence of God is 
gon befo2e, by whoſe aduiſe this is de⸗ 


crede, thatno neceſſary reliefe ſhonlde | 


be wanting. 
Foz he that made the deſyze,hath pꝛe⸗ 
pared nouriſhment foz the 8 — 


— 
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ther coulde it in anp wile be, if thinges 


-\> went by chaunce, that the coutentations 


tyoalo ſo iuſtiy s fully ſafiſfy the defircs 

The moning ot nature pꝛoueth the 
ſame, oz as it is vnpaſſible, that an pe 
thing by the ſelfe ſhould be made of no⸗ 
thing. ſs is it altogether vnpodlible, that 


——ů— 


auy thing Gould take increaſe of the 
fcife, F mcane 9, that,whichcanot giue 
ibſell beginning cannot gine it ſclfe in⸗ 
© ereaſc;fo2 whatſoever doth: increaſe. a 
thing growing, muſt nedes be an other 
feom that, which by it ſeife þcfoze onely 
was hrithout intreaſe. Than it nothing 
tau grow, except there be put fo it ſomes 
thing, which it had notbefoze , it is ap⸗ 
pirant, chat nothing growing taketh 
creaſe of it ſelfe, Therfo2e ho that gi- 
> ucth increaſe of tinges growing, gaue 
* ncreafe of things being, 
e mouingofplace dothp2one thys 
Ala, foꝛ we ſer, that certaine creatures 
naue rontinnallv, and ſome by tymes, 
ſome after one (026, 4 ſome after ano⸗ 
" ather. And although thinges moue in ſo 
| dyuers maners, pet the oꝛder of things 
vis * Wherevponitis 4 
Mobi; be 


An Expoſition of certaynewordes 

dent, that there is inwardly ſome direcs 
tion of the Gouetnoux;which doth mas 
derate all the things by a tertaine lam 
Howe then can we denpe the peaux⸗ 
dente: if that euerio natural deſpꝛe in 
fode p2epared fo it naturalip. either 
falteth it but, at —— — nature 
deſtreththat in one g iemays 
haue i in an ocher. 71155 
"Likewife'ſythe wat mouing aw 
treafe; ito outwardlyby ſund2y and 
diuers waves, doe neuen yet bꝛeakeithe 
general dꝛöer, hoer eum we denie that 
there is in them ſome dirruion : Ther- 
foe it tannot be doubt ee, but the inni⸗ 
ſible Soner noꝛ doth knle within, which 
both hz pꝛeuidente voeth foꝛeſer the 
of all thinges, and by dunn 

demie both vader thefame, 3 


1} 90 i 

1 The thing Ep. ag 
Oe. Sduernout 7 lap. Foz this na⸗ 
ture alſo teacheth ; that thereds:in 
ſubſtaunte one wozkeman of al things, 
end ont ru ler. Fo2 it thers were diners 
determinations of the inward rulers, 
the effectes,02 ſequols ot * woald 
omtimes 
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- forntimes alſo differ amg themſelues. 
But now all thinges doc ſo agreeingly 


run to one end, that they playnlyveſhew 
that there is one ſpꝛing, c o⸗ ꝛigtnal frem 
whence they come, 

But bicauſe one is take diuers waies, 
it is to be declared, how the maker of all 
things is ons. 

There is one by gathering together, 
and one by compounding, and one by 
likeneſſe, and one by ſubſtance, and one 
by identitie oꝛ ſameneſſe. 

One by gathering together is, as we 
call that one * in che which be many 
cherpe. 

One by compounding is, as we cal it 
one body, in the which be many partes. 

Dnebylykencfle, as we call it, one 
boyce, which is vfferedof many. But 


pl allthoſe things, none is truely one: 


but they be called one after a ſoꝛte, be 
cauſe after a maner they reſemble vni⸗ 
tie o2 oneneſſe. 

It is not tollerable, that we ſhoulde 


- thinke the maker of thinges lo be one, 


eyther by gathering together ol diucrs, 
0; compouning of partes, oz likeneſſe 
9 .j. of ma⸗ 


An Expoſition of certayne wordes 
of many, ſeing that, that, which in vs is 
pertaker of reaſon, can fynd none of the 
foure it ſelfe. Foz that in vs which is 
made of diuers parts, is p2oucd by rea- 
ſon nat to be pertaker of reaſon, but iop⸗ 
ned to that, which is pertaker of reaſon, 

. Ifthcrefoze that in vs, that is perta⸗ 
ker of reaſon be one truelp, howe much 
moꝛe ought we to beleeue , that the ma⸗ 
ker of the ſame is truely one. And that 
is trulp one, which is one in ſubſtance, 
to the which it is all one, to be one, and 
to be ſimply, that it is. 

Therefoꝛe whatſoeuer is fruely one, 
is ſimple, and cannot be in any reſpece 
cut into partes. It cannot pe cut into 
partes, becauſe it was neuer made by 
ioyning cf partes together. Therefoze 
it is true, that the maker of thinges is 
truelp, that which is, becauſe his being 
is all one, and ſimplo. 


AN The fourteenth branch. 


A ND yet we are to marke, that ſome 


thinges there be, that be one true lx, 


pet not ane abſolutely, and altogether, 


Fez the lives oz ſqutes , which be ant 
ſubſtaun⸗ 


4 


1 
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ſubſtauntiallp, are not one interchaun⸗ 


* ably,but that, which is truely and fully 


one, is ſubſtauntiallp, interchaunge⸗ 
ably one. Theretoꝛe it remayneth that 
fith we beleeye God to he truely one, we 
learn whether alſo he map be called ab⸗ 
ſolutely one, which we ſhall playnely 
thew,tf we pꝛoue him to be altogether 
interchaungeable. 

But becauſe, we cannotknowe how 


Godis interchaungeable, etcepte we 


firſt know, how many wayes thinges 
may be chaunged, we are fy2ff to ſette 
dawne all the kinds of changeablenelſe, 
and then to declare hoo that not one of 
them doth agree vnto God. 

The fiſteenth branch. 
(© Paungrableneffel#iu bus poynts. 

Place, Foꝛme, and Tynie. 

Ech thing is chaunged in Plate, whe 
it is remoued ird one plate to another, 
that is to ſay, loben it leaueth to be in 
the plate, in the which it was, and be⸗ 
it was not. — out- 
ward, and doch not alter any whit of the 

b B. ig. ſubſtannce, 


AnExpoſition of certayne wordes 
ſudſtaunce, oz being of the thing. Fd2 


although it leave to be where it was, it 


leauech not to be that which it was. And 
although it beginne tobe where it was 
not, pet it doeth not begin fo be that 
- which it was not. 

In foꝛme ech thing is chaunged, when 
às a thing continueth in the ſame place 


acco2ding to the ſubſtaunce, and pet ey⸗ 
ther to the increaſe getteth ſome thing, 


Which it had not befoze, 02 to 8 decreaſe 
loſeth ſomething, which it had befoze, oꝛ 
elſe accoꝛding to the altering begynneth 


to haue ſomething, that it had befoze, ⸗ 


therwiſe then it had it befoꝛe. 

J wyll not ſpeake of chaunging in 
tyme, becauſe that is bzevde of the two 
firſt. Foꝛ nothing can be chaunged in 
tyme, but it muſt he chaungedepther in 
fozme oꝛ place. If therefoꝛe it ſhall ap⸗ 
prare, that Ood can be changed neither 
tn fozme noꝛ plate. Chen it wit be moſt 
tertaine, that GOD is altogether vn⸗ 
channgcable.-; 

We ſhal oaſfily pꝛour, that Eod is not 
tbaunged, acroꝛding to the chaunging ol 
— if we — — 


| 


| 


| 


4 
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ö Foz that which is euer where, tsine- 


uerp place, And that which is in cuerye 
place, cannot go from place to place, 
There be many p2ofes that God is eue- 
ry where: And fyꝛſt our owne ſoule, the 
which both reaſon doth playnely fynde, 
that it is a ſpmpl» ſubſtaunce, and ſence 
doth pꝛaue, that it ts diſpearſrd thꝛough 
all that which daeth quicken che badye. 
Fo: whatſocuer parte ef the quick body 
is hurte, it is one ſpirite, to the which 
feeling of ech payne is taryed, che which 
conlde not be, if the one andthe ame 
ſpirite where not diſpcarſed thozow the 
whole, 

If.therefoze. the reaſonable ſpirite of 
manbeing fymple, is diſpearſed theo 


the whole bodye which it guydeth , it is 


not tonuenient, that that creating ſpi⸗ 
rite, which guydeth and poſſeCetth all 
things, ſhoulde be tyed, and bounde fs 
ſome one place, but rather ſpoulde be 


thought to til all piaces. 


Foꝛ the very mouinges of all thinges 
which doe run euer where, with ſo cer⸗ 
tayne and reaſonable moderation doth 


— life quick within. Yet may not we 
Y. ii. in 


An Expoſition of cettayne worde: 
in ano caſe belcene, that as the ſpirite of 
man is perſonatiy jopned to the body, 


the body an other, 
The ſoule fpileth the body e is contey- 
— bicauſe it mas bs compaſſed 


Odd fyllech the woꝛld, but is not con- 
teyned, becauſe being pꝛeſente enerye 
here, he cannot beholden any where, 


N The ſirteenth branch. 


rr Urthermoze , ſythence weſe the ef- 
fect of Got his power to bs wanting 

no where, wby ſhoulde-we not thinke, 
that the ſame power of GD is in all 
thinges . And if Gods power be euerye 
where, and it alſo God his power, and 
God be all one, it is moſt playne that 
God is euerv where, foz God doeth not 
nerde any others ayde to doe any thing, 
as a manne doeth,foz man often tymes 
roth that by the helpe of another, which! 
de cannot do by his own power, _— 


1 
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bpon after a certaine maner al ſperche, 
man is oftentimes ſaide to doe a thing, 
in that place, where it is manikeſt, that 
he is abſent bodily, 

as the king oftentimes making hys 
aboade in his owne citie is repoꝛted, to 
fyght in another place with bis eni⸗ 
mies, and to duertome, 02 be ouertom⸗ 
med: bicauſe the kings ſouldiours vpon 
his pleaſure oꝛ commaunyement , doe 
fight, z do ouertome, oꝛ be ouertommed. 

Likewiſe, when a man hitteth with 
his ſtaffe,o2 with a tone, a thing farre 
from him, the man is ſayd to hit that, 
which his ſtaffe o2 ſfone did hit. Thers 


be manp of this ſoꝛte, but none of theſe 


be ſpoken p2operly: betauſe, that which 
the one doth is aſcribed to the other. 

But God which thozow his own ver⸗ 
fue,by his own ſelfe doeth all thinges, 
whereſoeuer he is pꝛeſente in wozke, 
muſt nerdes be there alſo pꝛeſente in 
Godhead. 

Now if any man would aſke , howe 


Ood being a ſymple ſubſtaunce, can be 


every where 7 Be is to underſtand that 
the ſpirite is called ſymple . 
| an 


An Expoſition of certayne wordes 
and the body ſimple another wax. 

Fo? the body is called ſimple foz þ lit 
flencſle,but the ſpirite is called ſimple, 
not foꝛ the littleneſſe, but in reſpece of 
the vnity oꝛ oneneſſe. Therfoze the ma⸗ 
ker both is ſimple becauſe he is one, and 
euerp where, becauſe he is God. And bes 
ing in every place, tan be holden ot no 
place, foꝛ fylling all thinges, he doth cd⸗ 
teine, and is not confeyncd., Therefoze 
becauſe he is in eaery plate, he cannot 
be moued from place to place, and be- 
cauſe he is holden in no place, he is not 
locall, 

But the chaunging that is acco2ding 
to fo2me41is epther increſed, oꝛ decteſed, 
oꝛ altered. But none cf theſe canne be 
found in the nature 6f Cod , which the 
ſeuerall diſcourſe of each will make 
playne. 

Whatſocuer groweth oꝛ increaſeth, 
taketh ſome thing beſides it ſelke. And 
whatſoeuer taketh any thing moze, thẽ 
that which is in it ſclfe, muſt ne&decs 
take it from another. Foz nothing tan 
geue to it ſelfe that which it hath not. 

And qt whome can the maker of all 
thinges 
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thinges take any thing that it hath not, 
i ſeetng that euerp thing that is,commeth 
from him, Then he tannot increaſe, bes 
cauſe he cannot take any thing moze 
then himſelfe. Neyther can he decreaſe 
62 be deminiſhed. Foz whatſocuer can 
be made leſſe then it ſelfe, is not truely 
one. Foꝛ that which deuideth it ſeife in 
ſeuering, was neuer the ſame in com⸗ 


mittio a. 


TLherefo22 God to whome it is all ene 
to be that which he is, tan by no meancs 
be made leſle the if ſeife. Nepther there⸗ 
foze þ perfeaneſle of God can be increa⸗ 
ſed, noꝛ the vnity deminiſhed, noꝛ the 
ummenſity compꝛehended, noꝛ he, that 
is pꝛeſent in euerp place, can be chaun⸗ 
ged from plate to place. 

Now J am to teach, how God canr.of 


be altered, and becauſe the altering of 


bodyes is one, e the altering of ſpirifes 
another, and becauſe alſo it is playne by 
that, which is ſayd befoꝛe, that Cod is 
no body, but a ſpirite, ſitq we intreat of 


|" Goditisnedeleſſc to ſpeake much of 


the alteration of bodiss, and vrt J will 
touch the ſame bziefely, becauſe Jy may 
II. mae 


An Expoſition of certayne wordes 
mo2e commodiouſly come to the altera- 
tion of the ſpirites. 

The alteration of the bodies doth con- 
ſift in the compoundng of the parts, and 
mutuall chaunge of the qualities. The 
alteratiõ of ſpirite is by knowledge and 
affeaion. 

The ſpirits be chaunged accoꝛding to 
affcation,in betomming ſomtimes mer⸗ 
ry, ſometimes ſad, accoꝛding to know- 
ledge, to be ſometimes moꝛe, and ſome⸗ 
times leſſe wiſe, 

There be two thinges chiefely, which 
alter the aﬀFcction of the woꝛker, eyther 
ifhehath done any thing heretofoze to 
be repented of, oꝛ doe appoynt to do any 
thing hereafter out of oꝛder. But that 
Ood doth nothing to repent ol, doch this 


A 


| 


vnchaungeable courſe of thinges plain- - 


ly pꝛoue, which do ſo keepe by a perpetu- 
all law, the oꝛder of their fyꝛſt appoynt⸗ 
ment. And that God doth purpoſe 02 to⸗ 
uct to doe nothing out of o2der , Doeth 


the reaſonable ſequell pꝛoue, which in 


the whole body of nature doeth in no 

poynt difagree vnto it ſelfe, 
Theretoze Cod his will is _ 2 
2 
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able, becauſe he doth neuer chaunge ey⸗ 
ther his councell of that, which is paſt, 
oz his purpoſe of that which is to come. + 
ſo we aught to beleeue that God is vn- 


chaungsable in knowledge. 


V The ſeuententh branch. 


Mans knowledge doth chaunge thꝛer 
wapes: By increaſe, decreaſ e, and 
ech after other. 
By increaſe, when we learne that we 
know not. 
By decreaſe, ohen we foꝛget that we 
know 


Ech after other happeneth iin. wayes. 
Subſtauuce, Foꝛme, Place t Tune. 


In ſubſtaunce when we thinke nowe 


this, now that, betauſe mans ſence can- 
not compꝛehend alt thinges at once. 
In kozme, when we learne fpꝛſt onc 


gualitp of a thing. ana then an other be⸗ 


cauſe we cannot learne both at once. 

In placs,when our mind is now ſtx⸗ 
ed vpon one plate, and aſter wardes vp- 
on an other, derauſe it cannot be vppon 
all places at once. 

In time, when we at ane tame view - 
 Jth thinges 
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thinges paſt, and at an other tyme 
thinges to come,becauſs we cannot dat 
all together. 

Then alſo our knowledge is chaun⸗ 
ged in tyme, when we doe leaue of foz 
a while our ſtudye, and after wardes 
begin the ſaine agayne, becauſe we be 
not able to ſtudy euer. 

But none of theſe ts found in God his 
knowlcdge, 


The eigbteenth bach, 


G2P his knowlege i is not increaſed 

becauſe it is full. Foz neyther can he 
be ignoꝛaunt of any „ which ma⸗ 
keth, which guideth, which ſeth thozow 
which beareth all thinges , and being 
p2eſcnt to al by vertue of his Godhead: 
muſt n&dcs ſe and behold all. 

It cannot be diminiſhed, becauſe it is 
not of other, whatſgeuer it is, but the 
whole ſame;whatſoeurr it ia, it is of the 
ſcife from one, and one all that it is. 

What ſhoulds I ſpeake of mutual 
chaunge . Mo can that wiſcdome be 
ſubiex to mutuall chaunge, which doth 
tompꝛehend all thinges tc - = 


| 
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once vnder one beame of ſight, J ſap fo⸗ 


gether, becauſe it compꝛehendeth eche 


ſubſtaunce, ech foꝛme, ech, place, and ech 
time. J ſap at once, becauſe it doth nep⸗ 
ther ſ& agayne,that it hath lefte to ſ&, 
no2 leaue to ſe that which it ſceth . But 
that which it is onte, that it is euer, and 
that it is euer, that it is whole. It ſeth 
all thinges, and ſeth all thinges in all 


| hinges, and in euer time, and in eue⸗ 


ry place. There is nathing new vnto it, 
there is nothing ſtraunge, there is no⸗ 
thing departeth vnknotmne . It docth 
fozeſe ati that is ta cume, when it is 
pꝛeſent, it deholdeth it, ohen it is paſt, 
it holdeth it, and to it al is one, to fozele, 


to betold, and hold ſtill. 


That, that fatleth. aut in tyme was 
in pꝛoupdence, and that that is paſt in 


| tyme remapncth in knowledge. 


Cuen as 1f pour whale body were an 
epe,* po: tr being and ſeing were al one, 
whether ſoeuer you ſhould tourne you, 
dou muſt neden foe your ſelfe, end with 


dne twinckling of the eie neuer mouing 


vou ſhould ſ& round about, whatſoever 
could * ene. Nay rather you chould fee 
E fit! 


rr 
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Cyli befoꝛe pour ſelfe, whatſoeuer were 


any wap, the thing might paſſe a wape, 
but the ſyght ſhoulde ſtande ſtitl, and 
whether ſoeuer the thing ſhoulde turne 
the ſelfe, you ſhoulde be pꝛeſent to pour 
ſelfe ſtanding 


But nowe becauſe you ſer in part, ye | 


ſs chaungeably , and when the thing 
gaeth out of ſight , epther it leaueth to 
be ſene, oꝛ it is fometimes ſæne, and 


ſometymes not ſcene, But if you were 


all an eve, ve ſhould not ſoſ&,x not ſe. 

Therefoze what ſoeuer is in parte, 
is chaungeable, and whatſoeuer is not 
in part, cannot be chaunged. Wut God 
to whame it is the ſame to be, ta lyue, 
and vnderſtand, ſyth neyther he can be 


in parte by ſubſtaunte, neyther in part 


by wiſedome . but euen as he is vn⸗ 


chaungeable in ſubſtaunte, fo he is vn- 


chaumgeable in wiſedome. And thus 


mach foꝛ the knowledge of God. 


N The ninetentb branch. 


B Ut wearetovnderſtande, that this 


knowledge is called ſometimes UW- 


fion, ſometimes wiſedome, — 


$ 


ere 


pe, 
ind 


| 
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koꝛeknowledge, and ſometymes pꝛo⸗ 
» updence. 


Uiſion bicauſe if ſeth, 

Uiſdome, bicauſe it vnderſfandeth. 

Fo2eknowledge, becauſe it pzcuftcth 

Pꝛoupdente, bicauſe it oꝛdereth. uf 
the which there ariſe ta to harde, and io 


to doubtfull queſtions, the which J am 


alearde to ſet downe in thys treatile, 
and therefoze will go to that, which re⸗ 


mapncth. 


And nowe that J haue entred by the 
eye of knowledge, and gone fro thinges 
ſcene, to thinges not ſ@ne , thus far this 
method hath led vs , that we are ſure 
that the maker of all thinges is one, 
without beginning, without ende, and 
without chaunge, and theſe thinges we 


haue found, not without our ſelues, but 


within our ſelues. 


The. xx. branch. 


x] Et vs thcrefoze now yet ſ& whether 
this the ſame our nature. doth teach 


ves any further thing ot our maker. Foz 


it map be that it doth not only ſdew him 
one ; But alſo eternall, 
Luely 


* . * —a 
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Trueip the reaſonable minde is one, 

and being one, ingendꝛeth of the ſeife 
one vnderſtanding. Which oftentimes, 
whiles it doth beholde, bow ſubtile, he w 
true, how agreeing, how pleaſant it is, 
dy and by, it loueth it, and pleaſeth the 
ſelfe in the ſelfe, it feeth together and 
wondercth, and doth marueyle, that it 
hath founde out any ſuch thing. 

The whole top is euer to delight in it, 
euer to haue it, euer to intoy it. 7 
At pleaſcth foz the ſelfe, it pleaſeth by 

the ſeife,nepther is there any thing, that 
is deſpꝛed beſids it: bicauſe it is wholy 
loued in the ſelfe. 

In that the ſight of truth is pleaſaunt 
to behold, ſwerte to haue, and moſte de⸗ 
lightfull to inioy: the mind reſteth, and 
topeth in it, and with it, as tbe ſelfe, 
neither euer is weary of the owne ſe⸗ 
trete, which delighteth in one only, and 
pet no ſolitary company, 

Meigh therefoze theſe together, the 
mind, the vnderſfanding, the loue. 
Ok the mind commeth the vnderſtan⸗ 
ding, of the mind together x vnderſtan⸗ 
ding, ſbzingeth lou. — 
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Ok the onely minde commeth vnder⸗ 
» ffanding , becauſe the minde hath be⸗ 
gotten ot it ſelfe vnderſtanding. But of 
both, the mind is ſirſt, and the mind and 
vnderſtanding, and thirdly che minde, 
vnderſtanding, and loue. And this is 
thus in vs. 
But in the maker, reaſon is of an o⸗ 
ther nature, koꝛ becauſe we beleeue, that 
he hath ben euer. Ne muſt needes con⸗ 
feſſe that he had euer wiſedome: Foz 
if he hath ben at any time without wiſ⸗ 
dome, who made him wiſe afterwards? 
oꝛ of whome he receiued wiledome cans 
not be founde. And as this is moſt ab⸗ 
ſurde, and contrary to ali reaſon, to be⸗ 
leue that he that is the fountapne, and 
and oꝛiginall ot all wiſdome was ſome⸗ 


2 


times without wiſedome: So mult it 


needes be, that wiſedome was ener in 
him, wiſedome euer came from hym, 
and was euer with him. 

Miſedome was euer with hem, fo: 
he had wiſedome euer, which was wile 
ener, wiſcdome ener came from him, 
| becauſe he begat the wildome, which he 
8 WM iſedome was euer wit: bym, 
B. i. becauſe 


An Expoſition of certayne wordes 
becauſe the begotten neuer leaueth the 


begetter. Wiſedome is euer begotten, * 


and is euer in begetting, & yet neyther 


beginning, when it is begetting, noz 


ending when it is begotten. 

It is euer in begetting, becauſe it is 
eternall, it is euer begotten becauſe if 
is perfect: ſo there is one that begetteth, 
and one that is begotten. The Father 


begetteth, the ſonne is begotten, and be⸗ 


cauſe he that did beget, did beget from e⸗ 
ternall, the Father is eternall. And be⸗ 
cauſe, he that is begotten, is begotten 
from eternall, the lonne is coeternall 
with the father eternall. 

He that had wiſdome, euer loued wiſ- 
dome euer, and that which loued euer, 
had loue euer. Therefoꝛe lone is coeters 


nall with the eternall father and ſonne. 


Fo? the father is of none, the ſonne is ol 
the father alone: But loue p2ocedeth 
from the father and the ſonne together. 

Becauſe we haue auouched befoze, 


that the maker of all thinges is abſo- . 


tutelp and truely one, we muſt therfoze 
confeſſe,that theſe thꝛe be one ſubffan- 
tially, Thercfoze becauſe he that is be⸗ 


gotten, 
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gotten, cannot be the ſame of whom he 
was begotten, neyther he that pꝛocee⸗ 


deth from the begetter and the begotten 


can be, epther the begetter oꝛ the begot- 
ten, the inerpugnable ground of truth 
doth compell vs to acknowledge in the 
Godhead both the trinity of the perſon, 
and the vnity of the ſubſtaunce. Ther - 
foze to thꝛe in one Godhead is comms 
both equal eternity,and eternali cqual- 


|, lity, Foz that cannot be diuers in euery 


one, which one Godhead maketh com- 
mon to euery one. 

Then th2ee be one, becauſs in thꝛe 
perſons there is one ſubſtaunce, but the 
ther perſons be not one perſon, 

Foz euen as the diſtinction of ech per - 
ſon voth not deuide the vnity of ß God⸗ 
head: ſo the vnity of the Godhead doeth 


'| "not confound the diſtinction of the per⸗ 


ſons. 


V T he. xxj. branch. 


B Ut Jthinke god a little moꝛe dilli⸗ 
gently,to weigh this fozmer ſpeech : 


That the father loueth his wiſedome. 


Foz men be wont to lone their know⸗ 
A. ij. edge 


& 


An Expoſition of certayne wordes | 
ledge fo? the pꝛofꝑte, not the p2ofyte lu: 
the knowledge. As the knowledge of | 
buſbandzy,of weauing,ofpaynting,xc, | 
where the knowledge ts reckned , altos | 
gether vnpꝛofptable, except the pꝛofęte | 
followeth of it. | 
If it were ſo about the wiſedome of | 
Cod, then ſhould the wozke be better, 
then the wozkman, Therfoꝛe we mut 
bold that wiſedome is euer to be loued 
fo; the ſelfe. 

Now if it ſometimes falleth out that 
the woꝛke is pꝛeferred befoze wiſdom, 
it groweth not of the iudgement of the 
truth, but of the crrour of man,fo2 wi! 
dome is lyfe, and the lone of wiſedome 
ts the klcTedneſſe of life, 

TUherefo:ze when it is ſapde, that the 
father of wiſedome, dclighteth himſelle 
in wiſedome, God fozbid, that it ſhould 
be thought that we belenuc,that God lo 
ueth his wiſedome foz the wa2kes ſake 
which he made by it: Nay rather he lo⸗ 
ued none of bis woꝛkes, but fo: his tif 
domes ſake, And therfoꝛe he ſayd this is 
my beloved ſonne, in whome J haue ſet 

my delight, and not in the earth oꝛ in the 
Hcg beauen, 
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beanen,o2 the Sunne, oꝛ the Mone, oꝛ 


the Starres, oꝛ the Aungeis, oꝛ in any 


of the moſt excellent creatures. Foꝛ als 
though theſe things be after their man⸗ 
ner delightfull, vet theycannot delight 
but in him and foꝛ him. 41762 ſo much 
moꝛe doe J loue them, ae they come no 
rer to his likeneſſe. Net therefoꝛe Cod 
loucth his wiſedome foꝛ his wozks, but 
his woꝛkes fo: his wiſedeme. Foz in 
that is euery thing bewtifili, and true, 
and is wholp his dꝛüre. Light vnuiſible 
and life immoꝛtall , vhole Eght is fo 
much deſyꝛed, that it mape delight the 
eyes ef God, Simple, and perfect , not 
redundant, and yet full: Hole, but not 
ſolitary : One, i confoyning al thinges. 

N The. xxij. branch. 
BCcauſe we belceue the perſong in 

one Godhead, it is to be ſought ont, 
whether that, wich anreth to any of 
theſe agreeth to the other. 

It was ſaide, that the father loucth 
the ſonne. Let vs now? conſpder, whe- 
ther it maye like wiſe be ſaide, that the 
loue ol the father, ww the conn, * 

B. p. 
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the ſonne : That the ſonne loueth hym⸗ 
ſelke, that the father loueth hymſelfe, 
that the ſonne loueth the father, that the 
loue of the father, t the ſonne loueth the 
father, that the loue of the father, and the 
ſonne loueth it ſelfe, ᷣ the father loueth 
his loue,+ his ſonnes, that the ſonne lo⸗ 
ueth his loue ⁊ the fathers. And to make 
an ende, whether it be one, and the ſame 
loue, with the which cuerye one loueth 
himſelfe, and that, with ths which euer 
one loueth another. 

But this will be moꝛe eaſie, if we call 
to rememberaunte the thinges, that be 
ſpoken of befoze. Fo2 in pᷣ foꝛmer trea- 
tiſe it is pzoued that GD D is the fy: 
cauſe, and o2iginall of all god things, 
neyther can there be anye Nobler god, 
then that, which is the Fountaine and 
beginning of all. So that it followeth, 
that God is the chiefe god. Thercfoze 
God is bleſſed alone, and p2opsrly, and 
pꝛintipally. And how can he be bleſſed, 
which loneth not the ſame, which he is. 

Mhoſoeuer therefoze is bleſſed , bothe 

loueth the ſelfe and the ſubſtaunce . It 


then the father and the Sonne be — 
an 


| 


| 
| 
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and be one God, ſithence, that true bleſs 
ſedneſſe is in God alone: It is vnpoſ⸗ 
ſible, but Þ both ech one ſhould loue the 
ſeife,and eche one ſhculd lene another. 
Foꝛ it were no true bleſſedneſſe, nay 
rather it were the chiefe uvnhap pineſſe, 
ik they ſhould parte themſelues by con⸗ 
trarie will, and could not be parted one 
from another fo2 the ſame ſubſlance. 
As theretoꝛe the father and the ſcnne, 
and the loue of the father and the ſonne, 
by nature, and ſubſtance be one: ſo al⸗ 
ſo by will and loue, they muſt needes be 
one. Ech one loueth the ſelfe with one 
loue, bicauſe they be one. Neyther is it 
an other thing, v eche one loueth in an 
other, but that, which eche one loueth in 
the ſelfe: bitauſe it is no other thing, 


that eche one is, but the ſame , that the 


other is. 

That which the Father loueth in the 
ſonne, the ſame the ſonne leugth! in him 
ſelfe, and that which the loue of the fa- 
ther z the ſonne loueth in the ſonne, the 
verie ſame the ſonne loueth inhimſelf, 

Agayne, that which the ſonne loueth 
in the father, the verie ſame 3 

er 


— 9 
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father in himſeiſe. And that which the 
lone of the father, and the ſonne, loue in 
the father, that the father loueth in him⸗ 
ſelfe. Alſo that which the father, and the 
ſonne lone in their loue that the loue of 
the father, and the ſonne loueth in the 
ſelte. 

Laſt ot all, that, that ſhe father loueth 
in hunſelfe,the vei y ſame doch he lone 
in che ſame, & in his lone. Andy which 
the ſonne loueth in himſolfe, the very 
ſame dath he loue in the father, and in 
his loue. And that which the loue of the 
father, and of the ſonne loueth in it ſelf, 
the verie ſame doth it loue in the ſonne, 
and in the father. 


The. xxiij. branch. 


Mz rke whether the voce of the Fa- 
ther dofy conſp2me this? Thys is 
ſapyeti he) my beloued ſonne, in whom 
J haue together delighted my ſelfe. He 
did not ſape, alone, I haue together de⸗ 
lighted my ſelſe, neyther did he ſaye a⸗ 
lone he hath together de! ighled me, ney⸗ 
ther did he ſay both, z together haue de⸗ 
lighted my ſelfe, and he together hath 
delighted 


of S. Paule to the Romaynes, 
delighted me. But he ſaide, 3 together 


| ,haue delighted my ſelfe in hun. Chat is 


to ſap, that which lyketh me in my ſelfe, 
is in him, t without him no tote of it, foz 
that, that J am, he is, and becauſe F am 


nothing, but that which he is, J cannot 


lyke my ſelfe without him, Then this is 
my beloued ſonne, in whome J haue 
together liked my ſelfe. Whatſocucr 
pleſeth me, the ſame in him, and foꝛ him 


plealeth me. Ye is the wiſedome, by the 


which I made all things, and in him did 
J diſpoſe eternallp, that, which Z made 
tempoꝛally. And ſo much the moꝛe do J 
lone cucry my wozke the liker J lee it to 
the fpꝛſt courſe. 

Thinke not that he is onelv a medias 
toure foꝛ the recõciling of men, becanſe 


_ thozow him the conditiqn of cache creas 


ture is made commendable, and plea⸗ 
ſaunt to my ſight, in him doe J examine 
all mp woꝛkes which J doe, And J can- 
not but loue that, which J ſee like vnto 
him, which J lone. Onely he milliketh 


me, which is vnlike vnto him. 


If therefoꝛe pou wil pleaſe me, heare 
him, And if you become vnlike unte bunt 
X. j. - thozongh 
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choꝛough your euell derdes, retourne by 
following him. In him is geuen the + 
commaundement, and in him councell, 
The cõmaundement that pou ſhould go 
on, Councell that you ſhould retourne: 
J would yon had kept the commannde- | 
ment. But becauſe ye haue bꝛoken the 
commaundement, follow the councell, 
hcare him. 

He is ſent vnto vs, as the Aungell of 
the great councell, that as he was genen 
vnto vs fyꝛſt made to gloꝛp, ſo ſhould he 
be vnto vs loſt, a medicine: Yeare him. 

He is pour maker, he is pour rede- 
mer, he p ſapd God made pou with me, 
FT which with yeu man alone cometh vn⸗ 
f to you :hearc him. 

Ve is the foꝛme, he is the ſalue, he is 
the example, he is the remedy ; heart 
him, 

It had bene better fo haue kept kill 
his likeneſſe: Wut now it wilbe no leſſe 
glo21cus to retourne to the incitation of 

g him: heate him. 

O man why doeſt theu blame thy ig⸗ 

noꝛaunte , tcFcite thy nature doeth 

repꝛcve the, thi lame doeth — 
{ 


hes, a * — — e 
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thee, thou knoweſt which a one thou art, 


| - whree thou commeſt, what maker thou 


haſte, what Mediatour thou needeff, and 
doeſt thou cr pe agayntt the Loꝛd impu⸗ 
dentip defending thy ſeife 2 

Thou knoweſt thou arte na'1ght,and 
waſte made god, of a god wo;keman, 
and doeſt thou ceaſe and not crye to him 
that made the, to come + repayꝛe the, 
which made ther, to redeme thee, doubt 


not of his power: Ser his woꝛkes how 


great they be. Doubt not of his wiſdom: 
Der his woꝛks how faire they be. Doubt 
not of his mercy : Ste his woꝛkes how 
pꝛofptable they be. So God doth ſhe we 
his woꝛkes, how mighty he is in thy re⸗ 
demption. He doth alſo ſhew the, how 
dꝛeadfull a Judge thou arte to loke fo;, 


it thou refuſe him fo2 thy redeemer. 


None can withſtand him, foz he is al⸗ 
mighty. 
None ca deceue him, foꝛ he is molt wiſe. 
None can cozrupt him, foꝛ he is beſt. 


Pone can ſlye from him, becauſe he is 


euerp where. 
None can take him away, becauſe he 


is eternall. 
Ly, None 
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None can bow him, becauſe he is wy 
chaungeable. 
Ik therefoꝛe we like not to haue ſuch 
a Judge, let vs ſeche and imbzaſe him 
as our redermer. 


47 he.xxuty. branch. 


ven of late J begone to learne 
thinges not lene, by things ſeene, 
Iwenk from the creature hauing body, | 
to the creature that had no body, F mean 
the creature pertaker of reaſon , And 
then from the creature pertaker of rea- 
ſon-, came to the wiſedome of God, 
But now going backe agayne, J meane 
to pꝛoctede, fpꝛſt from the wiſezome of 
God, to the creature, pertaker of reaſon 
and next from the treature pertaker ot 
reaſon, to the creature hauing bodp. 

The one is the ozder of knowledge, 
the other of condicion. Fo2 the bodilye 
creature, which is ſeene, is firſt known, 
then by the bodily creature, we learn fo 
know that without body , Fynally this 
way of knowledge opened, lcadcty vs 
fo the Creatoꝛ and maker of both, 

But touching conditien and 9 
02 


* 
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fo2 the fpꝛſt ſteppe. The creature perta⸗ 
ker of reaſõ was made after the Image 
of God,afterwardes was made the bo- 
dilp creature, that the creature pertaker 
cf reaſõ ſhould acknowledge within if, 
outwardly that, which inwardly it had 
receaued of the maker, 

In the wiſedome of God is trueth, in 
the creature pertaker ef reaſen, is the 
Image of truth. In the creature hauing 
bodp, is the ſhadow of the Image. 

The creature pertaker ot reaſon was 
made after the wiſedome of Ged. The 
creatu re hauing body was made after 
the creature pertaker of reaſcn. And 
therefoze ail mouing and tourning of 
the bodily creature is after the becke of 
the reaſonable creature. And euerp mo⸗ 
uing and tourning of p bodily creature, 
Gould be after the beck of the widome 
of God. That whillt ech one doth ſt ill o- 
vey the ſuperidure, thep ſhoulde neuer 
leaue the oꝛder of the firſt condition, noꝛ 
the ſimilitude of the fyꝛſt example. 

So that whoſoeuer will followe the 
method of knowledge fro thinges ſcene, 
to thinges not ſeene, muſt goe by know- 
A. iij. ledge 


An Expoſition of certayne wordes 
ledge of the bodily creature, to the rea- 


ſonable creature: And by the knowledge 


of e reaſonable creature, to the know- 
ledge of the maker. 

But he that retourneth from the not 
ſeenc,to the ſeene,nuſt fpꝛſt goe downe 
from the Creatoꝛ, to the reaſonable cre- 
at!:re,nert fro the reaſonable creature, 
to che bodily creature, 


The courſe of knowledge in mans 


mind, doch goe befo2c the oꝛder of condt- 


tion. Fo2 we that are without, cannot 


retourne from the thinges within, ex- 
cept fp2i1 we pearce the thinges within 
with the cpe ef our mind. 

The oꝛder of condition, doth follow 
the courſe of knowledge, fo2 although 
mans weakneſſe doth ſomtimes a little 
enter in. ta conſider of inward thinges, 
pet his infpꝛmity is ſuch, that he cannot 
long continue in the ſame. 


The. xxv. branch. 


A Fer that I haue made knowne the 

things not ſcene, by the things ſcenc, 
fo farre foꝛth as GD D hath giuen mer 
grace. Nowe let the minde retourne! p 
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the ſelfe and ſee , what pꝛeſpie it mape 
reape by this tizowledge, e: wat 
doth it pꝛeuaple, if we knewe the big⸗ 
nefle of God his maieuie, and tabe 10 
pofyte thereby, 

And therekoze beholde, Uhiles we re⸗ 
tourne from that mou da pe letreie of 
the contemplation af Cod, what bing 
we thence with vs, what but licht, cem⸗ 
ming out of the region of ligt? 5; c; tris 
is both tonuenient and nect arte, that 
comming out of the region of ltghte, we 
ſhoulde carry light with vs, to d2yre u⸗ 
way cur darkneſſe,and Uho can knew, 
that we haue bene there, except we re⸗ 
tourne lightened: 

Let it therfoꝛe appeare, that we haue 
bene there, let it therfoze appeare what 
we haue ſcene there. 

If we haue ſeene power, let vs carry 
away the light of the feare cf Cod. 

It we haue ſernc wiſde me, let vs car⸗ 
ry away the light of truth. 

If we haue ſeene mercy, let vs carry 
away the light of loue. 

Power doth ſttrre vp lluggiſh to loue. 

M iledome doeth lighten Ry 
ere 


An Expoſition of certaynewordes 
were blinded with darkenefle cf igno⸗ 
raunte. 

Mercy doth kindle the cold, with the 
beate of loue. 

Now conſider J pꝛap du, whether 
light be any thing elſe, but day, x darke⸗ 
neſle but night: And euen as the eye of 
the body hath the daye, and the night, ſo 
the eye of the mind hath the dap and the 
night. | 


4+ The. xxvj. branch. 


Bere be th2ee daycs of the not ſcene 
liaht, by the which, the courle of the 
ſpiritual life ts inwardly diſtinguiſhed. 
The fp21t day is feare, the ſecdd truth, 
the thirde loue. The ſunne of the ſyꝛſt 
day is power, of the ſeconde daye wiles 
dome, of the thirde day mercie. 
Dower belongeth vnto the father, 
TA iſedome fo the ſenne. 
And mertie to the holy ghoſt. 
Our outwarde dapes, and cur in warde 
da pes differ much. 
Our oute warde dayes palſe awaye a⸗ 
gainſt our will. 
Durunward dayes may returne fo: 
edler, 


| 
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euer, if we wall. 


Ek the feare of Cod it is witten, that 


it abideth foꝛ euer, and euer. allo there 
is no doubt, but truth may continewe 
fo2cuer : Ioꝛ albeit, it beginne in this 
like, pet then it ſhall be full, and perfecke 
in vs, when after the end of the woꝛlde 
he, which is truth ſhall moꝛe manikeſtly 
appeare, Likewiſe of loue, it is wzitten 
that lone neuer dpeth. 

Theſe be god dayes, that neuer haue 
ende, the other dapes be naught, which 
not onelp, not abide euer, but camot 
ſtay a little. 

Ok theſe the Pꝛophete ſpeaketh , the 
dapes of man be as graſſe. The fyꝛ e 
da pes be the deſert rewarde of ſinne, 
the ſecond be the gifte of mercy. Of the 


|, ſecond ſpeaketh the Pꝛophete. In my 


dayes will J call vpon God. Fe2 1f he 
ment of the other, why doth he not ſaye, 
J will call vpon him in the night, ſering 
that he ſayeth in an other plate. At mid⸗ 
night did J riſe to pꝛayſe the . But he 


talleth theſe his dapes, becauſe her doth 


not loue the other. 
Accozding to the ſaying of Jeremp. 
M. j. L 02d 
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Loꝛd thou knoweft that 4 ncuer cared 
fo: the day of man. Whoſe be the daycs 
ofthe which Jobe was full. Of whome 
it is wꝛitten that he dyed old, and full of 
daies, foꝛ he could not be ful of the other 
dapes which were not pet paſt. 

Onelp euil men know the dapes that 
be outward, and god ine (he daes that 
be inward, 

God men doe not onely not loue the 
out ward day es, but curſe them. Curſed 
be that day, ſapeth bleſſed Jobe, in the 
which J was boꝛne, and the nighte in 
the which it was ſayd, a man childe is 
conceaucd , let that daye be teurned to 
darckneſſe, and be had no moꝛe in re⸗ 
mombꝛauncec, noꝛ {ce light, 

Then we cught rather to lcue the in⸗ 
ward da pes where light and darckneſſe 
goe not together where the beames of 
the eternall ſonne doe lighten p in ward 
eyes of the heart of the wozld, 


The. xxvij. branch. 


K Ing Dautd ſpake of thoſe daies ſay- 
ing, declare his ſauiour from day to 
day, What is his lautour but his * 
02 


well reiopce at the day of truth, _— 
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foꝛ Jeſus is expounded Saupoure. And 
he is called ſaupoure , becauſe he doeth 
ſau2 men from ſinne and death, to lyte. 
Fo2 of him ſo ſapety Saint John, the 
taw was geuen by Popſes. But merce 
and teuth came by Jeſus Chꝛiir. Lites 
wiſe Paule calleth Ciꝛiſt {clas the po⸗ 
wer ef Sod, and the wiſedome of Goo. 

If therefoꝛe Jeſus Chꝛit᷑ be the wic 
dome of God, and truth came by Jeſus 
Chꝛiſt, it is euident, that truch came by 
the wiſedome cf God. So truth is y day 
of wiſed2:ne, 

Tal iſe dome it ſelfe ſpealieth to the 
Jewes thus cf this dap: Your Father 
Abꝛaham did deſy2e to ſ my day, he 
ſaw it and was glad of it, fo: the traety 
of God is the redemption of mankinde, 
which he fyꝛſt pꝛomiſed, which ſering he 
afterwardes perfozmed, what did he 
elſe, but ſhew himſelke true. 

Then truth was fulfilled by this 
wiſdome,from the which all truth dof!) 
ſpꝛing, nepther was any other ſente ta 
fulfill truth, but he in whom the kalnelle 
of al truth was. Therfoꝛe did Abꝛaham 


0 
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he deſyꝛcb trueth to be fulfilled , which 
daye then he ſaw by the holy ghoſt, whe 
he did beleeue that the ſonne of GOD 
ſhould be incarnate to redeeme man, 

Let it be ſaide: Declare his ſaluati⸗ 
on from dap fo dap, the ſecond day from 
the ſyꝛſt daye to the thirde, the daye of 
truth, from the day of feare, to the days 
of loue. 

Firſt there was but one dap, the day 
ol feare. Then came the ſeconde daye, 
the daye of truth. It tame J ſape, it dyd 
not ſucceede,fo2 the fy2 did not depart, 
ſo haue you two dapes. The third ſpꝛang 
put, the dape of loue. But when that 
thirde day came, it did not dꝛyue away 
the two fpꝛſt. Bleſſed are theſe dapes, in 
the which men mape growe to perkeai⸗ 
on, where things to come doe come, and 
pꝛeſent doe not depart, where the num⸗ 
ber is increaſte, and the bzightneſſe 
multiplyed. 

Firſt men being vnder ſinne, were 
repꝛoued by the lawe, and beganne to 
keare GDD as the Judge, becauſe 

they ſawe their owne guiltineſſe. Then 
fafeart him, is to know him, foz = 


| 
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they cannot feare him, excepte they 


know him. 


Now this knowledge was ſome light. 
Nowe was it dape, but not bꝛight day, 
fo2 they were pet dimme thozowe the 
darkeneſſe of ſinne, 

Then came the day of truth, the day 
of ſaluation, to deſtroy ſinne, to lighten 
the bꝛightneſſe of the fyꝛt᷑ dape, and to 
engender feare, & not to take it away, 
but to turne it into better. 

Neyther was the bꝛightneſſe yet fall, 
till loue was iopned to it. Jfo2 the truth 
it ſelfe ſapeth. J haue many thinges to 
ſay vnto pou, but pon cannot pet beare 
them, but when that ſpirite of truth ſgal 
tome, he ſhall teach you all truth. So all 
truth is to this end, to take away the e⸗ 
uell, and to rectify the god. 

Bchold there be thꝛee dapes the daye 
of feare, which maketh the euell knowe 
the day of truth, which taketh away the 
cucll,+ the day of lone, which reſtoꝛeth 
the god, 

The dave of truth doeth make bꝛight 
che day of feare. Che day ol loye doeth 
* bzight both the day of feare, and 
P. gi. the 
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the day of teuth, vntill lone ſhall be per- 
fected, and all truth known manife£lp, 
and the feare of payne be tourned into 
the feare of reuerence. Declare there: 
foꝛe his ſaluation from day to dap. 


AN The. xxvij. branch. 

Te Pꝛophete Oſca ſpake of theſe 

dapes: He ſhall quicken vs after 
two dapes, and in the third day he ſhall 
rayſe vs vp. oꝛ even as our Loꝛd Je- 
ſas Chꝛiſt riſing the third day from the 
dead, did himſelfe quicken vs, and raiſe 
vs vp: Do we hearing and being glad 
of this, it is conuenient that we ſhoulde 
be thankefull vnto him fo2 this greats 
beneſte. And like as we haue riſen a- 
gapne, with him riſing agatne the third 
dap, ſo we riſing agayne this third? day 
foꝛ him, and thoꝛowe him ſhoulde cauſe 
him to riſe agapne in vs. 

Neyther may we think? , but that he 
would haue that paped agapne, which 
he fyꝛſt lent vs. Therefoze euen as ha 
would haue th:& dates to woꝛke in him 
ſelfe, and by himſelke our ſaluation. E- 


uen fo he hath geuen vs th;v _ 6 
oA 
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woꝛke incur ſelues by faith in his mer⸗ 
cy our ſaluation. 

But becauſe that which he did, was 
not onely a medicine, but alle an eran:⸗ 
ple, and a ſacrament, it was to be dene 
cutwaidly, to teach vs what we ſhould 
doc inwardly. So his dayes were ctit- 
wardly, but ours are to be loughte in⸗ 
wardly, 


VT he .xxix. branch. 


V E haue th:& daycs inwardly, in 
the which our ſculc may be ltabt- 

ntd: Death doth appertayne to the firſf 

day, Burpall to the ſecond, and riſing 

agayne to the third, 

The ſirſt daye is feare, the ſetonde is 

truth, and the thirde loue. 

The day of feare is the daye of power, 

and the dap of the father. 

The dape ef wiſedome, is the daye of 

truth, and the day cf the ſenne. 

The daye of lone, is the dap of mercie, 


and the daye of the holpe ghoſt. 


Surely the daye of the father, and the 
dape of the ſonne, and the day of the ho⸗ 
lye ghoſt is all one in bꝛightneſſe 2 

d⸗ 


An Expoſition of certayne wordes 
Godhead, but in lightening our minds, 
the father hath one dape, the ſonne an 
other, and the holy ghoſt the thirde. Not 
that in any reſpec we ought to belæue, 
that the trinity which in ſubſtan e cans 
not be ſeuered, in woꝛking maye be ſe- 
uered, but that the diſtinction of the per⸗ 
ſons mape be vnderſtode, by the diffe⸗ 
rence of the woꝛkes. 

When the conſydcration ok the Al 
mightie power of God doth ſtirre our 
hartes to pꝛapſe God, it is the day of the 
father. But when the wiſdome of God, 
doth light our harts with p ſcene know⸗ 
ledge of the truth, it is the day of the ſon. 
And when the mercy of God conſydered 
doth fyꝛe our hartes with love, it is the 
day of the holy ghoſt. 

Power doth terrify, Wiſctome doth 
Iichten,MPercy doth glad, 

In the dap of power, we die by feare. 

In the daye of wyſedome, we be bus 
red from the noyſe of thys wozlde , by 
the contemplation cf truth, 

In the dap of mercie we riſe agapne, 
by the loue and deſpꝛe of eternall toy. 

Foz ipcrefoze Chzilt died the ſixt day, 

laye 
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laye in the graue the ſeuenth dape, and 
» roſe agapne the cyght daye, that in ſem- 
blable maner, firſt power in that day by 
feare,ſhould outwardly kil vs from car- 


nall deſy2es, and then wiſedome the 
next daye ſhoulde inwardly burie vs i:. 
the graue of contemplation: And laſt of 
all mercie in that day, ſhould cauſe vs 
quickned to ariſe agapne by Fayth, and 


by the delpꝛe o p loue ol God, Foz that 


the ſixt day is the vay of labour, the 


ſeuenth day, the day of reſt, 
and the eyght daye, the 
daye of ryſing 
againe, 


brne we beſech thee, O 

SA almighty and mercifull 
God, of cur Loꝛde Jeſus 
N A Chꝛitt that father cf glo⸗ 
e f ry,vpon our minds, and 
| hearts, with the beames of thy heauenly 
\ grace, and geue vs the ſpirite of wile⸗ 
| dome and vnderſtanding, thoꝛough the 
knowledge of thee, that the epes of our 
heartes being lighted, we may knowe 
what is the hope of the calling , and 
howe riche is the glozy of the heritage 
cf thy ſayntes, and that excellent 
greatneſſe of thy power towardes vs, 
which beletue accoꝛding fo the might of 
y foꝛce of thy ſtrength, which thou ſhew- 
ed in Chꝛiſt, whe thou diddeſt raiſe him 
frem the dead, and diddeſt ſet him af 
thy right hand in heauen, farre aboue 
all Cmpyꝛe, pt wer, aucthoꝛptp, and do- 
minion, and euery name that is named, 
not onelp in this wozld, but alſo in the 
wo2ld to ceme. Craunt this moſte mer⸗ 
cifull father, foꝛ thy beſt beloued ſonnes 
ſake cur cncly aduocate and ſauioure 


Chꝛiſt Jeſus, So be it. 
Whether 
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4< Whether the naturall 
aud glorifyed body of Chriſt, is in all 


or manyeplaces, at one, and the ſame 
time. 


A ll Iccpherus doeth wꝛite 5 
I > = [4 4 Vtiches and Dioſchorus 
NN 9 the arcate enempes of 
GA) ly the councell of Calcedon, 


went to Alamordarus a 


. Ling of the Saracenes, a little befo2z 


conuerted to the fayth, and babtized, to 
infect him with their heriſpes. But the 
god King well initructed, and ſtronglp 
pꝛopt vp, with the grace of God, cont :- 
nued a zelous and conſtant pꝛofeſſour of 
Chꝛiſt. At the laſt when by no meancs 
he could rid himiſelſe of the crafty , and 
impoꝛtune ſouldpours of Sathan, he 
fayned, that he muſt needes goe ſpeake 
with certapne ſtraungers, ⁊ lone after 
retourning to V tiches and Dioſchorus, 
tould them that he had receaued ſtrange. 
newes, that M ichaell the Archaungell 
was dead: Vtiches and Dioſchorus cry- 
ed out, and ſayd they were lyes: Foꝛ it 
was vnpoſſible p an Angell ſhould — > 
Then 


Of the truth of 
Then ſayd the Uing what mad men be 
pee, that confeſſe that Chꝛiſt was crucifi 
ed, and dead, and yet denye that he was 
a man. 

The ſame in deede, though not in eue 
ry reſpect falleth out with them, whic 
graunt that Chꝛiſt hath a natural body 
but deny that the ſame body is compꝛi 
ſcd in one place, 

ftiches denied that Chꝛiſt was a ma 
but he doeth not denye that he was cru 
cifped and dead: Theſe doe denpe tha 
Chꝛiſtes body is bounded , 02 in on 
place, but they doe not deny that it is 
naturall bodp: J doe not therefoꝛe ſc 
how they can ſhifte their ſelues of th 
Eutikian hereſp, oꝛ the confounding o 
the two natures in Chziſt , which tak 
away place and circumſcription fron 
the naturall body of Chꝛiſt: Jn woꝛd 
they ſap, that the two natures in Chꝛil 
be diſtincte, and that the ſeueral pꝛoper 
ties of ech of the natures be diſtinct, bu 
in derde they confound them all in traſ 
ſerring the whole foꝛce of þ Godhead in 
to the body, 

Trntg it is that the gloꝛifyed hody is 

moꝛe 


Chriſtes naturall body. 
moꝛe ſubtill and nimble, then the not 
glo2ifped body, as S. Auguſtine doeth 
wel ſap. But pet a body, and a body boũ⸗ 
ded with the boundes of place. 
Ariſtotle doth ſap, and very truelp, 


that euery body muſte needes be as it Anguſt. 
were hedged about with a place, & the ad Darda- 
ſame S. Auſten waiteth to Dardanus, nun:. 


take away ſpaces cf places fro bodpes, 
and they ſhalbe no where, and becauſe 
they ſhall be no where, they ſhall not be 
at all, 

But if the nature of the body of Chꝛiſt 
be weighed by it ſelfe, it is ſo as you ſay, 
Notwithſtanding if you loke to the po⸗ 
wer of God, by that and from that, it 
may hauc foꝛce to be euerp where. jfo2 
who can ſet anp bounde to the power ci 
God, which made the heauens, v carths, 
the ſeas of nothing: The aunſwere is 
eaſie, no manne calletꝭ in queſtion the 
ſirength and power of God, but we in⸗ 
quire what his will is, our queſtion is 
not, whether God coulde haue the natu⸗ 
rall body of Chꝛiſt to be in euery place 
at one time, but whether God woulde 
haue if ſo, Wherefoze, that g mape be 
N. ii. irce 


Of tlie truth of 
free from al quarels and ſlaunders, euen 
at the doꝛe of my ſpeeche, J doe openly 
and plainelp pꝛoteſt, that we doe not 
thꝛuſt oꝛ binde the bodpe of Chꝛiſt into 
anp ſtraight pꝛiſon of the Firmament, 
but that we beleeue and confeſſe, that 
the ſame is in the moſt large and noble 
Countrie of the lyning, farre abouc all 
the heauens, ſubiect to the ſences. Alſo 
that we do not part the manhod fr the 
Godheade, oꝛ the Godheade from the 
Manhwod,but that we doe moſt certain⸗ 
ly beleeue that theſe two natures be e⸗ 
uer knitte and lincked together, in one 
parſon of Chꝛiſt, perfpte God and per⸗ 
fyte man, Thirdly, that we doe not in 
any reſpect diminithe that great and in⸗ 
finite power of the great and mightye 
God, but that we do honour him as god 
almightie and eternall. And pet we are 
loth to be reckned in number of thoſe 
which the Poct Horaſe doeth ſpeake. 
Whilſt Foles doth auoyde one faulte, 
they fall into another, J meane, that J 
would neither ſpeake moꝛe narrowly, 
noꝛ moꝛe noblp of the moſt noble + bleſ⸗ 
ſed bodyvf Chꝛiſt, there the woꝛd of god 
Dot 
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Hen doth teach me. Fo2 our maylicr Chꝛiſt 
ay + geueththe ſame foz a rule. ©carche 

not the ſcriptures; Foz they beare witnelle 

into | amg 

ent, And truelp the aunciente Fathers 

that | doe playnly teache, that argumentcs 
oble | dzawen from the power of God, be both 

call | very weakeandto to daungercus, firit Tertullia- 
Alſo Tertullian againſt Praxias the Heretick nus aduer- 
the | cayd,it is not hard foꝛ Cod to make him gus Prax- 
the |" (rife both Father and lonne contrary to dam. 

an- | the ccurſe of nature, as it was not hard 

IC e⸗ foꝛ GO D to cauſe the barren to bꝛing 

one | fozthachilde, and the virgin an other. 

per- | Certaynly there is nothing harde vnto 

t in Oed, but and if we ſhall ve theſe pꝛe⸗ 

m ⸗ | ſumptionsandgeſſesſo abruptly æ ha⸗ 

tyre ely. Me may ſurmiſe any thing of god 

god that God hath done it, becauſe he coulde 
are doe it: But not becauſe God can doe all 
jole | ttinges, therefoꝛe are we bounde to bes 
ike, cue, that God hath done that, which he 
lte, hath not done, but it is our duety to 


t J | : ſerch out by Gods woꝛde, Whether he Hicron, 
ly, baus done it oꝛ no: Secondip S. lerom e, — go” 
lef- waiting to Euſtochius of the kepsng of <PÞ!'*-2 


| , * 7 p ftoch. * 
god | virginity, doth lay (J ſpeabe boldly) al- Eu 
th * * though 


Aug. lib. 
26. cap. 5. 


Theodor. 
in. 3. dial. 


without all doubt, but if Gods will bee 
not 


Of the truthof 
though God can doe all thinges, yet can 
he not rapſe vp a Uirgin after her fall. 
Thirdly ſaint Auſten againft Fauſtus, 
whoſocuer ſayth, if God be almighitp, 
he can cauſe, that thoſe things which be 
done, be not done, he doth not ſer, that he 
ſayth thus much in effect, if God be al- 
mightie, he can cauſe, that the ſame 
things which be true, in that, that they 
be true be alſo falſe. Laff of all Theos 
dorete in his thirde Dialogue, which is 
called Impatibilis: doeth ſaye, that we 
ought not to ſay definitely and abſolute⸗ 
Ip, that all things be poſſible vnto God, 
Vy the which it appeareth that we map 
auouch without impechmente of Gods 
almighty power, that God hath not done 
all thinges which he coulde haue done, 
neyther doth the wo2d teach 5, but this, 
Cod hath done what ſocuer her would, 5 
is to ſave, whatſoeuer it ſecmed god to 
his wiſdome to haue done: The we are 
to ſceke out, whether it be Gods will x 
pleaſure that the humayne and natural 
body of Chꝛiſt ſhould be in euery place, 
at onegime. Fo2 if Gods will be ſo. it is 


- 
* 
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not ſo, it is great ſinne to teach oz thinke 
the contrary, Af Gods will be to haue 
the naturall body of Chziſt, a made bo- 
dy, an humayne body, and a natural bo⸗ 
dy, a body diſtinguiſhed with partes, 
then Geds will is not that Chꝛiſtes na⸗ 
turall body ſhould be in many places at 
one time: Fo2 then it ſhould bꝛealte the 
boundes, marckes, and linimittes , and 
ſhould leaue to be an humayne and na⸗ 
turall body. Nowe nothing tan at the 


ſawe time be a humayne body, and a 


not humane bodp, a naturall body, and 


A not naturall body. But you will ſay, 


yon map not leaue to reaſon in matters 
of religion: Truth it is, if the boke of 
God teach otherwiſe : But the body of 
Chꝛiſte hath this pecultcr and pꝛiuate 


grace, to be in many places at once, not 


locally: it is as much to ſay , as it hath 
this peculier grace, to be a body and not 
bodily : Wherefoze ] will goe on thus: 
It can by no meanes be, that a thing 
made ſhould be euery where, but the 


body of Chꝛiſt is a thing made, then it 


tan by no meanes be, that the body ol 


Chzilt ſhould be enery where. 
O. , Baliilus 


Baſillius 
lib. de 
p. 5. 


Vigilius 
in dlall. 


Ofthe truth of 
Baſillus the great doth pꝛoue the pꝛo⸗ 
poſition in his boke ef the holy Ghoſt ; | 
The Aungell that ode by Cornelius, 
was not the ſame tyme with Plullp, 
neyther he that ſpake to Zachary at the 
Aulter, was the ſame time in heuuen. 

Bul the holy ghoſt did woꝛk in y ſame 

moment in Abacuck and in Danyel, and 
was at the ſame time with leremy in 
the dungen a with l zechiell in Chouar: 
Foz the ſpirite of the Lo2d hath filled ß 
whole woꝛld. But he that is in all pla⸗ 
ces, ⁊ pꝛeſẽt with Cod, of what nature 
oꝛ tenditien cughte he to be beleued to 
be, of that, which tontayneth all things, 
oꝛ of that which is centapned in ſome 
perticuler place. 

Vigillius deeth pꝛoue the ſame, ſpea⸗ 
king in the perſon of Athanaſius in his 
Dialogue, in the which, the ſpeakers be 
Sabellius, Photinus, Arius, and Athana- 
ſius: Thereby it ĩs playne, that the holy 
ghoſt is Cod, becauſe it is euerp where, 
and is contapned in no plate, as the 
Pꝛophete ſpeaketh to Cod the Father: 
Whether ſtall 7 goe from the ſpirite 2 
Foz tc ve tueiy u here, and in one = 
the 
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the ſame momente to fill the heanens, 
the earthes,the Seas, and lowe places 
belongeth not to any creature, but only 
to God: Andalittle afterward, it can⸗ 
not be in one nature to [ye in the boſom 
of the Minger, and to be ſhewed by the 
ſtarres, to be ſubiede to men, and to be 
ſerued by the Aungels, to fiye fro place 
to place, and to be pꝛeſtt in cuerp place, 
to dwel in Earth, and not to leaue Bea⸗ 
uen. To cõclude Cirillus pꝛoucth it thus, Ci ins 
if God fill all places, and that by the ho⸗ 1 1 
ly ghoſt, the holy ghoſt is God, and not a 
creature. * 
Theſe may be bꝛiefely knit vp thus, 
acco2ding to Baſill, the bodp of Chꝛiſt ey⸗ 
ther is of that nature and condition, 
which contayneth all thinges, that is to 
;ſap, diuine, oꝛ God, oꝛ cf that nature 
and condition, which is confayned in 
ſome perticuler place: But it is not the 
diuine nature oꝛ God, therfoꝛe it is con⸗ 
fayned in ſome perticuler place, Accoꝛ⸗ 
ding to Vigill, if it be euery where, and 
tontapned in no place, it is God, but it 
is not god, therefoꝛe it is contapned in 
ſome place: Accoꝛding to Cirillas, if it 
O. ij. fyll 


Theodo, 
dial,2, 


Of thetruth of 
fyll all places, it is not a creature, but if 
is a creature, therefoꝛe it doth not fil all 
places. { grant ſay pon, that a creature 
ſhould be God, if by the owne power if 
cond be euer where, but the bouy of 
Chꝛict, hath net that of the ſelfe, but by 
the mareſty of the Godhead adiopned to 
it. Thehercticke graunted the ſame of 
the holy ghaſt, and therefoꝛe the aucnho?- 
ritꝑ of theſe ancient Fathers doth pꝛeſle 
vou as much as them. No ſaye you, J 
doe not ſpealic cf the body of Chꝛiſt, as 
of a ſimple and common creature, but 
as of a creature coupled to the godhead 
by vnion oz oning of perſon,and p ſame 
alſo being gloꝛifped by reſurrection and 
aſcention, which J ſayc hath by foꝛce of 
the godhead this grace geuen to it, that 
it ſhould be in euery place pꝛeſent with 
the Godhead, and neuer parted from it, 
and ſo cannot be compꝛiſed in any one 
place. Then heare what I heodorete 
doth ſay in his ſetõd Dialogue. The bo- 
dy of our Loꝛd is riſen againe, free from 
co2ruption and deſtruction, and is im⸗ 
patible and immoꝛtall, and gloꝛifped x 
woꝛſh : pped of the heauely powers, and 
pet 
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pet it is a body and hath the ſame cir- 
tumſcription which it had befoze, Here 

Cirillus in his ſecond boke of the Trim? ©; 17. 
ty, ik the Trinity coulde be parted, it  &. 
ſhould be a body, and if it were a body, tom i de 
it ſhould be abſolutely in place, and it I unitate 
ſhould be great, and haue quantitp, and 

if it had quanttip, it could not auoyde 

tircumſcc iption. 

Bere Auſten in bis thirteth Treatiſe Auguſt 
\ vpon ſaint John, the Loꝛde Jeſus is a⸗ in lohau. 
boue, but here is alſo the truth, p Loꝛde. tract. zo. 
Fo2 the bodie of the Loꝛde, in the which i 
he roſe againe, muſt needes be in one 
place, but the truth is diſperſed. 

J reaſon thus out of I heodorete, the 
In-o2ruptible, the impatible, the im⸗ Theodo» 
moztall, the gloꝛifyed, the wozſhipped Ledus. 
body of the Loꝛde is circumſcribed as it 
was being vpon earth: Therkoꝛe what- 
ſoeuer bodpe of Chꝛiſt you meane, it is 
compꝛehended in one place: Out of Ci- 
rill thus: If the Trinity be a body, it is Cirillus. 
in place, it hath quantitie, it hath cir: 
tumſcrip: ion. But the humaine nature — 
of Chꝛiſt ioyned with the Godhead, and ug 
being glozifyed and made immer tall is 
O. iy. a 


Ofthetruth of 

a body. Therefoꝛe it is in place, it hath 
quantitie, it hath circumſcription. 

Out of Auſten the body of the Loꝛde 
in the which he role againe, muſt be in 
one place: Ergo the immoꝛ tall and glo⸗ 
rifped bodpe of Chꝛiſt, is contained in 
one place. Neyther is this to part the 
natures of the manhode and Godhead 
of Chꝛiſt, but to ſet downe the ſeucrail 
pꝛoperties of eche nature: Foz J doe 


not meane, that the humane nature is 


in place ſeuered from the deuine na⸗ 
ture, but is euer iopned to it. But yet 
the humanitie doth not fyll all places, 
which the Deity doeth fill . This maye 
well appere by this ſimilitude, although 
it be not like in all pointes,foz you be to 
vnderſtande, that a ſpmilitude needeth 
not to be like in all pointes, but onely in 
thoſe pꝛoperties, the which is vſed to 
make plaine. 

The bodie of the ſunne abydeth euer 
in the globe oꝛ circle in the Firmamet, 
but the beames of the ſunne doe walke 
thoꝛow the whole wozlde, the vertue of 


the ſunne doth comfo2t, feede, and nou- 


riſhe eukrye lyuing creature — the 
ace 
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face of the whole earth, and yet neyther 
the beames noꝛ the vertue of the fur:ne 
be parted from the bodie of the lunne. 
Euen ſo the bedy of Chꝛiſt is placed in 
heauen, as in a moſt bewtilfull and go2- 
geevs Lh2ene, but p godhead cf Chꝛiſt 
doth not onely fill the heauens, the apꝛe, 

the ſca, the earth, and the places vnder 
the earth, but alſo docth ccmfo2t 4 nen- 
riſhe all and euerye creature, in all and 
euer the ſaide places, and pet the god⸗ 
head is not parted frem the bodye, al⸗ 
though the body fyll not ſo many places 
as the godhead doth. That fameus and 
learned pꝛince luſtinian ſpied thys, that 
two thiuges might be ioyned together, 
and pet the one not to fyll ſo manye oz 
the ſame places, as the other, And ther⸗ 
bpon in his moſt excellent boke:Cafled 

the Inſtitutions of luſtinian, doeth moſt 
wiſc ly and diſcreetely oꝛder, that when 
the bodies e bewcs of the trie hang ouer 
one mans cloſe, and the rote ct the tree 


hangeth in an olher: That the tree ſhould 


be his in whoſe cloſe the rote groweth. 

Fo? this purpoſe then the body 4 bewes 

of the tree be in Mcuius his cloſt, p — 
0 


Iuſlinia- 
nus. lib. 


inſlitut. 


Of the truth of 
pf the free groweth in Titus his clofe, 


and pet the body aud the bowes be not 


ſcucred from the rote, but toyned to the 
rote, although the rote doth not fill any 
place in Meuius his cloſe, as the body 
and bowes doe: Cuen fo then the bovy 
of Chꝛiſt reſteth in Yeauen, but the god⸗ 
head doth fyll al other cloſes ⁊ places, # 
they be not ſeuered, but remayn toyned 
together. Fo2 although the Godhcad bes 


ing of much moꝛe excelli cy and eflicacg 


than the beames of the lunne, and moꝛe 
fruitefall then the rotes of trees, doe 
paure the foꝛce vppon all places and 
thinges, notwithſtanding the bodp is 
not pꝛeſent, neither doeth nl al the ſame 
place. This is a moze famiiter relem⸗ 
blaunce. The body of the Candle is ſct 


in the Candleſticke, but the light of the. 


Candle fylleth the whole houſe, The bo⸗ 
dy of Chꝛiſt abydeth in heauen „ the 
light of the Godhead fylleth the whole 
world: The light of the Candell is not 
parted from the body of the candle, nei⸗ 


ther is the Godhead of Chꝛiſte parted 


from the body of Chꝛiſt, but as the light 
ſhineth duer all the houle, and is not ſe⸗ 
uered 
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nered from the Candle, being onely in 
'| the Candleſtick,foz the godhead ſhineth 
' over the whole woꝛld, and pet is not ſe⸗ 
uered from the bodye , being encly in 
Heauen, A 

Neyther be theſe my deuiſes, but that 
great Clearke S. Auguſtine doth plains 


ly diſtinguiſh the two natures of Chꝛiſt Aug ad 
in the ſelfe ſame manner, watting to Dard, 


Dardanus. We do not think that it was 
. ſayd acco2ding co the humayne nature, 
which God the wo2dfoke of the Uirgin 
Vary . This day thou ſhalt be with mg 
in Paradiſe, foꝛ Chꝛiſt as man was not 
that day in Paradiſe, but in Hell accozs 
ding to his ſoule, in the graue accoꝛding 
to his fleſh, Nowe if by S. Auguſtine, 
Chꝛiſt accoꝛding to his Godhead were 
in Paradtce oʒ heauen, accoꝛding to his 
lleſh in the graue, and pet his OGodhead 
and fleſh not parted , what partition 
Gould this bꝛeede of the Codhead and. 
Manhad, to ſay that the naturall body of 
Ch2iſt is now only in heauen, and his 
|- Godbead both in heauen, and all other 
places. Alſo it is right tobeleene , and 
gent any partitid of p two ygtures, 
P.j. that 
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that when his naturall body was here 
vpon earth onelp, and not in Veauen: 

Foz acco2ding to that Chꝛiſte ſayd , J 

aue nat pet gone vp to your God , and 
mp god, vour Father, and my Father.) 
His Codhcad was then botb in Carth, 
and in Beauen. And why doth it not as 
well ſtand with right fapth, and with⸗ 
out any particid of y two natures: Now 
to bel ue that his body is onely in Hea⸗ 


uen, accoꝛding to the ſaying of the Aun- | 


gell, in the das of the Apoſtles; Whom 
the Yeauens muſt holde, 4c. and pet his 
Godhead to be both in Peauen and in 
Earth, and in cuery place. Fo2 the ſame 
S. Auguſtme ſapyeth a little afterwards 
to the ſame effect; Dcubte not that man 
Chꝛiſt, that is chꝛiſt actoꝛding to his hu⸗ 


mayn nature is now there, from whẽce 


he ſhall ceme, by the teſtimony of the 
Aungell in the ſame ſoꝛte, as hee was 
ſane to goe, that is in the ſame fourme 
and ſubſtaunce ef fleſhe. Accozding to 


this fourme we may not beleue p Chaiſt | 


is cuery where. Foz we muſt fake 
great her de, that we maynteyne not the 
deify ol he man ſo, that we take _ 


ev 


one perſon, and both be one Chꝛiſt, one 


haus Chꝛiſt euer, accoꝛding to the pꝛe⸗ 
ſente ol his fleſh it was well ſayd to his 


| of: Godheade, which is alſo aſcribed to de eſſente 
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the truth of the body. Neither dath it fol- 
low, that euery thing that is in GD DO 
Hould be euery where, where as God 
is: Fo2 the Scripture ſpeaketh moſte ,. 1, 
truely of vs, that we liue, mwue, and be 
in God, and yet be we not euery where, 
as God is. Albeit, that man is an other 
way in God, foz God is an other way in 
that man after a certayne pꝛoper and 
peculier manner, Foꝛ god and man is 


tuery where accoꝛding to his godhead, 

in Yeauen acco2ding to his Banhod, 
and in the ende ol y Epiltle,aſſurg your 

ſelfe that Ch iſt is euery where as god, 

and in ſome place of Heauen fa; the 8 
truth ol his body. And vppon H. Iohn, 18. 


acco2ding to the pꝛeſence of maieſty we = tract. 


Diſciples: Yeeſhall not haue me euer 
with voii. i 
In his boke intituled of the ſubſtance Aug liber 


. Auguſtine, we ought to belæœue and diuimite. 
tonkeſſe that the ſonne of God accoꝛding 
to the ſubſtance of his godhead iFinuiſt- 
P. i. ble 


Of che truth of 
ble without body, without cirtumſerip⸗ 
tion, but accozding to his manhode, we 
onght to beleeue and confeſle that he is 
- viſtble hauing body, hauing place, and 
uin all the parte of man truely . Likewiſe 
Cirill. Cirillus wzyting vpon ſaint John, doth 
uact. 59. diſtinguiſh the ſame two natures in the 
fame ſoꝛte, ſaping: Chꝛiſt is not here by 
the pꝛeſence of the fleſh, which notwiths 
Grego- ſtanding is euerywhere by the pꝛeſente 
xius. of maieſtie. And Beda in a certaine Bos 
melp at Eaſter. The ſame God 4 man 
Beda, was taken vp in body, which he toke fro 
the earth, but remaineth with the laints 
vpon earth by bis godhead, bythe which 
be fylleth both the heauen 4 earth. And 
Fulgenti. Fulgentius to I hraſimundus. Chꝛiſt one 
ad trac in. And the ſame man locall ot man, which 


is God inkynite dt the father, one and 


the ſame, attoꝛ ding to his humayne na- 
ture, abſent in heauen when he was in 
earth, and leauing the earth when he 
went vp into heauen, but accoꝛding to 


his deuine and immeaſurable nature 


neither leauing heauen when he came 
| _ downgfromheauen, noz leauing earth 
Vighs. when he went vp into heauen. And i- 


gilus 
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gilius agaynſt V riches ,it differeth very 
much to be circumſcribed wyth place, & 
| fo be euery where,t bicauſe the wozd is 
euery where, but the fleſhe is not eue⸗ 
rye where, it is manifeſt that one, and 
the ſame. Chꝛiſt is partaker of both Ra⸗ 
fares, and that he is euerpwhere accoꝛ⸗ 
ding to the nature of his godheade, and | 
contaynedin place acco2ving to the na- 
\ | tureof hys manhod. Saint Auſten deth 
name the maner of Chꝛiſtes true body, 
and doth calt Chꝛiſt locall.Cirillus affir- 
meth that he tone away the pꝛeſente of 
| bysbody, Gregorie denyeth that he is in 
this wo2lde by the pꝛeſence of his fleſh, 
Beda doeth auouche that be was taken 
vp actoꝛding to his manhod. Fulgentius 
doth affirme him to be a man local, and 
to haue a humane nature local, Wigilius 
doth moſt euidenfly ſape, that his lech 
is not enery where. 

But vou will ſap, all theſe thinges be 
vnderſtode viſibly,and of a viſyble pꝛe⸗ 
ſence . Truelp, that is moꝛe abſurde, 
then the other, which doth plainely aps 
pearsbp viewing the Antitheſis, oz ſet⸗ 
n the ſentences one ag#inſt ano- 
7751 P.iij. ther. 
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ther. Vigilius doth ſay the woꝛde is eue⸗ 


ry where, the fleſhe is not euery where. 


Put fo viſible, & the ſence will be moſt 
abſurde, foz you muſt ſay the woꝛde is 
euerpe where, the fleſhe is not every 
where viſpbly, neyther pet the woꝛde is 
euerye where viſibly , and ſo Vigillius 
hath ſet downe no difference of the two 
natures : Fo2 his fence muſte be, the 
wo2dis every where inuiſybly,the fleſh 
is euery where inniſybly : Waigh that 
of ſaint Gregorie, Chzilt is not here by 
the pꝛeſence of his humayne nature; 
pou expound it by the viſyble pzeſence, 
foz you make this the Antitheſis, Chꝛiſt 
is not here in viſible pꝛeſence of his 
fleſhe, which is eyery where by the in 
uiſpble pꝛeſence of his godheade : Foz 
the not viſpble pꝛeſente, and the inuy- 
ſible pꝛeſente be al one: o there ſhould 
be no Antitheſis, no fyghf noz repugy 
nauncie of theſe ſentences, but that the 
ancient fathers ment a manifeſt Anti- 
theſis, E& great repugnancie, who is ſs 
dull, that he doth not vnderſtande, o2 ſo 
blinde that he doeth not ſee, ſytbente by 
tbe ſamlk they auouch and eſtabliſh two 


diuers 


Chriftes naturall body. 
diners natures in Chzift . The one of 
perfyte God, the other of perfyteman, 
Mhereby it is evident, that the iudge⸗ 
ment of the auncient fathers is, that 
Chꝛiſt his body is not at al in earth, but 
| ſifttethon the right hande of Cod the 
father in heauen, not in an Juoꝛis oz 
golden thꝛone, oꝛ in kingly oꝛ coſtly aps 
parel;as the ſymple fanũe:but in great 
zie and power, as the faythfull be⸗ 
lteue. This is pꝛoued by that of Chziſf, 
in the twenteth of ſaint Fathewe , J 
lcaue the woꝛlde, and J go to my Fas 
ther, and agayne, ye ſhall haue the 
po2e euer with you , but pe ſhall not 
haue me euer. Alſo J go to my father, 
and pour father, to my GO D, and 
your God, Likewiſe ſaint Parke wey⸗ 
teth, that the Lo2de Jeſus is taken vp 
info heauen, and ſytteth at the right 
hande of the Father. Ard S. Paule 
exhozteth all men to ſake Peauen, 
where Chꝛiſte ſitteth at the righte hand 
| of GDD the Father. Euen ſo tte au⸗ 
thour to the Hebrewes, 10. doeth ſaye. 
we haue ſuch a high pꝛieſt, which ũtteth 
in Heauen at the right hand dr * 


John. 16. 


Coloſſ. 3. 


Of thetruthof - 
of maieſty : And a little after he had ofs 
kred one Sacrifpce fo2 ſinne, he ſitteth 


fo2 euer at the right hand of God, from 
Acts. 2. hence foꝛth loking, that his enemies be 


made his foteſtole, whome the heauens 
muſt hold, vntill the time of reſtozing of 
all thinges, as it is in the ſeconde of the 
Ackes of the Apoſtles, 

All this is ſpoken to ſet down the di⸗ 
uers pꝛoperties of the two natures in 


Chꝛiſt, his deuine nature and his hu⸗ 


maine nature, and to ſhew that a man 
map well expꝛeſſe the ſeuerall pꝛoper⸗ 
ties of eche nature, and pet in no caſe 
part the one from the other. Eut J pꝛap 
vou, is there no ſupernaturall pꝛoper⸗ 
ty in the body of Chzilt, hath it no pꝛe⸗ 
rogatiues? Did the wonderfull vnion 
of the moſt holy godhead, poure no ver⸗ 
tue: no foꝛce into it? Ueric many, buf 
pet not ſuche, as cannot agree with the 
humaine nature, as ſaint Auſten doth 
extellentip ſay, he gaue to it immoztas 
lifte, but toke not awaye the nature of 
it. And againe, we muſte take great 
hede, that we do not affirme the deiter 
of the man ſo, nn 


2 
* 
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Chriſtes naturall body. 


truth of the body, Therfoze the naturall 
body of Chꝛiſt is made immoꝛtall, glo⸗ 


ryficd, ſanctiſied, quickned, but it is not 
made efcrnall, vameaſurable,increaf, 
oꝛ infynite , fo2 theſe oucrth;zowe the 
bumaine nature. 

And that certaine things be ſo pecu⸗ 
liar to the godheade, that at all they doe 
not agree to the manhod, but be applyed 
only in phꝛaſe oꝛ ſpeech, and contrary, 
that certayne thinges be petuliar to the 
manhod, and doe not at all agree to the 
godhead, but be applied to it onely by 
pbꝛaſe oz ſpeech,is manifeſt: In y firſte 
of John. Ve it is which comming after 
me, was befozeme , Neyther to be be⸗ 
foze John, doeth agree to the manhod of 
Chailt in deede,neither to be after John 


to the godhead, 


This is alſo manifeſt by theſe ſapings, 
befoꝛe Abraham was, J am, and the fa- 
ther is greater then J, neyther doeth it 
agree to the manhod in deede to be be⸗ 
fo:e Abꝛaham, noꝛ to the godhead to be 
leſſe then the Father. 

k this point be the Fathers, lrencus, 


Ambroſius, Icrononius, Vigilius, Augu- Ireneus. 


Q.. 


ſtinus, 


Ambros. 


Hicron, 
VI Zilius. 


Aug. 


| Ofthe truthof 
ſtinus, and al moſt all the reſt, moſt ſuffi- 


cient witneſſes, As ſayth Irenens, the 


ſoule is pꝛeſent to the fleſh dying, and 


ſuffreth nothing, ſo y godhead of Chꝛiſt 


is pꝛeſent with the manhod ſuffring, 
and ſuffering nothing, onely reſted. 
Ambroſe of that vpon S. John. Perc- 
after pon ſhail ſœ the fonne of man ſit⸗ 
ting on the right hande of the vertue: 


This ſitting doth ſo appertapne to the 


man, ſavech be, that in no caſe it is ap⸗ 
plyed to the Godhrad which is infinite, 
fo2 Cod that is euer encry where, cans 
not goc from place to place: Ierome; 
Chꝛiſt did die acco2ding to that he cculd 
die: Vieulus agaynft V tiches, he one, 
and the ſame ſonne of God the Lo2d Je⸗ 
ſis Chꝛiſte both died accoꝛding to the 


fourme of a ſeruaunt, and died not ac⸗ 


coꝛding to the fourme of God. Auſten 
dpon that of S. John. None went vp in- 
to heauen, but he that came down from 
heauen, the ſonne of man, which is in 


heauen, he was here, ſapeth S. Auſten, .| 
by fleſh, in heauen, by Codhead, yea e- | 


nery where by Godhead, and a little af- 
ter, hall not man (Chzif) be called the 


a» Aw ic = acworndlo © *» 4 oo. _ Jv. 


ſonng 
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Chriſtes naturall body. 
ſonne of God, which his fleſhe alone de⸗ 
ſerued to be called in the graue: Fo2 
what elſe doe we conkelle when we ſay 
that we beleeue in the only begotten ſon 
of God, which was crucifyed, and ſufle⸗ 
red under Pontius Pilate, died, and was 
buryed, what was buryed of itz , but 
his fleſh without his ſoule , And moꝛe 
playnly afterwardes , who is he, by 
whome the woꝛld was made: Chꝛiſte 


+ Jeſus, but in the fourme of God, who 


was nayled to the croſſe, vnder Pontius 
Pilate, Chꝛiſt Jeſus: but in the fourme 
ot a ſeruaunt. M ho was net lefte in 
Pell 2 Chꝛiſt Feſus : but in ſaule alone, 
Wholay th:e& daycs dead in the graue, 


 androſe agayne ? the ſame Chꝛiſte Je⸗ 


ſus, but in fleſh alone. Chꝛiſt is Tayd in 
ech one of theſe, but all theſe be not two 


dn the, but one Chꝛiſt. Whereby it is 


playne, yp certapne pꝛoperties, oꝛ petu⸗ 
lier graces of the one nature, may be af- 
cribed to the other, in woꝛd thoꝛough the 
vnion of the perſon, but cannot agre in 


deede thozow the diffcrence of the two 


natures, 
The which Vigiſius doth mod playn- 
Nt, ly 


Of the truth of 


Veeillus ly expꝛeſſe agaynſt Vtiches: Then ac- 
lib. 2. con- coꝛding to the p2operty of nature, onely 


tra Euty. the fleſh died, only the fleſh was buried, 


Theodo- 


retus. 


but accoꝛding to the vnion of the perſon 
God dped, and was burped: Foz the 


perſon of the wozd is in the fleſh, which 
died, Alſo, acco2ding fo the pꝛopertie of 
the nature, the woꝛd came downe from 
heauen, not the fleſh : And accoꝛding to 
the pꝛoperty of the nature, the flcſh died 


and not the woꝛd, but acccoꝛding to the 


vnion of the perſon, both the fleſh came 
downe from heauen, and the wozd dyed 
and was buried. Then when we ſape, 
that God died and ſuffced: Let not Ne- 
ſtoreus be afrapde: Foꝛ we ſpeake ac- 
coꝛding to the vnion of the perſon. 
Againe, when we ſap, that God ney⸗ 


ther died, noꝛ ſuffered, Let not Vtiches 


d2cade , foz we ſpeake accoꝛding to the 
pꝛopꝛietie of the nature. To this pur⸗ 
poſe wꝛiteth Theodorete:you are to vn⸗ 
derſtande, that the vnion of the two na⸗ 
tures doth make the names and pꝛopꝛi⸗ 
eties common : you will not ſay (J ſup- 
poſe) that the ſleſhe of God came downe 
fromhoguen : Foz it was made in the 
Uirgins 


a it ed as a6 is AS 
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Uirgins wombe . Yowe then,doeth the 
Loꝛde ſaye , if you ſhall ſe the ſonne of 
manne go vp thether, where he was be⸗ 
foze2 And againe, none goeth vp into 
| heauen, buthe that came downe from 
heauen, the ſonne of manne which is in 
heauen, this he meaneth not of the fleſh, 
but of the godhead. And the godhead is 
of God the father, how then doth he call 
him the ſon of man: They be reckned 
' common fo the perſon, thozowe the vni- 
on, which be peculier to the ſeuerall na⸗ 
tures, So we are to expounde the reſt in 
this ſoꝛte as the Fathers do. The woꝛd 
became fleſhe. TTthat is the mind: what 
is the meaning of this ſpeeche : was the 
devine nature made the humayne na⸗ 
ture: God foꝛbidde. Nave, it did take 


t vnite to the ſelfe the humaine nature. 


God did purge his church by his bloude. 
hat meaneth this: hath the deuine 
nature bloud? God foꝛbidde, that anye 
body ſhould ſo think, but God did purge 
his church by the bloude of that nature, 
which he did app2op2tate by incarnatt- 
on, oꝛ taking our fleſh vpon him. They 
nayled to the croſſe the GDDvl gloꝛp, 
Z. iij. what 


Iohan. 
prim. 


8 
1 . 


Ofthetrath of 
what is the the ſence of theſe wo2des 2 


was the godheade pierced , 02 nayled to 


the wode 2 God foꝛbidde. Nay,that na- 
ture was ſo affected, which the godhead 
did take to the (elf of p virgins wombe. 

Wherefoze thozowe the vnion of the 
perſon, ſuch things maye be ſpoken in 
woꝛde, but they cannot agre in deede, 
Neyther doth that of ſaint Baſill of the 
birth of Chꝛiſt diſagree with theſe. How 


is the godheade in the fleſhe, as the fyze + 


is in the y2on, not tranſitiuelp, but diſ⸗ 
tributinely, Foz the fyꝛe doth not runne 
into the yzon, but abyding in the place, 
doth imparte and beſfowe the peculier 
facultie vppon if . Yowe then was nof 
God the woꝛd fylled with bodily weak- 
neſſe: as the fy2e doth not get to it ſelfe 


the pꝛopꝛieties of the y2on, Jro is black 


and colde, and pet fyꝛed, it becommeth 
bꝛight and hotte. So the humayne na⸗ 
ture of the Loꝛde, was made partaker 
of the deuine nature, but did not poure 
into the deuine nature the owne weak⸗ 
neſſe. And ſo J ſe certaine pꝛopꝛieties 
diſperſed, but J doe not vnderſtand all, 
&: after che vniting of the — 
ody 


. 


Chriſtes naturall body. | 
body of Chziſte was hungrie, coulde, 
thirſtie, wearie, and greeued,and this 1g 


true of Chꝛiſt the voyte. By Boule is 99-26. 


heauier, euen vnto death. And nap⸗ 
led vpon the croſte he ſapeth: J am dap. 
Ve ſuffred trusly, he dyed trucly , her 
was compaſſed about with place truly. 
J would therefoꝛe gladly learne , why 
the two natures ſhould be ſayd to be de⸗ 
uided, becauſe the ſcucrall pꝛopꝛieties 
ol ech nature be ſet downe after his ry- 
ling agayne, rather then they were,whe 
the ſencrall pꝛopꝛieties of eache nature 
were ſet dovine be foꝛe his death. Fo2 J 
reaſũ thus, the body ol Chꝛiſt liuing vp⸗ 
on earth was in one tertapne and pecu⸗ 
er place, but the Godhead was in ene⸗ 
ry plate. And pet none will ſay that the 
- perſon of Chꝛiſt was then deuidev, why 
then map we not like wiſe ſay, that the 
body of chꝛiſt being in heauen, is in one 
certayn and peculier place, and pet not 
deuide the perſon of Chꝛiſte: Fo2 in 
Chziſtes perſon being vpon earth, per- 
leite God, and perfect man, were coup⸗ 
led together: As S. Paule doth extelẽt⸗ 
tyſay to the Coloſſians, In hum doeth 
— dwel 


Coloſſ. 1. 


Of the truth of 
dwel all the fulneſſe of the Gohhead bo⸗ 
dily. The true, full, and abſolute God⸗ 
head did dwell in the true, full, and ab⸗ 
ſolute body compꝛiſed in one certayne 
and peculier place, and pet was there 
no renting of the perſon of Chꝛiſt. 

What ground then haue theſe lame- 
table and bitter outcryes that the per⸗ 
ſo of Chꝛiſt is deuided, that his godhead 
and manhod be plucked aſunder 2 be⸗ 
cauſc we aucich that the naturall body 
of Chꝛiſt is in heauen, at the right hand 
of God the Father and pet his godhead 
to be euery where, did not his godhead 
then fill heauen and earth? when his 
naturall body was in a coꝛner of the 
earth, whe it lay in the graue. And may 
not nowe the Godhead fill the whole 
woꝛld: and his naturall body be onely 
in heauen, and the two natures not ſe⸗ 
uered. Away then, away with quarrels 
and let truth pꝛeuaple and tryumphe, 
by the which the two natures of chꝛiſt 
tyed togeather with the merueplous 
bonde of the vnion be diſtinguiched, but 
not ſeperated. | 

And fruely to continue in the ſame: 


reſem⸗ 


— 
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reſemblance of ſaint Baſill, the fyʒe doth 


not chaunge all the pꝛoperties of the 4. 


ron, foz the Iron fy2eo and hotte is hea⸗ 
uy, falleth downwatd, is à ſolidde and 
thicke body, -' 


This is S. Baſils meaning, that thoſe Smile 
fo:ces of the fp2e be tranſferred into the Baſill. 


Iron, of tho which the nature of the vꝛõ 
is capable, not thoſe, which onorth;owe 
the nature of the yzon. And in like mans 


ner that thoſe fo:ces and pꝛopꝛieties ot 


the godhead be tranſferred into the body 
of Chꝛiſt, of the which the naturcof the 
body is capable, not thoſe, which ouer⸗ 
thꝛow the nature of the body: Foꝛ we 
muſt euer haue recourſe to that woꝛthy 
fing of S. Auſten, he gaue immoꝛtal⸗ 
lity to his body, but he toke not awaye- 


ths nature of the body , nepther is the 


godhead of the man ſoto be maintsined, 
that the truth of the body be dsſtroped, 
BVut why do J ffand vpon this poynt, 
why doth my ſpeech ſo long wa; er? why 
doe I not open the ſpꝛing of thiscontro- 


| nerſp? Fo: al this contẽtion floweth fr 


ſhe queſtion aboate the p2eſerceof the 
baturall body of Chꝛiſt, being in the ſa⸗ 
N. j. crament 
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Math. 26. 


Of the truth of 
trament of the body and blood of Chꝛiſt. 
Fo2 if that matter be once oꝛdered and 
adiudged, the other will ſone be ended. 

But that is a matter af great. impoz- 
faunce , of the greateſt in the wozlde, 
it oughte not to be handled but warcly, 
and reuerentlp, moſt warely , and moſt 
reuerentiy. Your god name ſhalbe rent 
with the bad ſpeeches not only of the e⸗ 
nemies, but of the enuious. J refer that 
to Cod. The matter is very hard: The 
queſtyon to to darke, diſcourſed in Ser⸗ 
mons : Toſſed in diſputations , varp⸗ 
ed of though all Chꝛiſtendome, and as 
it ſhould {@me of paſſing great diſticul⸗ 
ty. God will helpe out with that, whoſe. 
both helpe we moſt humbly pzay , and 
buſines moſt faythfully do, out of whoſe 
moſt hiefled,and moſt certayne, ; molt 
true woꝛdes, all the reſte of our ſpeche 
ſhall grow, - 

t is wꝛitten in the. 26. Chapter ot 
the Goſpell after S. Pathewe, in this 
wiſe, when Jeſus had taken bead, and | 
bleſt,he did b2eake and gane to the Dil | 
ciples, aud ſayd,take ye,cate ye, this is 
ay body ; And taking the Cup, * 


Chriſtes naturall body, 
had genen thanks, he gaue to them ſay⸗ 
tng,d2ink all ye of this: Foꝛ this is my 
blod ofthe new Teſtament , which 1s 
hed foꝛ many, foz the fozgeneneſle of 
ſinnes. 

And in the. 4. after S. Parke, when g ck 14. 
Jeſus had taken the bꝛead, and geuen | 
thanks, he did bzeake and gaue to them b 
and ſayd, Take pee, eate ye, this is my 
body, and when he had taken the Cuppe 
and geuen thanks, he gaue to them and 
ſapd. Dꝛinke ye all of this, and he ſayde 
to them, this is my blod of the newe te⸗ 
ſament which is ſhead foꝛ man v. 

And in the. 22. after S. Luke, when he Nute 22. 
had taken bꝛead, and geuen thankes, he 
bꝛake, and gaue to them ſaping: This 
is my body, which is geuen foꝛ vou, doe 
you this in remembꝛaunce of me. Like⸗ 
wiſe alſo the cuppe, after he had ſupped, 
ſaying. This tuppe is the new teftamet 
in my blod, which is ſhed fo2 many. 

Laffly faint Paule fo the Coꝛinthians 1. Cox 11. 

he. xj. Chapter, and the fyzit Cpiſtle. 
The Lo2de toke bꝛeade, and when he 

had ginen thankes, he bꝛake, and ſaid, 

Take pe, eate * is my body, which 

i. is 
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is v2oken foz you, do pe this in remem⸗ 
bꝛance of me, Likewiſe alſo the cup al⸗ 
ter he had ſupped, ſaping: this cup is the 
newe teſtament in my bloude: Doe ye 
thys, as often as you ſhall dzinke in re⸗ 
membzaunce of me. Foz as oft as you 
ſhall cate this bzcad, and dzinke ofthis 
cup, vou ſhali ſhewe the Loꝛdes death 
vntill his comming. 

J haue ſet downe the whole wozds of 
the holye ghoſt, done out of grake into 
Engliſhe, woꝛde by wozde : That ſo 
god a foundation being layde , the reſt 
that folowefh, myght be the moze fyꝛm⸗ 
ly builded thervpon, Let vs nowe view 
and waigh all theſe things, Chꝛiſt toke 
the ſame bzcad in his haude, which was 
vpon the table: Chꝛiſt gaue to his Dil 
ciples the ſame bꝛeade, and whiles be 
was giuing the bzeade to bis diſciples, 
he [peaketh as befoꝛe: whiles his Diſ⸗ 
ciples eate this bꝛeade, whiles they did 
bꝛoſe it with their teeth, and ſwallowed 
it into their ſtomaks, where was chꝛiſt⸗ 
was he nat at the table: did he not ſpeak 
to thf : did he not both eate t dzink with 
them ; eas he not ſcene, hearde, and 
touched 


* 


— 
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touched. In which plate was the bodye 
of Chꝛiſt: In the mouth and ſtomack of 
his diſciples, 02 at the table, where they 
both ſawe Chꝛiſt, and heard Chꝛilſt: if 
pou ſay in both places: Then this fol lo⸗ 
weth: That eyther Chꝛiſt had two bo⸗ 
dies, oꝛ elſe that there was two ch2iffs, 
both which aunſweres be very vngodly 
and abſurde, -. PO 

But pou wii ſay the wozds be plaine, 
fo Chult ſaide plainelp and diſtinctly, 
This is my body: This is my bloude. 
Neyther is it lyke , that Chꝛiſt woulds 
ſpeake doubtfally, in the laſt talke, that 
he had with his diſciples. J graunt the 
woꝛds be plaine after the maner of mi⸗ 
ſteries, in the which things ſubiect to the 
ſenſe, doe repꝛeſent and ſhewe things, 
which be taken onely of a godly minde, 
and by a religious fapth. J graunt that 
Chꝛiſt gaue his bodye and that his Diſ⸗ 


tiples toke it, and eate it, not after a na⸗ 


turall and groſſe mancr, but after a ſu⸗ 
pernaturall, that is heaueniy and ſpir- 
tuall. That then doe pou denie, that the 
bꝛeade is the bod ye of Chꝛiſt: That the 
wine is the bloud of Chziſt 2 not J true- 


N. iij. ly, 
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ly. But J ſaye, that they be ſo in truth 
ok religion, ſatrament, and miſtery, and 
not by chaunging of nature, element, 
oꝛ ſubſtaunce. Foꝛ Chꝛiſt doth call the 
bꝛeade his body, but he doth not ſay that 
it is chaunged into his bodye. 

Then you call it bꝛeade, and the holye 
weiter of this holy Stoꝛie doth himſelfe 
call it bꝛeade, the wo2des be theſe. He 
toke b2eade the gaue thankes:he bꝛake: 
he gaue: doth hs not meane by this cir⸗ 
cumftance of woꝛdes, to make the mat⸗ 
ter plaine: J pzaye you, what toke he ? 
bꝛead. UWhat bꝛake heꝛthe ſame bꝛead. 
What gaue he the ſame bꝛead 2 Foz 
that that he toke , that he bꝛake: and 
that that he bꝛake, that he gaue to hys 
Diſciples: and that that he gane to his 


diſciples, that did his diſtiples eate. But 


bicauſe it is a miſtery, which is in hand. 
Lherfoze it repꝛeſenteth the great and 
heauenly things, which the holy woꝛds 
of the high pꝛieſt of our Loꝛde and Sa⸗ 
niour Chꝛiſt Jeſus doe declare. This is 


my body ſayth he: which is bꝛoken foz | 


vou, doe this in rememberante df me. 
Againe, ol the Cup of wine: This Cup 
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Chriſtes naturall body. 
is the newe Teſtament in my bloude, 
which is ſhedde foz vou. What mcane 
theſe wozdes 2 What ſence haue they: 
what ſignifye. they? ſome pꝛodigiodus 
thing, 02 newe thing, 02 light thing, oz 
thing of ſmale value? No, But the moſt 
certaine teſtiłpcation and aſſurance ot 
the foꝛgiueneſſe of our ſinnes, ſaluati⸗ 
an, life euerlaſting, which we obtaine 
by the death of Chꝛiſt, and which is ex⸗ 
hibited by the dutwarde elementes of 
bꝛead and wine, but receiued only hy p 
in ward hand of fapth, and ſerne onelx 
by the in warde eye of Fapyth. 

- Chzilt gaue to his diſciples bꝛead and 
wine, ve, he gaue alſo vnto thẽ his body 
and bled, that they by fayth being fed, 
with this bearnly bꝛead a this heauen⸗ 


ip dꝛinke, might haue life everlaſting, 


which to pꝛinte moze ſurely in their 
harts, he playnly telleth the, ot his bleſ⸗ 
ſed body y was to be rent foz them, and 
his p2ccious blod that was to be ſhedde 
foz them, and foꝛ many other, that Goh 


the Father being paciſied with this rich 


ſacrifice, might foꝛgeue the therg ſinnes. 
Therfoze be called this a new league, e 
a 


Ol thietruthof: .- 
anew feſtament often pꝛomiſed by the 
holy P2ophets,which was to be confir- 
med not by the blod of beaſtes, but by 
the ſheadding or his holy and pꝛecicus 
blood: whereld e his will and pleaſure 
was that thts miſter vol fo great things 
ſhould be celebꝛated euer in publique 
aſtembliesʒ both that the remembꝛance 
or hym micht euer be freſhe with hys, 
and that often thankes might be geuen 
to God the father, v that his louers and 
pꝛoſeſſd is mitzht be ſtirred to mutuall 
loueꝭ by ſo godlp a pꝛeſidt᷑t, æ allo ſigned 
wyth the holyTealt ot eternall bluſſe. 
But thus much at large, ths reſt moꝛe 
bꝛieſlyʒ that truch ia bo ſoner picked 
out and moe plameiy appere: Fo2 as 
Marcus Tullius ſaieth ef Philoſophers. 
$0 3 thinks Deuines bounde to bꝛiefe 
arguments. That which chꝛiſt toke, he 
bꝛake: that which he bꝛake; he gaue fo 
bis Diſciples: that which he gaue to his 
diſciples; de called his body: Therefo:e 
he called bzeade his bodye. Fo2 he foke 
bieade, bꝛake bꝛeade, and gaue it to his 
But that which is bzeave by nature, 
* is 


J. to bleſſe, and that it ſygnify 


Chriſtesnaturall body. 
is not the lubſtance of Chꝛiſles bodye, 
1 Except we will pzodigionſly confounde 
the lubſtante of things, and ſo by conſe⸗ 
quente the naturall bodye of Chziff, is 
not realty,and bodily, in the ſacrament 
of the body and blod of Chꝛiſt. Wut here 
is made a ſtoppe: that Chꝛiſt bleſſed the 
bꝛead after he had fall it, as S. Fathew 
and S. Parck ſayeth, by vertue wheres 
of there followed ſuch a chamige , that 
although be tone bꝛead, yet he neyther 
b:ake bzcad, no gaue bꝛead: This ſo⸗ 
philkication is called of the Logitians: 
Petitio Principij: Foz fyʒſt . Parcke 
doth not ſay, thaͤt Chꝛiſt bleſſed p bꝛead 
but that when he had taken, be blcfed, 
Secondly, the greeke woꝛd . 
doth as well ſygnify to gen 9 85 as 
e to 
gene thankes,becauſe the holy ghoft is 
the beff expounder of it ſelfe ; 15 D. 
Luke & B. Paule, declare , which both 
foz that wozde :vnoynocs, vſe this wozy 
du“, which ſignify d gene 
thanks, and not to bleſſe. Thi 
it was mtt touching Þ bꝛead. g was it it 
S. j. mente 


Ofthe truth of 
mente touching the Cuppe and Fryne: 
But both Pathew and Parcke thems | 
ſelues, ſpeaking of the Cuppe oz tvpne, 
Vſe hot thys wozde <moyrons, but 
the ſatde woꝛde <vx&eiric:s Therfoze 
it is manifeſt, that both they ment, der 
gane thankes,after that he had tab r the 
bꝛcad, and he gaue thanckes after he had 
taken the Cuppe. Baicfely thus: that 
chat is true about the bꝛead, is true aiſo 
about the Cuppe of wyne, but the cuppe 
oꝛ the wyne haue ioyned vato them, no 
woꝛdes of conſecration, oꝛ tranſubſtan⸗ 
tiation, oʒ chaunging ot one ſubſtaunte 
into another, as it appcreth by S. Luke 
and S. Paule. Therefoꝛe the firſt pꝛ in⸗ 
ciple is God, that bꝛeade was taken, 5 
bꝛead was bꝛoken, and that bzead was 
geuen to the Diſciples. 1 
Adde ko theſe that ed. Paule in the rr. 
Chapter, and fyꝛſt Epiſtte to the Coꝛin⸗ 
fhians,aduiſedly 4 purpoſely ſpeaking 
of the Los ſupper, ſayeth, is not the 


bꝛead Which we b2cake the partaking |, 


of body of Ch2rlt. And Luke in the ſecõd 
of the ers. They — = 
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Chriſtes natural body. 
in the dactrine of the Apoſtles,4 in pers 
taking and bꝛeaking of bzead, 4 a little 


nfter he ſayeth, that the Diſciples came 


— 


together to bꝛeake bꝛead, by ths, which 
it is neceſſarily concluded, that he ſame 
was bꝛoken which was taken and that 
that was broken was geuen and al 
that that was geuen did Chꝛiſt ſap, this 


is my body. Therefoꝛe chꝛiſt did ſay of 


dꝛead, chis is my body. Foꝛ as Chꝛiſte 


ment ol the bꝛead, ſo he ment al p wine, 


but he ment of wyne to be dꝛawen and 
dꝛunke, as it appeareth by Yarcke and 
Mathew, where he ſapd, 4 will d2incke 
no mo2e of the fruite of this wyne, tc. 
Therefoze he ment allo that bꝛend, that 
was eaten. 

Agayne if the ſubttaunte of the bꝛead 


be chaunged inte the ſubſtaunce of the 


body, Then the ſubſtaunce of the wine 
¶Mould be chaunged to the ſubſtaunce of 
the bla, but in the ſecond plate, not the 
ſubſtaunce of wyne, but the fubſtaunce 
ofthe cuppe ſhould be chaunged into the 


new Teſtamente, by the woꝛdes of cõ⸗ 


ſecration, as their terme is: Foꝛ wher- 
as — and Parck bꝛieſelp (aye: 
D. j. This 


Of the trath'sf * 
This is my blod, Luke and Manie doe 
ſet downeat large, this cuppe is the 
new teſtamẽt in my bod. But yu will 
ſay har che cuppe doth ſignify the wine 
in tis pe, by a fygure called Meto- 
nomiff:-Then pou graunt that the holy 
Ghbft doth ſpeake fyguratiuely in the 
matter the Sacrament, but let that 
goe/ and let it be, this wyne is the new 
teſtament in my blod , ik the wyne 
ſhoutdbe chaunged, it muſt be changed 
into the newe eftamente of Chꝛiſtes 
blod,bat that ſpæch canot ſtand, except 
it de vnderſtod feguratiuely and pies | 
tually thus. 

This Mine is a viſible ſigne 0 
ne w inuiſible league, couenaunt, will, 
grace, and mercy, which ſhall be confir- 


med and ſealed with the ſheadding of |. 


mp blod, : 
Then neyther the fyzite wo2des tou | 
ching the bꝛead, implye any chaunge of 
ſubſtaunce, but haue a ſpirituall and fi 
guratiue meaning: Foz whether you 
ſay the cuppe oꝛ the wyne, the ſpeech | 
mult needes be fyguratiue. Fo2 neither 
the cuppe oz the wyne eyther is oz = | 
: e 
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Chriſtes naturall body. 

be pꝛoperly called a teſtamente. Nowe 
if the ſecond ſpeech of the wyne do neceſ⸗ 
ſarily imply two figurꝭ s at the leaſte, 
why ſhould it ſeeme ſo ſtrange to ſaye, Þ 
the fir ſpeech ol the nen alſo im⸗ 
ply a figure. 

Doe paou then. ſave you thinke, that 
Chꝛiſt ſpaxe doubtfully ? àud woulde in 
his laft departure treats hys Churche 
doubtfutlye [Not I traety.UWhy then as 
pon tale of figures.audtroupes'?-and 
Aguratiue ſpches, and fpirituall ſen⸗ 
ſes Not euer pe figuratiue ſperche is 
Doubtful; and it is as great a faulte to 
refuſc afitture., when the place geueth 
it, as to foxceafigure when there is 
none. And it is moſt manifelt by Saint 
Luke and ſaint j aule, that the ſecond 


ſpeech ot the Cup oꝛ wine is figuratiue, 


and hath a ſpiritual! ſente. Foꝛ bothe 
they expounding the bꝛieke wo2des ſet 
done by ſaint Mathew, and . Marke 
erpꝛeſſelv ſape, that Chꝛiſt ſaide, this 
Cup is the newe Teſtamente in my 
blood. And what ſence oz meaning can 
theſe wozdes hauc ? but this, thatin 
D. J. this 
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 Ofthetruth of 
this ſacrament thers is deliuered vnts 
Chziftians a viſible and moſt certanne 
figne oz ſeale , of that newinuilible, 
truſe, will, grace, and mercie , which 
God hath made and aſſured hys church 
of, in theſe moze mylde and gracyous 
daycs, and would ſcale and-ratify with 
the bloude of his ſonne. Foꝛ the words 
in S. Luke doe pꝛoue this ſence, which | 
he abdeth of Chꝛiſt, ſaping: Doe this in 


rememberance of me, and alſo of ſainf ' 


Paule. Be ſhall ſhewe the Loꝛdes death 
vntill he come. Neyther bere do J doubt 
that the true, godly c learned wil thinke 
that I haue not ſpoke renerently of this 
molt holye and bleſſed miſterie. Foz J 
geue moꝛe hono2 and reuerence to it by 
a great deale, then any that doth fanſys 


a groſſe and carnall pzeſence. But ſome | 


will ſave that J ouerth2owe all, c bꝛing 
all to naught, and make the holy ſacraq@ | 
ment nothing elſe but a pœce of bzead, 
and a little wine: that is a moſt falſe 
and malicious ſlaunder. Foz I moſt cer⸗ 
fainely belieue it to be one of the moſt 
pꝛetious Jewels that Chꝛiſt left to bys 
church, and that both the body and _ 
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Chriſtes natural body. 
of Chꝛiſt is truely and effectually exhi⸗ 


 bited by the power and grace cf Cod, 


and truely and effectually receaucd bp 
the fayth of the chziſtian receyuer, X uf 
ſuch men deale with me, as they e luch 
other deale wich god pꝛeachers, Which 
ko pull downe the pꝛyde cf mans harte, 
telleth him, that he is nothing but duſt, 
earth, aſhes, and ſmoke and graſſe, ano 
then a woꝛldling Wyll ſaye, that, that 
pꝛeacher makech a man no better then 
a beaſt. Whereas the pꝛeacher mente 
this onely of the one parte of man, that 
is, his body, wiſedome, beautie gloꝛpe, 
pompe, and poꝛte, which in deede be no⸗ 
thing eiſe but duſt, and grafſe 6 ſmoke, 
that fade andperrſhe away, and not of 
the ſetonde parte of manne, that is hys 


loule, which is immoꝛtall and efernall, 


and certainly as man hath two partes, 


ſte ũrtt the bodys which is viſitle 4 fa- 


* 


ding, the ſetonde his ſoule which is in⸗ 
uiſible and eternall, euen fo this helype 
and blefſed ſacrament hath two partes. 
Che fy2it of the element cf bꝛeade and 
byne, mhith is viſible and fadiyg , the 
ſerond, the graces, and ſruites, and bes 

| neũtes, 


Of che truth of 
netites of the bod o Chꝛiſt rent, and 
his blod (bed fog the raunſt me of man. 
Find as be, that ſapeth the bedy of man 
is mere fleſh, end fading ficſh, and ros 
thingbutfieſh, docth not deny the im⸗ 


moꝛtality af tre ſo e therby , noꝛ make 


v hole man notuuig clic but body and 
lle ſh, foꝛ he meancti: ene h cf the fy2fte 
aud fading parte et man, which is lens 
fivle, and not ot ther ietond patt et man, 
which is inſenſible, eusn ſo he, that 
ſayeth that the elemente of bꝛeade and 
myno, be mere bꝛead and wyne, fading 
bꝛead and wyne, and nothing but bꝛead 
and wyne, doth not ther by deny oz take 
away the grace and benekpte of the bo⸗ 
dy and blod of Chꝛiſt, no2 make that 
blefcd ſacramẽt nothing elſe but bꝛead 


and wpne, Foz he meaneth cnely the 


fyꝛſt and fading part of that ſacrament, 
A hich is (enſible,and not of the ſeconde 
which is inſenſible. And let any indik⸗ 
ferent man iudge, whether he ſpeaketh 
moꝛe honcurablp, oꝛ doth moꝛe ſet foꝛth 
the maieſty cf that ſacrament , which 
ſay th that fre ſoꝛgeuencſſe of all our 
Canes and a ſure poſſeſlion of eternall 


life 
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Chriſtes naturall body, 

life, ſpꝛinging fro the fre mercy of God 
is deriued and poures into chꝛiſtian 
heartes by that lacrament, and as a 
Conduite thozough the foꝛce of a true t 
liuely fayth , in the death and merittes 
of our only Sauycure Chziſt Jeſus, oz 
he which by fancring of a real, carnal, oꝛ 
co2pozall pꝛeſence, doth binde and tye al 
the grace and power to creatures. 

J confeſſe wilh all my harte, Chꝛiſt 


hath left vnto his church nothing, eyther 


if a man conũder p2ofite moge fruitfull, 
02 if ſwerteneſſe moze pleaſant, oꝛ if ho⸗ 
nour moꝛe gloztous, then the moſt holy 
and bleſſed ſacramente of the body and 
blod of Chꝛiſte, by the which the moſte 
abaundaunt grace and mercy of God, is 
dꝛopped into holy and faythfull ſoules, 


but to lpeake other wiſe of creatures, 


then can be tuſtified by the woꝛd ol god, 
is wicked and damnable. 

And ſuch as would haue al things lit- 
terally vnderſtod , let them view the 
woꝛdes well, and nepther this woꝛde 
" Cuppe, noꝛ Is, can be litterally vnder⸗ 
td, which alſo Thomas Aquinas there \\ 


cen doth canfefe,ſaylng. — Aquinas, 


Ws. 


Thomas 
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4 Of thetruthof 
that thal is contayned in this Cuppe, is 
remembꝛed the new Ceſtamente cons 
fyꝛmed by the blood of Chziſt : 302 this 
wo2de cuppe he ſapeth, that, that is ton⸗ 
tapned in the Cuppe : Foz this ode 
Js, he ſayeth, is remembꝛed, is repꝛeſen⸗ 
ted oꝛ is ſyge.tfyed , and although in os 
thers they condemne neceſſary 4 plaine 
figures, pet they themſelues be fozccd t 
immagine vnneceſſarp 4 to to ſtraunge 
fygurcs,fy2it where the Text lapeth: 
Hoc, meaning this bꝛead, they u ili not 
haue it ſo, but theye rpound it to be indi⸗ 
uidium vagũ, which is not any certayne 
determined thing „but oncly one cer- 
tayn thing at large in generalitp: where 
þ text doth ſay, Eſt is, they ſaye tranſub- 
ſtantiatur, tranſelementatur, is chaunged 
into the ſubſtaunce, the nature of the e⸗ 
lement is changed. 

Theſe woꝛdes fake ye, cate pe, this 
is mp body, they furne thus, this is my 
body, take pe.cate pe, by a fygure called 

zuſtcron Proteron, which ſetteth that 
behind that ſhonld goe befoze.Þe bleſſed | 
ſaveth! the text, he tranſubſtantiated, he 
chaunged the ſubltaunce (ape they ab 
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Chriſtes naturall body. 
bꝛake ſayeth the tert, the accidentes, the 


 fozmes 02 ſheaues of bꝛead ſay they. Do 


pe, ſayth the tert, lacrifpce pe, ſay thep. 
This woꝛd (b2cad) hath a Quatermon 
of kygures. pꝛſt, becauſe it was bꝛead. 
Secondlp, becauſe the 3nfydell taketh it 
onely to be bꝛead. Zhirdly,becauſe ths 


faurme and ſhewe of bꝛead remayneth 


ſcil. Fourtgly, becauſe the fozme oz ſhe 
of v2ead, doth noꝛriſh as perfectly, as 


though it were b2ead : Frangitur is bꝛo⸗ 


ken ſayth the Texte, frangebatur it was 
bꝛoken, oꝛ videtur frangi, ſæmeth to ber 
bꝛoken ſay they, Now ſæmeth to be bꝛo⸗ 
ken, is as much as is not bꝛoken. Then 
the woꝛd of the Text, Is, is hꝛoken, their 
woꝛd oꝛ expoſttiõ, ls, is not bꝛoken, and 
this is a to to ſtraunge kinde of fygure. 


Foz, Is bzoken, and is not bꝛoken imply 


a plapne and full contradiction .. Much 
like as the gloſe expoundeth the Texte, 
ſtatuimus, &c. we do decree,enact, 02 de⸗ 
termine. Mhẽ the glvſs hath made ma⸗ 
ny erpoſitions of this la w, ⁊ none of the 


to the meaning of the law, well ſayth 


it, Statuunus . We doe decree oz deter⸗ 
mine, ia as much to ſay , as abtdgamu*, 
L. q. ve 


_ — bp — — 
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| Of che truth of 
we doe ab2ogate oꝛ diſannll, whick aps 
poſition implpeth a plapne and ful con⸗ 
trariety. So they obſcure 4 devine the 
playne woꝛds of this bleſſed ſacrament, 
the heauenly fode of our ſoules,+ daſill 
dur eyes with Indiuidum vagum, tran- 
fubſtantiacon,tr anſelementacon; ( onco- 
mitontia, pendula! in ære,ccidents with⸗ 
out ſubieges,. Quantum ſine mo lo quã- 
ti, and ſuch other chaffe of the ir own. 
Stoꝛies doe tel, that Liſander picked 
out a great ſumme of Golde out of the 
boftome ofa bagge, and ſowed it vp as 
gayne cunningly. But Liſander his do⸗ 
inges were ſpped by a Billet, that was 
lefte in the Bagge. And the Billet that 
Chꝛiſt hath lefte vnto his church, that is 
his holy woꝛd, doeth ſhewe the ſubtill 


ſeames of theſe crafty ſophiffers, which 


fo ſubtilly haue picked chꝛiſt his bagge, 
that is the inſtitution of his moſt bleſſed 
ſacrament. ind as the ſacrament of the 
old law, had a ſpiritual t heautnly mcas 
ning, and not a litterall, euenfs haue 
ours : Fo2 they differ only in relpectes | 

and not in ſubſtaunce. 
And to this purpoſe lapeth E. Aab. 
ne 


Chriſtes naturall body. 
ſtine right wel: unc Chriſtus venturus, ueuſti- 
modo Chriſtus venit, venturus et venit —_ 
diuerſa verba ſunt. Sed idem Chriſtus. \ 
| Then wasChzifſt to come, now Chꝛiſt | 
is tome. To be to come, and to be come, 
be Uerbes of diuers times , but the 
ſame Ch2ift. The Jewilh ſacrifices oz 
ſacramentes, did repꝛeſent and ſignifye 
to them the blood of Chꝛiſt that ſhould be 
ſhed. fo2 the foꝛgiueneſſe of dur ſinnes. 
And qur ſacrifices oꝛ ſacramentes doe 
repꝛeſent and ſignifp vnto vs the blod 
ol Chꝛiſt that hath bene ſhed fo2 the foꝛ⸗ 
geueneſſe of our ſinnes. And euf as we 
be ſaued, and the gates of heauen ope⸗ 
ned vnto vs foꝛ that we certainly do be⸗ 
lenue'that Chꝛiſt dyed fozvs , euen ſo 
were they ſaued, and the gates of Hea⸗ 
uen opened vnto them , foz that they 
certaynlybeleened that Chꝛiſte ſhoulde 
dye fo2 them. So that the ſame fayth 
carryed them vp into heauen, which 
how carrpeth vs, as the ſame Aucthour 
doth playnly declare waiting vpon S. 
John. Videte fide manente ſigna variata. 
Marke how the ſame fapth continuing 
the ſignes oz ſatramentes be Varied oz 
become 


F” : 
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Of the truth of 
betome divers. 

Ji divers ſignes o2 Sacraments the 
ſame fapth is, but moſt playnly in the 
25 Lractat vpõ S. John, S. Auguſtine 
ſetteth foꝛth this differece,ſhewuig that 
our Sacramentes be fewer , eaſper, 
moꝛc ſignifping, and ot moꝛe maieſtp, 
then the Jſracletica!,ſed quod ſignifica· 
ta paria, but cquall as touching thinges 
ſignifped. Chriſoſtome doth ſet out the 
matter by this ſimillitude. A Papnter | 
ſayethhe, that is to paynt the ſto2y of 
ſome famous vito2y doth fyꝛſt dꝛaw the 
Lineamentesofmen, Hoꝛſe, Citties, 
and Caſtles in obſcure lines, and then 
he that would diſcerne them muſt both 
know them perfectly, and view thent 
earneſtly . Seconvly,he addeth to the 


co{lonres and due pꝛopoꝛtion to eache, | 


and then any that knew them,ſhall diſs 
cearne them at the fy2ft ſyght, GOD 
is this Dapnter that paynteth the Sto⸗ 
ry of the famous victoꝛpe of his deare 
ſonne , which he had oner the Deuill, 
Death, Bell, and inne. The Sacra- 
ment of the Iſraelites be like vnto the 


fyzit dꝛanght. The @gcramente of the 
Chziftians, 
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| Chaiſtians, be like vnto the ſcconde 
dꝛaught. The ſame Aucthour compare: 


their ſacraments to the lighte of a C ans 
dle, and curs to the bꝛigiytneſſe of the 
ſunne. Saynt Paule ccmpareth them 
to a childe, and vs to a ſul perfect man. 
So that Chꝛiſt that is ſeenc, 02 ſigniuled 
is al one, the ſters oꝛ the thing ſignifying 
be diners, Foz the Jewes lawe Chꝛiſt 
in the law, we in the gheſpell. The law 


is a darke ſhadowe: the ghoſpell is a 
perfect Image. The Jewes ſa Chꝛiſt 


in the ſea, in the clowde, in the recke, in 
Manna, in the bloude cf Coates and 
Calfes. We ſee Chꝛiſt in the ſacrament 
of baptiſme , in the ſacrament of hys 
bodye and bloud byhimſelke oꝛdapned. 


The differente ts this, they ſawe hem 


ſomwhat darkly, we ſee him very plains 


ty. Zhey ſaw the ſame light that we do, 


but not in like quantitie, they ſawe the 
ſame Image that we doe, but not with 
lyke colours and furniture. And if he 
would alſo then inferre, that the facra- 


mentall bꝛeade by this reaſcn were no 


better then common bꝛeade, I bfteripe 
deny that to, Foz they diffcr as much 
| as 


Of the truth of 
as heauen and earth, as the ſpirite 
and the bodte, Foz the common bꝛeade 
is earthly fodc:the ſacramentall bꝛead 
heauenly fode:the common bꝛeade hath 
foꝛce onely to feede the body : the lacra⸗ 
mentall bꝛeade hath foꝛce to fœde bothe 
bodye and ſoule: and to vnite and make 
them pat tes of Chꝛiſtes miſticall body. 
Fo: by the faithfull recepte of it, our be⸗ 
dies and ſoules be made cleane by hys 
bodye and ſoule, and thereto ſpiritnally 
iopned. But pet encn as old bꝛead when 
it is ſet vpon the table, is in ſubſtaunce 
the ſelfe ſame that it was, when it was 
taken hotte oute of the CLuen, but in 
qualitie muche differing, as the one 
time colde, ſtale, and dzye, at the other 
tyme, hotte, newe, and mopſte. Cven 
ſo the ſacramentall bzeade in ſubſtance 

is the ſelfe ſame, when it is eaten of the | 

faythfull, that it was when the mint- 
ter take it fyꝛſt info his handes, but 
pet in qualitie exca ding much difle⸗ 
ring, as at the one time earthlp, ond bo⸗ 
delp, at the other time heauenlp and ſpi⸗ 
rituall. 

So Fthis matter doeth conſilt chiefly 

if 
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Chriſtes naturall body. 
in faith as our maſter doth tel in the ft 
of S. John the Euangeliſt, to who when 
the people had ſayd , what ſhall we doe, 
that we map woꝛke the woꝛkes of Gov, 
Jeſus aunſwered, and ſapd vnto them, 
this is the woꝛke of god, that ye beleene 
in him whom he haty ſent, and it is thus 
ſubſtantially coctnded out of the woꝛds 
ofour ſayd mayfter,out of the ſayd ſixte 
chapter, whoſocuer hath life enerla- 
ſting, eateth the fleſh of the ſonne of ma, 
and dꝛinketh his blod, but he that belte⸗ 
neth in Chꝛiſt hath life enerlaſting, 
therefo2c he that beleueth in Chꝛiſt eas 
teth the ficſh of the ſonne of man, and 
d2inketh his blod,but then you wil ſay, 
to what purpoſe is the ſacrament:to ve⸗ 
ry great. 

Fo2 man neds not only to be taught 


pr the eare. but allo by the eye, and the 


teaching by the eye is moe effectuall 


the by the eare, as the Poet wel ſapeth. Horacins. 


Signus irritant animos dimoſſa per au- 


res, quam que ſunt oculis ſubiecta fide- 


bus. 

Such thinges doe mone the minde 
leffe which doe enter in at the eare, then 
NJ. thoſe 


Ofthetruth of 


thoſe whith be layde downe befoꝛe the, 


eye, as fo: example when Marcus An- 
thonius moued the people of Roome to 
reuenge the murther of Caius Julius 
Cæſar: Me did ſet foꝛth the valtantneſſe, 
wiſedome, learning, liberallitp, and o⸗ 
ther god giffes of lulius Cæſar to the vt⸗ 
termoſt that he could; both in woꝛds and 
ieſture, he ſtirred the people toiewhat, 
but had not his purpole, then he plucked 
foꝛth the ſhirt of Iulius Cæſar all to be 
ſpꝛinckled with blod, and lapd p fo2th 
befoꝛe the eyes of the people, which as 
fone as the people behealde with their 
eves, they were inflamed by and by as 
it were with the ſẽſible old lone of their 
god Soueraigne, and ran fourthwith 
fpꝛed the houſes of the traptoꝛs, and kil⸗ 
led them. 

Euen ſo when the. Pꝛeacher ſetteth 
foꝛth the grates and mercies of God 
obtained to man, by renting of Þ bleſſed 
body, and ſhedding of the pꝛetious blood 
of the vnſpotted Lambe Chꝛiſt Jeſus, 
it moueth man much, but when the ſaid 
Pꝛeacher doth pluck foꝛth the ſhirte of 
Chzilt be ſpzinckled with blod, — 

» 96, 184 * 


Chriſtes naturall body. 
bꝛeaking of bꝛead ſheweth to p eyes 
whis body was b2oken, and by dꝛin⸗ 
king of the NM yne, how his b!ad was 
ſhed, it inflameth man as it were with 
the ſenſible old loue of his grand Souc⸗ 
raigne Chꝛiſt Jeſus. The like example 
is dꝛawen out of the holy wꝛit, whe the 
Leuitcs wife was killed by the wicked⸗ 
neſſe of the Sabionittes, he the ſaid Les 
nite cut his wife into twelue pecces , 4 
ſent one peete to eche Tribe of J ſraoll 
with this meſſage, that one might vpon 
neceſſity be lodged in the Cifty of Ga- 
bia, where his wife was not only moſt 
vngodly abuſed, but alſo ernelly mur 
chered, which moued thẽ ſome what, but 
when the meſſenger plucked foꝛth the 
parts of the woman, and ſhewed the 
bead to one, the arme to an other, and ſo 
fozth, all the people by + by were mo- 
ued, as one tu reuenge that fad, euen ſo, 
when the pꝛeacher telleth the people of 


the whipping + ſcourging of Chꝛiſte, of 


the nailingto the Croſſe, of the pearſing 
of his heart, of the ſweating e dꝛopping 
of water + blod, it moueth man mach, 
but when he ſheweth vnto the eyc in ths 

UA. q. wine 


Of thetruth of 
wine as it were the dꝛoppes of Chꝛiſtes 
blod,it moueth man a thouſande times 
moze to the rem embꝛaunte ot his death 
and thanckfulneſſe: So that the Sacra⸗ 
mentes be both moſt neccfſary foz ins 
ſcruction and alſo foʒ vſe. Foz he that 
contemueth to be renued by water and 
che holy ghoſt, contenmeth eternall ſal⸗ 
uation, the that contemneth to eate of 
the ſacramental bꝛead, and dzinke ofthe 
ſacramentall wpne, contemneth to bet 
pertaker ofthe death t paſſion of Chꝛiſt. 
Fo: albeit p grace of Ood is not tyed to 
theſe o:dinances, pet becauſe they were 
o2dapned of our ſaupour fo2 the comfozt 
and inſtructið ot his people, and to mone 
them to be thankfull foz the great bene⸗ 
lit es, which they haue receined fr God 
in chꝛiſt, to deſpiſe the ſame, is to deſpiſe 
God, and to run and to get eternal dam⸗ 
nation, and pet to bind God to the out- 
ward elementes and rytes, is miere ſus 
perſtition. 

And that this is not my doctrine, but 
the ancient fathers. J ſhall ſhow b:tefe- 
_ plainely, by the moſt ſamous of 


Origin 


| 


| 


| 
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Chriſtes naturall body. 
Origin which lined aboue ry, hundzed 
xeares agoe, waiting vpon the. xv. chap⸗ 
ter of ſaint Bathew, ſaieth thus: it is 
not the materiall ſubſtaunce of bzead, 
but: the woꝛde which is ſpoken ouer if, 
that is p:ofitable to the man that cateth 
it woꝛthely. And this J meane of the 
Tupical and ſimb&licall body of Chꝛiſt. 
Origin aſcribeth all grace to the fozce of 
the woꝛd, the woꝛthineſſe of the Recea- 
uer, nameth the materiall ſubſtaunce of 
bzead, and calleth it the Tupical, that is 
liguratiue, and ũmbolical, that is ſacra⸗ 
mentall bodp. 


Befoꝛe the bzead ſapeth Chriſoſtome Chriſoſt. 


to Ceſarius the Ponte, be hallowed, we 
call it bʒead, but after the grace of God 
bath ſanctifped it by the meanes of the 
Miniſter, it is deliuered new from the 


name ot bꝛead, and eſteemed wozth to be 


| 


called the body of Ch2ift , although the 
nature of bꝛoad remayneth ſtul. 


Theodoreto in his firſt dyalogue w2i- Theodo— 
ting againſt V tiches ſaieth thus, he that retus. 


talleth his naturall body Cozne x bꝛead 
and nameth himſelfe a vine fre, euen 
be the lame hath honoꝛed the ſacramen- 
N. ii. tall 


- Ofthetrathof 
talt ffanes, with the names ol his body 4 
bloud, not chaunging in dede the natur 

| it ſelf, but adding grace vnto the nature, 

Theodo- I heodorete doth ſave, that Chziſt did 

rectus. not in dedechaunge the nature of been 
and wine, but added grace vnto the nay 
ture, by vertue whereofthey receyued 
foꝛce to feede the ſoules of the faithfull 
recepuers, which naturall bzeade and 
wine cannot doe. 

Auguſt. Auguſtine vpon the 89. Pſalme, ſpeae 
king in the name of our Loꝛde and 96s 
niour to his Diſciples, and recyting and 
expounding the wo2des of the inſtituti⸗ 
on of this bleſſed ſacrament, ſayth thus. 
It is not this body that you doe ſee, that 
pe ſhall cate, noꝛ the bloud that the ſoul⸗ 
diours ſhail ſhed, that ſhall crucify me, 


that ye ſhall dꝛinke, but J doe commend | 


vntoyou a miſterie, which fpirituatlys 


wt 


vnderftode, ſhall giue you life, aint 


Auguſtine doth ſay that they did not ente 

Auguſt, of his naturall body, fo2 that was fiene 
t them, no2 dꝛinke his naturall blwde, 

fo: that was ſhed of the ſouldioꝛs . And 

he addeth further, to refute the bald gio⸗ 


ſes of the Scholemen, 3 is a mi- 
ſterie, 


the Uermine called Salamandra, it is 


* Fifual;no2 the body and bloud of Chꝛiſt. 


Chriſtes naturall body. 
terte, and is to be vnderſtod ſpiritual⸗ 
pe, not really o2 coꝛpozally. And al⸗ 
though he take away the litterall ſence, 
and coꝛpoꝛall pertaking, pet doth he not 
take awaye the heauenly blcfling and 
grace. Foz he addeth, which ſpiritually 
vnderſtode geucth life. 

Do that, that is &plaine ſlaunder, that 
manpe doe vꝛge againit thoſe, that deny 
the reall and roꝛpoꝛall pꝛeſente, æ malie 
an heauenlye ſpirituall fode , that they 
make nothing of this bleſſed ſacrament; 
Foz ſaint Auguſtine teacheth to vnder⸗ 
ſtande the wo2des ſpiritually , and pet 
affirmeth that ſpirituallye vnderſtode, 
they geue life, The fyꝛe ſunplie and na⸗ 
turally is aduſtine, that is, hath foꝛce to 
burne, to the ffone called Amanthos, to 
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not aduſtie, noꝛ doth burne them. Euen 
lo the ſacramenta ll bꝛeade and dzinke 
be ſimply and p2operly ſpirituall, but 
after a ſozt, and by accident, that is vn⸗ 
tothe vn woꝛthy recepuer , it is not ſpi⸗ 


And z . Auguſtine doth teach vs, ſay- Auguſt, 
ing:That ludas di eate ſpirituai bꝛead, 
26 7 and 


Jabriel 
Biel. 


Of the truth of 
and he did eate the Lo2de his bead, bit 
it was not to him ſpirituall, it was not 
to him the Loꝛde. Some allo (ay, we do 
make nothing of this moſt bleſled ſacra⸗ 
ment. Let any indifferent perſon conſi⸗ 
der who doeth moze. They aſcribe and 


binde al the graces of the ſacrifice,to ths | 


intencion of the ſacroficer, Foz Gabriel 
Biell doeth ſaye, that it belongeth to the 
pꝛieſt to determine and limit the fo:ce, 
vertue and grace of this ſatriſite, that it 
may be beſtowed vpon ſuch, and ſuche 
needing it, as a rewarde ts be geuen, 
And — Angelica in the Malle. 

The Malle, ſapeth h he, is auaileable vn⸗ 
to them vnto whom it pleaſeth p Pꝛieſt 
in his intencion to apply it. Ne know, 


teach, belteue and confeſſe in and by the 


faithful recept of this bleſſed ſacramẽt, 
that Chꝛiſt his body is rent foꝛ our fins, 
and that by his woundes we were all 
made whole, that Chꝛiſt in his bodye 
tarped our ſinnes vpon the tree, and by 


the oblation thereof once made vpd the 


Croſſe, hath ſanctifyed vs foz euer, and 
bath purchaſed foz vs euerlaſting re- 


demptibn,and that there is none other 
name 


As 
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1 name oꝛ ſacrifice vnder heauen, wherby 
we we can be ſaued, but only by the name 


do 
"as 
f- 


he 
e, 
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of Jeſus chꝛiſt. That thele things cucht 


to make the heart to tremble. Jfo2 that 
therin is laid foꝛth the miſterp that was 
hidde from woꝛlds and generations, the 
hoꝛrour of finne, the death of the fonne 
of God, that he take our heauineile , and 
bare our ſozrowes, and was wounded 
foꝛ our offences, and was rent and toz- 
meted foz our wickedneſle, that he was 
tarrped like an innocente Lambe vnto 
the laughter, that he cried vnto his Fas 
ther: O God, my Gad, why haſte thou 
fo:ſaken me { There we call to remem⸗ 
bꝛaunce the ſhame of the Croſſe , the 
darckning of the ayꝛe, the ſhaking ofthe 
earth, the renting cf the bale , the clcas 
uingof the rockes , the opening of the 
graues how Chꝛiſt came to his paſſion, 
how he was wounded in the ſyde, howe 
blod and water iſſued and fkreamed fro 
his wonnde. T hey thinke it ynough to 
bow the knees of the body , to ſtretche 
fo2th the handes of the body, to lifte vp 
the eyes of the body, and to loke vppon 


the ſacramentall bꝛead, and we ſacras 


K. j. mentall 


Of the truth of 
mentall Cuppe , and that they thinke 
might ſerue once a pcare. © Wie teach 
quarterlp, monthlp, wekelp, dayly, to 

bow the knees cf the bodp,and the knees 
cf the ſeule, to ſtretch ſoꝛth the handes of 
the bodp, aud the handes cf the loule, to 
lift vp the eyes ofthe body, and the eyes 
of the ſoule, and by farth the mouth of 
the ſoule to feede of the bleſſed e glo210us 
body of our Loꝛd + lauiour chꝛiſt Jelſus. 


They teach that in it, they doc cate | 


the naturall bi dy cf Chꝛiſt, and dꝛinke 
the naturall blood of Chꝛille naturally 
and ſcſibly. ut by this ſpiritual, faiths 
full and heauenly receipt of the bleſſed 
ſacrainet we ſap, teach and belæue, that 
we receaue theugh not naturally and 
co2po:ally,yet ſpiritually , truely and 
effcctually our Loꝛd and (aupour Chꝛiſt 
Jeſus the true and nafurall ſonne of 
God,conſubſtantiall and coeguall with 
the Father in all poyntes, and that bee 
is made vnto vs the fulneſſe cf all grace 
and truth. The Lambe cf God that ta⸗ 
keth away our ſinnes, the ladder 4 gate 
of heauen, the aduaunced Serpent that 
healeth our poyſoned ſoules, the n 
| 0 
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Chriſtes naturall body. 
of God that reconſtleth vs to the facher, 
the bꝛead of life, the light cf the woꝛlde, 
* thedoze, the way, the truth, the life, x 
to be b2tefe a full and perfect helth, wil⸗ 
| dome, righteouſneſſe, redemption, ſatil⸗ 
faction, and ſaluation. 
They thinke they doe much aduance 
the omnipotent p. wer of God, 4 greats 
| ly exerciſe their faith, toꝛ that they teach 
and belene that the ſubſtaunce of the 
J. bꝛeade is changed into the ſubſtance of 
the body of Chꝛiſt, and the ſubſtaunce of 
wine into the ſubſtance of the bloude cf 
Chꝛiſt naturally, coꝛpoꝛally, and really. 
Me b nobwe that wc doe a great deale 
moꝛe aduaunte the omnipotent power 
of God, and moze mightily exertiſe our 
faith,and further carrie cur ſclues from 
ſence and reaſon in beleeuing the inniſi- 
ble, but moſt marneylous graces e bleſs 
ſings that God hath graunted and ap⸗ 
pointed to this moſt bleſſed ſacrament: 
Foꝛ we beleue, that we ſpirituallp, hea⸗ 
uenlp, truely and effecuallp eate the 
. fleſhe of Chziſt, and dꝛinke his bloude: 
Dwell in Chꝛiſt, and Chꝛiſt in vs, be 
one with Chzilt , and Chzilt with — 
at 


- -: towehismoſtp:ecious bloude, that we 


; —— — 


be aſſured of the fozgiueneſſe of our: 
ſins, and all other benefits of the death 
and paſſion of Jeſus Chzift, that we be | 
filled with heauenly grace, and benedics- | 
tion, that we be aſlured of God his fa⸗ 
uoꝛ, and godneſſe fowarde vs, that we 
be liuelp members inco2pozated in the 
miſticall bodye of Chai Jeſus, and be 
beyꝛes thozowe hope of his euerlaſting 
kingdome. 

The Loꝛzde Jeſus fo2 his mertie ſaks 
graunte vnfo vs his heauenlye grace, 
that we may abandon ſence, reaſon, ans 
our owne fanlies, and ſo by faythbuithp. 
vpon the rock of his woꝛde and inttituß 
tion, that we maye be partakers of th 
fruits and ioyes purchaſed by his deatiʒ 
and geuen, graunted, ſealen, del 

and poſſeſſed of the Thzifttan heart 

by the true and faithfull res 
cept of that moſt holpe 
and bleſſed Da- 
trament. 


FINIS. 


